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VERY so often we like to tell our Sunday
School class the parable of The Man Who
Saved His Own Life. A man, so the story runs,
was crossing a railroad trestle bridge when he
heard a train approaching. There was no room
to step to one side, and he could not swim. By
heroic efforts he managed to cover the distance
to the end of the trestle and dropped, fainting,
clear of the track as the express thundered by.
When he came to, being of less than the aver-
age intelligence, he began to cheer himself loudly
as his own rescuer, and ended by making an ap-
plication for a hero’s medal.—The “moral” is
more or less obvious: Evil is a force which
seeks to destroy us, both in time and forever.
In the end the slightest concession to it means
nothing but spiritual injury. Yet most of us
in our childish-mindedness are apt to demand
applause from our neighbors, and even “credit”
from God Himself, if we have the elemental
common sense to avoid it.

D URING the war certain religious workers
with the army asked large numbers of

soldiers what they thought to be the worst of
sins. 'The answers surprised them greatly.
Many sins against which the churches have in-
veighed most earnestly for generations were

almost omitted, whereas others which they have
comparatively disregarded—such as cowardice
and insincerity—came at the top of the list.
What may be called a “re-grading” of sin in
popular estimation is going on as a part of
the evolution of the New Age. Generally speak-
ing, this is based on at least unconscious recog-
nition that sin is a thing of the spirit and not
Jjust of the body. The world’s sense of spirit-
ual values still needs a good deal of education
(it has largely failed, for example, to discern
the dangers of group selfishness) but it is mak-
ing real progress. From the New-Church stand-
point the worst sins would appear to be self-
importance (generally, but not always taking
the form of self-righteousness), the “love of
dominion,” and contempt of others in compari-
son with one’s self. A searching and discon-
certing list!

HEN our friend and fellow New Church-

man, the Honorable Malcolm E.

Nichols became Mayor of Boston, Tue Mgs-
seNGER took the opportunity to congratulate
the people of Boston on “the prospect of four
years of honest and efficient government.” A
reader now writes to call our attention to a
recent statement of Mayor Nichols, printed
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in the Boston Herald, in which he “approves
emphatically the action taken in his absence to
prevent any meeting in a licensed hall in Boston
which is aimed against our institutions.” How,
inquires our correspondent, can we regard hon-
est and efficient government as “compatible with
this outrageous invasion of our most sacred
and vital liberties”? As it happens, we feel
that Mayor Nichols’ attitude in this case 1s
quite the wrong one. Freedom of thought and
discussion is immeasurably more important
from our standpoint than any conceivable
“institution,” political or even religious. We
see no reason, however, why that should affect
our belief in Mr. Nichols’ honesty. We feel
sure that he is doing not only what he thinks
right, but what most of his constituents would
wish. Presumably he is also doing it efficiently,
for we know him as a man with the gift of get-
ting things accomplished. If he and the public
are wrong, what they need is not abuse, but
education; and the work of education cannot
succeed until we learn that impugning motives
is not the way to win others to our way of
thinking.

“Distincte Unum”

HE doctrine of “degrees” as developed by
Swedenborg in his theological writings is
perhaps his greatest single contribution to ra-
tional thought on religious subjects, and we
are sure that our readers will be well repaid for
a careful study of the expositions of it in this
issue of True Messexcer. But there is another
concept of his, without understanding which
what is said about discrete degrees in particu-
lar may be quite misleading. This is the con-
cept expressed in the phrase, distincte unum,
the meaning of which may be paraphrased as
“distinguishable in thought but not in experi-
ence.”

For example, when we read that there is a
discrete degree between will and understanding,
we are tempted to think of these faculties as if
they were water-tight compartments in the
human mind. Yet the fact is that in actual
experience, as a modern psychologist puts it,
“There are no such things as thoughts and
emotions; there are only states of mind.” In

other words, in experience any emotion in-
stantly gives rise in the mind to awareness of
itself, which awareness constitutes a thought:
the two are inseparable and inextricable. Simi-
larly every idea which enters the mind arouses
immediately an emotional reaction which to
consciousness is part of it. We can never either
think without feeling or feel without thinking—
or in fact do either without some sort of a
physical sensation. The three are distincte
unum, a single complete experience or state of
mind.

At the same time the constituent elements of
this state of mind are intrinsically quite distinet
and different. An emotion as such cannot be
or become a thought; neither can a thought
as such be or become an emotion. A discrete
degree—an essential difference in quality—ex-
ists between them. What makes them one, as
they are to conscious experience, is the closest
of all possible relations, that of cause and ef-
fect. And the result of this intimate connec-
tion, as we shall see in a later issue, is the “cor-
respondence” of effect to cause.

When therefore we say that things are “dis-
cretely different,” let us not think that this
means they are separate or separable; for it
means just the opposite. The clearer we make
our distinction between faith and charity, the
more forcibly we should remind ourselves that
faith cannot possibly exist except from and
along with charity. The one is the substance
and the other is the form; both together, along
with the use to which their union alone can lead,
constituting one thing, the angelic or spiri-
tual life.

A like caution should inform our thinking
about the relation of the natural world and the
spiritual. When we speak of a discrete
degree between them, we are often tempted to
fall into the popular habit of thought which
accords to matter an independent existence, an
intrinsic reality. But matter is simply the ef-
fect, of which mind or spirit is the cause. It
is not spirit, but apart from spirit it could not
exist, even for an instant. Diverse as are the
elements of which it is made up, the universe
in the broadest sense is distincte unum—one
vast, indivisible emanation of the love and wis-
dom of Almighty God. E. M. L. G.
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Blade, Ear and Kernel

A Sermon

By the Rev. Paul Sperry

““The earth bringeth forth fruit of herself; first the
blade, then the ear, after that the full corn inthe ear.”’
—Marh iv.28

ISS HELEN KELLER was asked re-
cently, when speaking to a few friends
in a private home in Washington, what her
favorite quotation was. Her reply, after but
a moment’s hesitation, was arresting, It was:
“The earth bringeth forth fruit of herself ; first
the blade, then the ear, after that the full corn
in the ear.” The questioner seemed to have
only the conventional impulse to get from a
distinguished personage a ready-made reply.
Many of us would find it difficult to choose on
the moment our favorite quotation, if indeed
we had one. The surprise was not that Miss
Keller had a ready answer, but that her choice
fell on a verse of Scripture by no means fre-
quently noted; it was no generally cited maxim
of conduct that she selected, but a tremendous
statement of philosophic and religious truth
couched in a simple recital of natural fact.
She had recognized in the Christ’s comment on
unconscious growth a fundamental principle
which her own experience had verified.

I

Through the frequent narrative of her
teacher, Miss Keller has had opportunity to
know and keep fresh in mind details of her men-
tal development from the earliest beginnings in
the alphabet of language and experience, to
the present richness of a mature and fruitful
genius. She can see, what may not be apparent
to many others, that her growth was not a
continuous development, but an unfolding by
distinct stages of progress. She remembers
clearly the thrill of learning that her doll had
a name, that the water from the pump which
splashed on her hand had a name which every
one knew, that all things she could touch had
Think of recalling the first thrill of

names.

discovery of the fact of language! Then
through years there was the continuous piling
up of knowledge of things through contact
with a tangible world, there was a broadening
out of experience, and yet all on one plane of
awareness.

But a change came. She discovered the ex-
istence of an intangible world of knowledge, a
realm of ideas and concepts. She wanted to
go to college, and learn what other thoughtful
people knew—literature, art, philosophy. For
years learning was her ideal; she could enjoy
wondrous beauties in the mental realm that
more world-ridden minds could not appreciate.
She could be happy reading The T'rue Chris-
tian Religion of Swedenborg until two in the
morning.

Then yet again a mysterious change came,
a new unfolding of life, another and distinct
stage of experience. She who had been done
for from babyhood, who had, perforce, been
dependent upon the ministrations of others far
beyond the average, discovered the real pur-
pose of life, the actual fruition of human
growth, service of others. With a zeal born
of new purposes she threw her energies into ways
of advancing the welfare of those whose pe-
culiar privations she knew so well how to ap-
preciate. No longer content to be a public
exhibit of what patience and industry can ac-
complish, she has dedicated her unique abilities,
her education, her influence, her life to fur-
nishing to other darkened lives the light which
she has found, to other straitened souls the
new freedom which she has gained, to other
hungering minds the wholesome grain which she
has been reaping. “The earth bringeth forth
fruit of herself; first the blade, then the ear,
after that the full corn in the ear.”

II

Miss Keller knows that the love of serving
is not the result of the piling up of knowledge,
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not simply the advanced stage of a continuous
process of intellectual development. She knows
that her love of learning, her intelligent zeal
in the search for wisdom is not the same thing
as that curious yearning for facts which ac-
tuated her girlhood studies. She sees, as she
looks back over her life, stages of development,
degrees of growth, which have not quantitative,
but qualitative distinctness, differences not so
much of amount as of kind. The blade never
becomes the ear; it provides a vehicle for the
ear’s development. The ear structure never
becomes the kernel of ripened grain; it only
serves to prepare for it. This is why, to Miss
Keller’s mind, the term “discrete degrees” is not
the name of an abstract, philosophical prin-
ciple, but an “open sesame” to the mysteries
of growth in human life, not a formula by which
to analyse problems in theory, but “a key for
opening the causes of things, and for entering
into them,” for unlocking the meaning of those
correspondential relationships which exist be-
tween things natural and things spiritual.
The realization of this was what made Miss
Keller clap her hands with pleasure when she
got the idea of “discrete degrees” under the
teaching of her friend, the late Rev. Jacob E.
Werren. A mind that did not sense the dif-
ference between degrees of amount and degrees
of kind, between steps of mere sequence and suc-
cessive stages of cause and effect, between mere
extent in a broad experience and different
planes of experience of complex human nature,
such a mind would hardly choose for recollec-
tion as a favorite quotation, “The earth bring-
eth forth fruit of herself; first the blade, then
the ear, after that the full corn in the ear.”

III

Our Lord Christ chose the symbol of develop-
ing grain to represent the process of implan-
tation and growth of the Kingdom of God. He
meant to illustrate the distinct stages by which
man, essentially a spiritual being by birth,
comes actually into that state of life in which
he loves righteousness and endeavors to carry
out wisely in behaviour the implications of
righteousness. He intended to present vividly
to the mind the distinctness of the steps by
which man is reborn, how the emphasis of his

life shifts from without inward, how from be-
ing grossly natural in purpose, thought and
conduct he becomes finely spiritual in aim, con-
ception and behavior.

As the blade, first and then the ear exist
for the ultimate grain, and the process culmi-
nates in fruitful production, so the learning of
facts and training in principles find their true
fruition in conduct that is inspired by love and
guided by wisdom. The blade stage of growth
does not give place to the ear period because
of any quantitative change, but because of an
impulse from within the plant. The kernels
do not fill out in the ear because it has reached
a certain size or age, but because of a produc-
tive impulse working through the whole plant.
Here we visualize, of course growing wheat, not
corn, for everywhere else in the gospels, the
word which our Lord used in His illustration
is so translated. In the ripened kernel the real
analyst will find stored up the whole of the
process of growth, the sprouting seed, the blade,
the ear. So in every result is to be found em-
bodied the means by which it was accomplished
and the purpose which gave it birth; in every
effect, the cause which gave it projection and
the end for which the sequence started. The
Kingdom of God is a goal Divinely aimed at,
and Divinely accomplished. Its reproduction
in the life of individual man is a constructive
result for which a marvelous process of growth
has been provided, involving three distinct
stages of succession.

Perhaps we cannot do better than read over
again, from Divine Love and Wisdom, a de-
scription of one aspect of the process:

When a man is born he comes first into the natural
degree, and this increases with him by continuity, ac-
cording to his knowledges, and according to
the understanding . acquired through them, even
to the highest point of the understanding, which is called
the rational, But still, the second degree, which is
called the spiritual, is not thereby opened. This is
opened by the love of uses, from the things of the un-
derstanding, but by the spiritual love of uses, which
love is love toward the neighbor, This degree likewise
may increase by continuous degrees to its highest point,
and it increases by knowledges of truth and good, that is
by spiritual truths. But even by these truths the third de-
gree, which is called the celestial, is not opened, but
this is opened by the celestial love of use, which love is
love to the Lord; and love to the Lord is nothing else
than committing the precepts of the Word to life, the
sum of which precepts is, to shun evils because they are
infernal and diabolical and to do goods because they
are heavenly and Divine. These three degrees are thus
successively opened in man,
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IV

Fortunately the steps in the process do not
depend upon our feeble judgment ; the changes
of motive do not come as we decide upon them,
but as our condition fits us for them
as we are ready for them, in the Lord’s
sight. The process is minutely under
His Providence, and as one period of prepara-
tion is completed He opens in us a new realm
of growth. “So is the Kingdom of God, as if
a man should cast seed into the ground and
should sleep and rise, night and day, and the
seed should spring and grow up, he knoweth
not how.” We, of ourselves, have no capacity
to produce spiritual life, but we are responsible
for many of the conditions which affect the
development of it. We can trample on the
blade before it grows up, we can pluck the ear
before it ripens, or we can care for the ground,
protect the blade, and husband the growing
grain that the development may be orderly
and the fruitage abundant. But the growth
is the Lord’s, the successive changes are under
His control, the final result is His accomplish-
ment.

True, indeed, the appearance is otherwise.
We seem to be in control, to make all our own
decisions, to regulate our own character de-
velopment. We see the skilful farmer with a
larger yield than his neighbor, and surmise that
outward method is the sole explanation. Paul
saw the difference: *“So then neither is he
that planteth, anything, neither he that water-
eth, but God that giveth the increase.” We live
in a world of “as if,” and appearances are de-
ceiving. Life looks like a continuous experi-
ence; education appears like a piling up of
knowledge ; religion, even, looks like only an
advanced stage of culture and refinement. From
being crude and earthly, men seem to become
purified and heavenly by an unbroken process
of minute changes, and spirituality often seems
to behave like animality of finer poise. But
the facts are otherwise. Ours is but an auxili-
ary responsibility—God rules. Life is a suc-
cession of periods, and the changes by which men
become spiritual are steps of elevation through
distinct planes of experience. Religion is life
reborn by the implanting of a new and heavenly
motive. The kingdom of God is not a perfect

worldliness, but a new creation in the inner
conscience of man.

Vv

Swedenborg wrote over a century and a half
ago, “I am not aware that anything has hither-
to been known of discrete degrees or those of
altitude, but only of continuous degrees or
those of latitude.” Yet the principle is funda-
mental in creation; it underlies the structure
of the universe, the organization of the human
mind, and the order of spiritual development.
It is the sequence by which higher is evolved
out of lower, and the succession by which pur-
pose finds expression in act. To grasp its
significance as a law is to be ready to examine
the meaning of the inner world of causes, and
thus the better to understand this outer world
of effects. To recognize its bearing on human
nature and the conditions governing spiritual
development is to be prepared to find the writ-
ten Word of God a new book, presenting in
accurate symbol the hidden facts of inner ex-
perience.

Let no one who longs to understand the won-
ders of Divine creation, the intricacies of hu-
man nature and the mysteries of heavenly pro-
gress think lightly of the importance of gain-
ing some clear grasp of that vital principle
too long left in the seclusion of a technical
term, “discrete degrees.” Listen to the word
of him through whom the principle has been
made known to the world:

He who does not acquire a perception of these degrees,
can know nothing whatever of the differences between
the Heavens, and between the interior and exterior facul-
ties of man, thus between the soul and the body; he is also
utterly unable to apprehend what the internal sense of
the Word is, and its difference from the external
sense; and not even the difference between the Spiritual
World and the natural world; being, in fact, not able
to understand what and whence are correspondences
and representatives, and scarcely what influx is. Sensu-
ous men do not apprehend these differences; for they
make increase and decrease according to these degrees,
continuous, thus they make these degrees like the de-
grees of length and breadth; wherefore they stand out-
side, far from intelligence.

What wonder, then, that a mind like that
of Helen Keller, singularly protected from the
distractions of sense, accustomed to explore
eagerly the beauties of the mental world, hun-
gry for knowledge of the meanings of things,
sensitive to impressions of fact in the realm
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of the soul, should have been thrilled to learn,
at the hands of a trusted teacher, the very es-
sence of the system by which the Lord has
made man with his varied and distinct capaci-
ties and by which He produces, through the
stages of human development, that highest of

all creations, an angel. What wonder that her
philosophy of life and her conception of re-

ligious growth find fit expression in the Divine -

parable: “The earth bringeth forth fruit of
herself ; first the blade, then the ear, after that
the full corn in the ear.”

A Simile
By Adolph Roeder

F an artist desired, along human lines, to ex-

press the idea that the United States at a cer-
tain period of its history took care of many mem-
bers of the World-Family, the resulting picture
would show a number of familiar personifications,
such as a French woman for France, a farmer
lad, named Michel, for Germany, a country squire
called John Bull, for England, a member of the
bersaglieri for Italy, and so forth. These he
would group about a table and have another fam-
iliar personality, called Uncle Sam, represented as
feeding them. All these figures and the words
needed to tell the story would come to his mind
from traditional and historic sources, without ef-
fort on his part. The process whereby they do
so would be called by a variety of names; Genius,
talent; gift, art.

So when, along Divine lines, the Master of Life
writes into His “Book of Life”” the story of how
He takes care of the souls of His children, and of
all the soul’s faculties in its effort to solve the be-
wildering multitude of human problems that face
it, and the struggle it passes through, the disillu-
sionments, the battles, the various incidents in the
“battle of life” (German scientists call it “Kamf
um’s Dasein”; Swedenborg calls it “temptation
combats”’) He tells the story in a similar way.
Those who tell or write the story find traditional
or historic pictures suggest themselves to them and
the process that suggests them called “inspira-
tion”. The human problems and their multiplicity
naturally suggest a “multitude”; the idea of “Life”
naturally (and spiritually) suggests motion, a go-
ing, a wandering, a journey. The multitude sets
out on a journey. The abstract element of “‘Be-
wilderment” turns normally into a “wilderness”
and the journey leads through a wilderness. The
idea of the faculties of the mind (or soul) tradi-
tionally take the personified shapes of the *“sons
of Israel,” of whom Reuben signifies “faith,”
Simeon, “obedience” and so forth. Hence it is the

“sons of Israel” who set forth on the journey
through the wilderness.

The thought of the Lord’s taking care of them
naturally takes the same shape as in the first pic-
ture: He feeds them in the wilderness (with Manna
and Selav, something like bread and something
that comes from the sea, in the Old Testament; and
with bread and fish in the New Testament). The
effort made by the soul is represented by the num-
ber six, which has always meant human effort,
largely helpless effort, from the earliest Rabbinic
interpreters down. This number associates itself
with the idea of “multitude,” and it is six hundred
thousand of the families of the “Sons of Israel”
who go forth on the journey through the wilder-
ness. And the elements of struggle, in the
“Battle of Life” is always represented by the num-
ber forty (four times ten) when it takes place on
an inner plane, and by forty-two (six times seven)
when on the outer edges of consciousness. Hence
the six hundred thousand “Sons of Israel” journey
through the wilderness for forty years.

And then the tender mercy of the Lord reveals
the Divine Purpose back of the story: namely, that
all the “utter outwardness™ acquired in Egypt may
die along the road; and that the soul may reach the
“land of promise” sworn to “our fathers” that in-
ner self-realization which is, in its ultimate analy-
sis, not self-realization at all, but God-realization.

The pursuit of secular well-being without any
spiritual ideals has now been long and extensively
tried. We regard it as almost a truism that to
provide mankind with fresh gratifications, new
desires, and new ways of satisfying them, must
augment human happiness. But the observation
of moralists for thousands of years has shown
the fallacy of this view. The obvious truth is
that all worldly and carnal desires are in their
nature insatiable. We cannot allay covetousness,
greed, and the desire for pleasure by gratifying
them. The more people have of these things, the
more they want.—Dean Inge.
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“Degrees”
By Frederic R. Crownfield

HERE are two independent aspects of
Swedenborg’s doctrine of degrees. One
aspect is purely formal. It deals with and dis-
tinguishes two fundamental types of relation-
ship. The other aspect is his recognition of
these two types of relationship in certain con-
crete situations which is of importance, but in
order that the distinetions may be appreciated
it will be necessary to consider first the more
formal aspect of degrees.

TWO KINDS OF DEGREES

Suppose we have any series of entities which
are related to each other. Then there are two
possible ways in which they may be related to
one another. The first case may be illustrated
by the series of distances on a foot rule, and
the members of the series are so related that
one may pass continuously from one to
another. Another example might be the series
of temperatures which occurs in a given period
of time. Here too the transition from one to
another is of a kind which we would recognize
as continuous. Without attempting to be rigid
in defining what is meant by-continuity, we may
say that such a series is continuous if between
any two members there is always another mem-
ber. Thus, between any two distances, how-
ever close, there is always another distance,
and between any two temperatures there is an
intermediate temperature. Two entities such
that we can pass continuously from one to the
other are continuous degrees. In Swedenborg’s
thought, not only such types of relationship as
distances and temperatures are included, but
such relations as that between A’s knowledge of
chemistry and B’s. If they are not identical
there will always be an intermediate stage, no
matter how close they come.

But there is also another type of relation.
Suppose we have arranged a series of atoms, be-
ginning with hydrogen, consisting of a central
nucleus of one piroton with an electron revolving
about it; continuing through helium, with a
nucleus of two positive charges and two elec-
trons; lithium with three, and so on. Now we

cannot pass continuously from one to the other.
There is no intermediate step between hydrogen
and helium (leaving out of consideration the

“fact of ionization, which does not affect the

principle). Considering only the electrons, we
have either one revolving, or two. An electron
is indivisible, and there is no possibility of the
existence of any intermediate. Passage from
one member of this series to another is not a
continuous one, but a series of jumps, and
things which are related in this way, so that be-
tween members a distinct step is necessary, are
called discrete degrees. This type of relation-
ship exists, of course, between other things be-
sides atoms, but we shall leave the consideration
of other examples of discrete degrees till later.
With the examples which we already have,
we are in a position to notice certain important
general characteristics of degrees. First of all,
in both types of degree we are dealing with a
series. Degrees must be degrees of something,
must have something in common which allows
them to be ordered. The degrees are then de-
grees of the quality which is the principle at
the basis of the order. Thus our examples
were degrees of length, of heat, of information,
of complexity of atomic organization. A pen-
cil, a chair and a mirror would be discrete,
certainly, but not discrete degrees, for they do
not represent different degrees of anything.
Pencils, on the other hand, might be of vary-
ing degrees of hardness, while in the series pen,
typewriter and printing press we can see var-
ious degrees of efficiency in spreading one’s
thought. Degrees are degrees of something.

A Pararier FroM MATHEMATICS

Again, with the examples before us, it is to
be emphasized that the contrast between the two
types of degrees is a contrast between two
types of relationship. To recognize the possi-
bility of the two and to ask in certain specific
instances which of the two types of relationship
is exhibited will take us into a deeper under-
standing of the nature of the members of the
series which we are considering. Finally, it is
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worth noticing that Swedenborg’s doctrine of
degrees bears many resemblances to the mathe-
matical theory of ordered classes as it has been
developed on the basis of the work of Cantor
and Dedekind. This theory deals with classes
and the relationships between their members.
It is perfectly abstract. It accepts the idea of
class without definition and makes certain as-
sumptions about the relations of the members
of a class which characterize that class if it
is to be said to be ordered, distinguishing three
main types of such ordered classes. These are
the discrete sequence, dense classes and continu-
ous classes. It is not possible here to define
these types of classes mathematically, but
roughly they are as follows: A discrete se-
quence is a class whose members make up an
ordered series such as the series of ordinary
whole numbers. Each member is separate and
distinet and one passes from member to member
by a series of distinct steps. We may neglect
the distinction between continuous and dense
classes and define the continuous class roughly
as a class between any two of whose members,
however close, there exists another member.
The class of points on a line is an example
of this type of ordered class. But more im-
portant from our point of view is the fact that
a series of discrete degrees forms such a dis-
crete sequence, while what Swedenborg calls
“continuous degrees” form a continuous class.

This way of defining the two types of degrees
will probably not be very enlightening except to
the mathematician. Its advantage lies not in
the fact it makes Swedenborg’s doctrine of de-
grees easy of comprehension, but in the fact
that, once the mathematical theory is compre-
hended, it makes possible a precise definition
of each of the two types, abstracted from any
particular instances. It is possible, too that
further assumptions may be necessary to char-
acterize these degrees beyond the ones already
made by the theory of ordered classes. Such a
study of degrees would add to the understand-
ing of them, and if further assumptions were
needed, they might be suggestive for the mathe-
matical theory.

A Basis ror CriTIicism

One of the important consequences of the
adoption by the social sciences of the theory

of evolution has been that these sciences‘- as-

~sume as a basis for their study that the various

stages of development form a continuous ser-
les. Biology itself—due to Bateson’s and
others’ work on discontinuous variation, de
Vries’ theory of mutations, and Morgan’s sig-
nificant studies of heredity in Drosophila melan-
ogaster and its mutants—has found that the
belief in continuous variation on which Dar-
win founded his explanation of the fact of
evolution is almost impossible to maintain. But
the social sciences received the idea in that
form, and in the main they have applied it to
their respective fields quite uncritically, fol-
lowing Herbert Spencer. The school of anthro-
pology of which Boas and Goldenweiser are
leaders is an exception, but generally speaking
the viewpoint expressed in this quotation is
typical:

.« .. The work of Darwin had convinced men of the
continuity of human with animal evolution as regards
all bodily characters and had prepared the way for the
quickly following recognition of the similar continuity

of man’s mental evolution with that of the animal world,
(WiLLiam McDoucarr, “Social Psychology,” p. 5.)

The significance of such a statement lies
in the fact that it is a pure assumption that
the relationship between animal mind and human
mind is of this type; that they are “continu-
ous degrees.” The only possible justification
for it is purely behavioristic, and it is open
to all the criticisms of that type of psycholo-
gizing which Mr. McDougall otherwise plainly
recognizes. Similar criticisms of assumed con-
tinuity could be made in the fields of sociology
and of the history of religion.

The mere recognition of the fact that there
are two types of relationship, the continuous
and the discrete, does not of course settle the
question as to which type is actually exempli-
fied in a given case. What it does is to point
out another possibility. It leaves the question
as to the actual type open for study. It is
only fair to say, however, that with continuity
defined as we have defined it there is no evi-
dence that it exists in the form that is as-
sumed in the social sciences. Here the doctrine
of degrees serves as an instrument for the
criticism of assumption, and that eriticism will
have important consequences, whatever the out-
come of its application may be.
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Before we leave this phase of our subject
let us notice some other more specifically re-
ligious applications recognizing such a distine-
tion in type of relationship. The tendency of
modern thought about the Bible is to describe
its relationship to other religious literature as
of the continuous type. It puts the Bible well
at the head of the series, but it would be quite
fair to say from its viewpoint that the Bible,
the Koran and the Vedas were continuous de-
grees of revelation. Here again the doctrine
of degrees suggests another possibility. Of
course if we are to say that Bible and Koran
are discrete degrees of revelation, we must be
able to give grounds for the difference. The
doctrine of degrees is significant because it pre-
vents the uncritical assumption of continuity
which is often the reason for passing by unex-
amined such a view of the Bible as is held in the
New Church.

Another example is the question of the re-
lation of the Lord’s Humanity to ours. Grant-
ing that He had a real Humanity, so that His
life is significant as a typical human life, is it
true that it was simply the best of a series of
lives in all other respects like our own? Here
again the doctrine of degrees does not give an
answer, but it points to a possibility which can-
not be dismissed by uncritical assumptions, but
must be settled by a penetrating study of the
facts which does not assume either answer to
begin with.

THE THREE GREAT DEGREES

Besides giving us in the doctrine of degrees
an extremely useful instrument of ecriticism,
Swedenborg has used it as a sort of framework
in which to set much of his distinctively reli-
gious teaching. Looking on the spiritual life
from the viewpoint of the spiritual world,
Swedenborg sees these discrete degrees every-
where. It is impossible to consider all the in-
stances of them here, and this essay deliberately
limits itself to two of the most important.

First of all, Swedenborg recognizes in the
universe itself (using that term in the widest
possible sense) the three discrete degrees of
Divine, Spiritual and Natural. Keeping to
our thought that degrees are degrees in a series,
we may think of these as being degrees of Re-

ality (without committing ourselves to the
Bradleian type of metaphysics). The Divine
is the uncreated ; life-in-itself ; infinite Love and
Wisdom. The Spiritual degree is a lower or-
der of reality, and is distinguished by the fact
that it is a response to the Divine, such a re-
sponse as results in a re-embodiment of the
Divine. Clearly this is a lower order and
clearly too it is discrete. The lowest degree
is the Natural. This degree, if it may be said
to respond at all to the Divine, makes only an
unconscious response. It is the response of the
stone which falls according to the law of gra-
vitation, of the tree putting out its leaves in
the spring, of the animal seeking its food. In
all these three degrees we can see the presence
of the Divine. It will become even plainer if
we translate them into God, regenerate man, and
matter, respectively. Instead of degrees of
reality, we may characterize them as degrees of
the presence of the Divine,

The importance of recognizing these distine-
tions is perhaps greatest in the field of the phi-
losophy of religion. In that recognition is
the answer to the problem of the origin of evil
(in the refusal of man to respond), and also a
satisfactory answer to the demand that we dis-
tinguish between God’s immanence and pan-
theism. Finally these distinctions, rooted as
they are in actual experience, can play a fun-
damental role in a systematic attempt to con-
struct a philosophy of religion, and may serve
to bring that branch of knowledge back intc
contact with experience.

SUBORDINATE DEGREES

Within each of these three degrees Sweden-
borg recognizes three others. It is these subor-
dinate degrees in the Spiritual degree which we
shall consider as our other instance. This
degree, as we have said, is characterized by a
response to the Divine which re-embodies the
Divine Love and Wisdom. The three subor-
dinate degrees are discrete degrees of response.
They are respectively the celestial, spiritual
not to be confused with the main degree, the
Spiritual) and the natural (which also is not to
be confused with the Natural). In considering
these degrees it may be well to reverse the order
and consider the lowest first. The natural de-

159




i\

i

THE NEW-CHURCH MESSENGER

gree of response is simple obedience; the spiri-
tual degree is the response of the intellect, while
the celestial degree is the response of the heart.
That these distinctions are not merely academic
is plain when we consider the ways in which
we actually see men respond to God. As one
looks about him he may see men who respond
in all of these ways. As he looks within himself
he may be able to recognize those three ways
of responding there, may perhaps recognize
one as now characteristic, and others as out-
grown.

If the recognition of the degrees of the pres-
ence of the Divine is important for the phil-
osophy of religion, the recognition of these
three discrete degrees of response is equally
important for the psychology of religion. It
is possible to trace the history of the experience
which leads to regeneration in terms of the suc-
cessive attainment of these types of response.
Furthermore, having marked out these stages,
we are in a better position to understand the
experiences associated with any one of them.

A word should be said about the statement
that Swedenborg recognized these and other
degrees by virtue of his spiritual world experi-
ence. It might seem that this would limit us
to his unverified and unverifiable testimony. But
as a matter of fact we need not be so limited.
Without casting any doubt on the uniqueness
of Swedenborg’s experience, or claiming for
ourselves the direct experience of it which he
had, it is nevertheless true that the spiritual
world is open to exploration by anyone. But
whereas Swedenborg knew this spiritual world
by direct experience, we can know it only by re-
flection. We are surrounded at all times by the
spiritual world, for that world is the world, the
realm, of good and truth. It is a world as real
as right purposes and true thoughts are, its
realities are the multitude of forms of good and
truth, and observation of them and of their re-
lations is observation of the spiritual world.
Indeed, our recognition of the Spiritual degree
of the Divine Presence was a recognition of the
existence of this spiritual world, and our dis-
tinctions between the various degrees of re-
sponse were the results of observations in that

world.

VALUES FOR LOGICAL THINKING

In concluding this survey of the doctrine of
degrees, and with the examples before us, let
us turn again to the formal side of the subject
and ask what is its value. The answer can be
most easily given in relation to some rather
modern studies of logic.

These studies date from Boole’s Laws of
Thought. He and his successors, Peano and
Frege made the first real advance in logic since
the time of Aristotle. They arrived at their
results by an analysis of mathematics and were
able to show that logic properly dealt only with
the forms of propositions in the abstract, and
that when attention was directed to forms, it
became plain that the ascription of a predicate
to a subject is not the only form of proposition,
but that that form which asserts a relation is
equally fundamental, and more important. This
modern logic lies at the basis of much progress
in mathematics and philosophy. In the work
of A. W. Whitehead and Bertrand Russell it
has lost its old role of critic and appears as
the suggester of hypotheses.

All this touches our subject of degrees just
here. To recognize the distinction between the
continuous and discrete types of relation, is a
result which can be correlated with modern
logic, by way of its relation to the theory of
ordered classes. In such a form it will share
in this suggestiveness. It suggests immediately
a fundamental question about any set of related
entities, the answer to which will inevitably
take one deeper into the subject. It suggests,
too, that we look for distinctions where we have
always had confusion. However great its con-
tribution may be as a framework for actual
facts already discovered, its greatest 'claim
to attention lies in its ability to suggest those
distinctions on which all real progress in think-
ing must rest.

The door by which we escape from trouble is
of more importance than the escape itself. There
are many troubles from which it is better for a
man not to escape than to escape wrongly; and
there are many difficulties in which it is better
to struggle and to fail than to be helped by a
wrong hand.—Phillips Brooks. '
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IN THE DOCTRINES

Failure on Man’s Part

W E have been pursuing the thought of
what the human being must do to have
the spiritual life.

The teaching of the Church is definite about
our responsibility, and emphatic about it.

Not having temporized about man’s part, the
Doctrines can with good logic enlarge as they
do on his failure to do his part. They find
that they can say flatly that the whole world
of disordered and perverted life, which they
know as “hell,” js the result of man’s not doing
his part.

Christian teaching in the past has at times
laid the existence of hell to Divine decree. That
was the last step for arousing universalism’s
protest. On the other hand, much contempor-
ary teaching questions whether the existence
of such a world as “hell” does not mean a
breakdown of Divine purpose and power. The
teaching of the New Church finds its way between
these extremes~ The Doctrines re-conceive hell,
it is true. But they know a world which an-
swers fully to the name, and they lay its ex-
istence to man’s failure to discharge his part
in life. This failure on man’s part could be
regarded as God’s only if God failed to enable
His creature to do better. The teachings point
out, however, the endless things done by the
Divine, some openly in the resources of civili-
zation, and others invisibly, in the activity of
the Spirit and of the world of the spirit, to con-
front every man with a regenerating standard

in life, and to win him, if he will, to that stand-
ard.

There is in this teaching a true and salutary
“iron.” It is the firm rejection of a mistaken
sentimentalism. Not for nothing do the teach-
ings lay the emphasis they do on man’s part
towards having the spiritual life. It is a part
with which he is really charged. God does not
cajole him into thinking he was a part—he ac-
tually has. And God honors it. It is the last
disaster for us to ignore it. A bad wreck im-
pends if we do not discharge our part.

It is argued sometimes that if there is a hell,
then God has failed. The teaching of the Church
rather pushes on our attention an unconsidered
implication in this argument: if there is no hell,
if there is no world of deliberately perverted
life, if there are no lives which have freely made
themselves monstrous in God’s sight, then man
has never failed—which is ineredible, too.

There is a burden on man, but he is amply
helped with it. TheDoctrines find it at once
fair to the human being, and just to the Divine,
to say plainly:

It is a man’s own fault if he is not saved.—Divine
Providence, n. 327.

Man is the cause of his own evil. . . . It is man who
casts himself into hell after death, and not the Lord—
Heaven and Hell, n. 547.

Make you a new heart and a new spirit: for why
will ye die, O house of Israel? :

For 1 have no pleasure in the death of him that
dieth, saith the Lord God: wherefore turn yourselves,
and live ye—Ezekiel xviii. 31, 32.

Wizziam F. WuxnscH.

God With Us
By Adolph Roeder

OT a far-off Being Whose shadow falls,
On life’s uncertain way,
Not an echoing Voice, that faintly calls,
Not a God of the night in temple walls,

But a real God of the day

A Savior walking on earth again,
In the paths of Humanity:

A real Presence to waiting men,

Not a beautiful picture of word or pen,
But a Human Divinity.
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NEWS OF THE CHURCH

Plan to Attend Convention in Philadelphia, May 11th to May 18!

Important Visitors at Convention

The Rev. W. A. Presland, Manager of The New-
Church Press, Ltd. London, who was previously
announced as the delegate from the British Con-
ference to the Coming General Convention, finds
that he will be unable to attend, and the Rev.
Charles A. Hall has been appointed in his place.
Mr. Hall is well known as the Editor of The New-
Church Herald and as the author of “They Do
Not Die,” “The Lordship of Jesus” and other
books. It is expected that Mrs. Hall will accom-
pany him, and they will leave Liverpool by the
S. S. “Samaria” on May 1st next.

The Rev. Ismu L. Watanabe of Tokio, Japan is
planning to attend the forthcoming Convention and
will probably be the principal speaker at the Con-
ference of the Board of Home and Foreign Mis-
sions on Sunday evening, May 16th. The last
Convention Mr. Watanabe attended, at which he
made an impressive address, was at Philadelphia
in 1917, and the nine years since then have shown
a fine record of constructive work in Japan, for
which he is almost solely responsible. It is a
record of real achievement—a society of more than
a hundred members, a Sunday School of forty or
fifty, and many useful contacts for public speak-
ing, besides the publication of a monthly maga-
zine of forty or more pages. Contributions toward
the expense of Mr. Watanabe’s trip will be grate-
fully received by the Treasurer of the Board of
Missions, Mr. Lloyd A. Frost, care of the Cam-
bridge Trust Company, Cambridge, Mass. Many
small contributions would help to give a kind of
national welcome to Mr. Watanabe.

New York Association

The sixty—sccond' annual meeting of the New
York Association of the New Church was held on
February 22nd in the house of worship of the
New Church Society, 118 East 35th Street, Man-
hattan. The Rev. Adolph Roeder, President of
the Association opened the session with readings
from the Word and prayer. Reports from so-
cieties and committees were very encouraging.
Among the interesting matters discussed was, the
possibility of assisting the Buffalo society to re-
model a building on its property into a suitable
parsonage, which was referred to the Directors
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with power. The opportunity for missionary ac-
tivity in sending Tre NeEw-CHUrcH MESSENGER
to libraries and prominent persons was presen-
ted, as well as the value of a subscription for
every member of the Association. The Rev. Wil-
liam L. Worcester, President of Convention, gave
the address at the noon religious service, which was
conducted by the Rev. Arthur Wilde. A recess
was then declared and the delegates were invited
to partake of a very enjoyable luncheon at the
Café Richelien.

The afternoon session was devoted to the hearing
of four papers on the topic for the day, “Emanuel
Swedenborg.” The first of these, by the Rev.
Adolph Roeder treated of “Swedenborg as a
Theologian,” the author drawing an especially in-
teresting parallel between the Lord’s preparation
of Swedenborg and His preparation of Richard
Wagner. The subject of “Swedenborg as a Man
of Science” was presented by the Rev. Arthur
Wilde, who emphasized the fact that Swedenborg's
scientific ideas were equally in advance of his day
with his theological concepts. “Swedenborg, the
Philosopher” was the title of an essay by the
Rev. E. M. Lawrence Gould, who set forth the
most outstanding of Swedenborg’s distinctive teach-
ings in this field. The Rev. William H. Beales
pictured Swedenborg as a man, in a most human
and interesting way.

The music was a special feature of the meetings,
the organist playing many impressive selections.
Miss Louise Stallings of the New York Society
choir and Mr. Porter of the Paterson Society sang
some beautiful solos. A motion of appreciation
for the musical part of the program was unani-
mously passed, as was also one of gratitude to the
speakers for the excellent papers and to the New
York Society for its cordial hospitality.

New Pastor for the Frankford Society

Beginning with Easter Sunday, the Frankford
(Philadelphia) Society will have as its Pastor the
Rev. Leonard I. Tafel, at present Pastor of the
Preston, Maryland Society.

The Frankford congregation, during the four-
teen years' pastorate of the Rev. John W. Stock-
well, has made decided progress, and become a

2

I y—




THE NEW-CHURCH MESSENGER

factor in its community. It has improved its fi-
nancial condition about one hundred per cent, and
has completed the remodelling of its church edifice
without incurring indebtedness.

Mr. Stockwell introduced the congregation and
the community to each other in a program of social
service which included; organizing the first troop
of Boy Scouts in that section of the city (of which
Mr. Stockwell was the first scout master and com-
missioner) ; obtaining from the city officials the
permission to use two of the school buildings for
the first time for community club meetings
in the evenings; obtaining the authority from the
owner of a large tract of unoccupied land the per-
mission to use the same for athletic and recreation
purposes, which was the beginning of what is now
the very beautiful Community Field; the taking off
the streets of three gangs of lawless boys; the
conducting of undenominational religious services
in moving picture theatres on Sunday evenings
(the first time the theatres had been used in this
way); the organizing of the “Joint Community
Workers of Frankford”; and being instrumental
in the institution of the Frankford Day Nursery.

Dr. Tafel is looking forward to his entrance
upon this work with a great deal of interest, and
the Society is fortunate in obtaining a man so
well equipped for it. Dr. Tafel, before ‘entering
the ministry, has had wide experience in contact
with his fellowmen which has enabled him to com-
prehend the problems of the various classes and
conditions of a parish in a large city.

The Rev. John E. Smith, who has been preach-
ing in the Frankford church recently, will continue
to occupy the pulpit until Easter, when he will
resume his work in the mission field.

OBITUARY

Sewarp.—Mrs. Eliza Kimber Seward passed
into the Higher Life at East Orange, N. J. Wed-
nesday, February 17th, 1926. Services were held
in the New Church of Orange on Friday, Febru-
ary 19th. Rev. Adolph Roeder, her pastor offici-
ated.

Born in Wilmington, Del. in 1840, in March, Mrs.
Seward came within a few weeks of rounding out her

86th year on earth. The Kimber family moved to
Philadelphia and from there, after her marriage to

Dr. John Ledell Seward, Mrs. Seward came to reside
in Orange, where her husband came to occupy a promi-
nent position as a physician. Her membership with
the Orange Society dates back many years, and her
loyalty to the church on Essex Avenue was unwavering
and deserves more than passing comment. None more
persevering in attendance than she. Her mind remained
keen until the final sleep of coma set in. She was
interested in all matters of world importance: in the
changes that are coming upon the church, both New
and Old. She followed the movements of men and

. things with unabated zest until within a few days of

L

the end. Her grasp of the doctrines, both in their
traditional and newer interpretations, was a compre-
hensive one and there were no items of detail that es-
caped her mind and its alert interest and understanding.

Two families, the Sewards and the Kimbers, have
become traditions in the New Church, and the older
readers of THE MEssENGER will recall the interesting
story of the conversion of the Rev. Samuel S. Seward
to the New Church in the days of the Civil War. His
attention was called to the new Doctrine through a
book by the Rev. Wm. Hayden, I believe. Samuel
Seward became so infectiously enthusiastic, that his
interest spread throughout both families. The two
brothers, Samuel S., and John L., married sisters from
the Kimber family, and through this double wedding
there came into being a group of people whose in-
terest in the New Church was most marked. The Rev.
S. S. Seward was ordained into the Church in 1869
and continued active until 1911. From 1900 to 1911 he
was President of the Convention. Dr. Seward, his
brother, soon came to Orange and became one of its
well-known practitioners. The two sisters were children
of Mr. and Mrs. Caleb Kimber, who for a period of
years carried on a Quaker School in Wilmington and
then transferred it to Philadelphia, where the tradition
that many Friends became New Church people included
this family, the Reeses, Shoemakers and others as
prominent illustrations. Mrs. Eliza Kimber Seward
leaves four children: Sarah Tempe Seward, who, until
a few years ago was active in work for the sailors
in the Navy of the U. S.; John Seward, actively engaged
in the Mining Section, Engineering Division of the
Treasury Department of the U. S.; Mrs. Katherine
De Hart, who is active in musical circles, and Mrs.
Chanter (Christie) Cornish, who assists her hushand in
his work as principal of the Cornish School in East
Orange.

AR

SmirtH.—Mr. Guy Murdock Smith, passed into
the spiritual world on Sunday morning, Febru-
ary 21st, at his home, 3511 Porter Street, Wash-
ington, D. C.

Mr. Smith was a member of the Washington Society,
one of the large New-Church family of Mr. Charles
G. Smith, formerly of Urbana, Ohio, and later of
Washington, D. C. He united with the New Church
when in his teens and was always loyal to its faith.
His wife preceded him to the spiritual world several
years ago, leaving him three children, who are all
members of the Sunday School of the New Church
in Washington. He is survived by two brothers, Dr.
Chandler Smith and Mr. Rathbone Smith, and three
sisters, Miss Eliza Smith, Miss Eugenia Smith and
Mrs. Florence Smith Blair. The funeral service was
held in Washington on Tuesday afternoon, February
23rd, the Pastor of the Washington Society officiating.
Cremation followed,

P
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CALENDAR

March 14.
Fourth Sunday in Lent
Tue Lorp as THE Sox or Max
Sel. 88: “Praise waiteth for Thee, O God, in
Zion.”

Lesson I. Exodus xxxix, to v. 21.

Responsive Service IV. The Ten Command-
ments,

Lesson II. Luke xii, to v. 21.

Benedictus to Gregorian Tones, Mag. 715-735.

Hymns (Mag.) 35%4: “Art thou weary, heavy
laden?”
381: “Oft in danger, oft in woe.”

The Yoke: Old and New

“The yoke of my transgressions is bound by
His hand: they are wreathed and come upon my
neck :—He hath made my strength to fall, the Lord
hath delivered me iuto the hands of those against
whom I am not able to rise up.”"—Jeremiah i. 14.

“Come unto Me all ye that labor and are
heavy laden; and I will give you rest. Take My
voke upon you and learn of Me, for I am meek
and lowly in heart and ye shall find rest unto your
souls. For My yoke is easy and My burden is
light.”—Matthew xi. 28, 29, 30.

The Augmentation Fund

Asks your support because it stands particularly
for three vital things:

1. Better support for weak societies.
2. Better pay for the ministers.
3. Better preparation for the ministry.

To maintain and extend its work it requires
adequate resources, and therefore it always

Needs Your Support

To those who think of making a bequest to
the Fund, the Treasurer will be pleased to fur-
nish suitable forms and to give any advice that
may-be asked. As State laws with regard to wills
vary, local counsel in the State of the testator
should finally be consulted.

Make checks payable to Albert P. Carter, Treas-
urer, and send all correspondence to him at
511 Barristers Hall, Boston 9, Mass.

The Tilden Health School

is the first institution of its kind in the
world. Its patrons, who come from all
parts of the globe, learn

How to Get Well
and
How to Stay Well

by methods which are safe, sane and rational
and which appeal to the intelligent public.
Although founded many years ago, there is no
other institution at the present time where
is taught, in all its full significance.

The Economy of Right Living

Those desiring information please write
Dr. Arthur Vos, President and General
Manager.

The Tilden Health School Assn.
DENVER, COLORADO

164




