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It is the Resurrection day again! There is joy upon the
hills and gladness in the fields. Wherever we listen,
there come the songs of blossoms, the chime of birds
and stream. Wherever we look, we behold the miracle
of life new risen. The green tide rolls from the south,
pressing on over the hills and running into the valleys,
bringing hope to winter - bound souls.

Even thus the Word of God runneth swiftly upon the
earth, searching our hearts, as the soft spring rain seeks
the roots shut in the dark mould, and awakens in them
the impulse to rise and share in the glory of leaf and
flower, sunshine and song.

So may the Word of Life awaken in us an irresistible
desire to think more deeply, feel more sincerely, love
more generously, and be more worthy of our spiritual
heritage!

This is the fairest of all resurrections — the rising in
our souls of a nobler self. Now is the moment for us to
rise out of the darkness of our selfish lives and, quick -
ened by his Love new risen in our hearts, go forth in
his steps with healing in our hands for the wounds of
the world.

Helen Keller.
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GUEST EDITORIAL

Change Called Death

That ‘“Heaven and Hell’’ except for the Bible
and Bunyan’s ‘‘Pilgrim Progress’’ is ‘‘the
overall best seller of all religious books con -
tinuously published in the United States since
1825,”’* is more than an interesting fact. It
discloses the persistent and penetrating desire
among the people to know more concerning the
whole of life, instead of the limited section of it
confined to this world.

For many, as hundreds of letters have shown
this writer, the interest centers on what takes
place when the change comes called death, after
which such knowledge as we may already have
is confirmed by experience. So it is at this
season, perhaps on Easter Day itself, that we
give thought to the resurrection of the
individual as well as to the commemoration of
the wondrous occasion for which the day has
been set aside. Probably there is no book in
existence which treats so thoroughly of life
after death as ‘‘Heaven and Its Wonder and
Hell”’ to give it its full title, though many, from
its very title, assume its content to be spiritism,
or because of its religious theme, spiritualism,
that being the difference to be found in those
“jsms.”’ But one has only carefully to read
Swedenborg’s famous work to discover its
author to be a Columbus of the mind and that,
as the New Church translator John Ager states
in his introduction to the Standard Edition, it is
not treating of mere phenomena, but of human
behaviour throughout man’s complete life.

Nowhere in the book is this dealt with so
rationally, so interestingly, so convincingly as
when the process of transition is explained.
With the detached, precise words of an
instructor in anatomy, Swedenborg (mainly at
par. nos. 449 -451) tells from “living
experience’’ precisely what occurs at ‘‘Resus -
citation From the Dead.’’ (Chapter heading.) It
is all the resurrection story in terms
applicable to mankind; its narrator had
dissected and described physical organisms,
now he treats of that spiritual body to which the
Apostle also so definitely alludes. (1 Cor. 15:
44, 54))

Nothing can transcend the wonder and
purpose of the Lord’s resurrection; it is the
mountain peak of the Christian year, all His

highways of glory and honor lead to it; at the
same time we shall bear in mind His purpose in
permitting the Cross, the Tomb, the
‘““Ascension,’”” and our experience’s dim
reflection of them. They were and are for our
salvation.

Easter is an annual reminder not only of the
triumph of life over death but also that the Life
Eternal means a new kind of a life rather than
an unending life. The Life Eternal is something
that time has nothing to do with. It is lived now
as well as in the future. It is not time - bound,
nor can it be destroyed by death. Remember
that when the Lord was on earth in His
humanity He was also in the world of spirit. His
vigils on the mountains and in the Garden of
Gethsemane, His transfiguration, the voice
from heaven that spoke to Him — all these and
many other things remind us of this fact. And
we, too, although finite beings live in two
worlds; the world of spirit and that of flesh.
Every noble aspiration, every kind thought, all
love of goodness, truth and beauty, every true
prayer are excursion into the higher world of
spirit. In a tiny degree they are a participation
with the Lord in His resurrection.

* ¢“Golden Multitudes — The Story of the Best
Sellers,’’ Mott, Macmillan, N.Y. ‘47.

(The above is collated from Easter editorials
in 1954 and 1955. Leslie Marshall, good friend
and former Messenger editor, is now
experiencing firsthand the truth of these
eloquent Easter promises. P.Z.)
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The Starting Line

The truth of God’s Word appears, at times,
to be overwhelming in its power. It strikes, so
often, at the very heart of our self - image and
leaves it cracked and tottering. By frequent
reading, passages of Scripture become
familiar — then, in a moment of greatest need
and at a time when response can be most
intimately made, the impact of that truth
presses hard upon us. It is this experience which
brings truth into its highest service and,
thereby, gives it lasting vitality.

The celebration of the momentous event of
Easter now awaits us. We look forward with
expectation to that sense of wonder which
accompanies the reading of those timeless
words, ‘‘In the end of the sabbath, as it began
to dawn . . . .”” We thrill to the proclaimed
announcement that the bonds of enslavement
have been broken, that the way has been
cleared for all men to be more truly united with
their Creator. ‘‘The passion of the cross was the
last of the Lord’s temptation, by which He fully
united the Human to the Divine, and the Divine
to the Human, and thus glorified Himself.”’
AC 2776. A mighty work this was, indeed!
This uniting of the human with the divine in the
person of the Lord Jesus Christ is central to the
process of salvation and redemption that now is
open to us. We somehow sense the
awesomeness of this event, this coming together
of the human and the divine. Can anyone, in
reality, however, encompass the immensity of it
all or fathom its mystery?

And, yet, there persists within us this urge to
know, to move closer, to look up and catch a
glimpse of that Life from which we draw
breath.

It was the Psalmist who asked that most
tantalizing of all questions, ‘“What is man, that
thou art mindful of him? and the son of man,
that thou visitist him?’’

Man truly awakens as he responds to the
divine within him. Thus, he challenges the
unknown, probes the secrets of the universe,
and pushes back the outer rims of his
knowledge. The February issue of the Atlantic
Monthly, in an article prepared by biological
scientists states, ‘“‘Molecular biologists now can
alter the very stuff of life — they can combine
genes into wholly new substances called ‘re -
combinant DNA’. Such experiments are the
most exciting in contemporary science. They
are also the most awesome, and they have
provoked a grave debate among scientists.
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by Eric Zacharias

Many fear that their work may create
dangerous and uncontrollable forms of life. . *’

Indeed, ‘‘What is man?’’ Wherein lies his
greatness? Can there be any doubt that man, in
the future which lies immediately before him,
must choose with extreme care the course of his
decisions?

How big is man? What are his alternatives? It
was on reading the above mentioned article that
the Lord’s words to his disciples came to life
with stunning force. ‘‘Whosoever shall not
receive the kingdom of God as a little child shall
in no wise enter therein.”” St. Luke 18: 17.
There is little room for equivocation. The
implications are clear.

I was in the home of the Rev. and Mrs. Jay
Lee in Park Ridge, Illinois in late February.
Playing on the living room floor were their two
lovely children, Rachel, 2, and Bruce Todd,
eight months. Their world was one of constant
movement, of insatiable curiosity. Bruce was
stretching his new found powers of mobility to
the limit. Rachel was mastering a picture
puzzle. Goals were set. Victories were won.
Here was the experience of greatest
delight — and there was joy in the eyes of the
parents.

Surely, it is through the total parent - child
relationship that the child is given the
opportunity to discover the beauty of a friendly
world, to build a foundation of trust between
himself and the adult world and to find a
measure of security in his worth as a child of
God.

‘““Whosoever shall not receive the kingdom of
God as alittlechild . . . .”

How indelibly clear is this admonition! The
privilege to enter the kingdom of God is given
us; the invitation to an appreciation of its
length, its breadth and its height is ours —
but only as we respond to this invitation as a
little child.

Surely, it must be with an openness to the
learning experience, a willingness to make that
‘“leap of faith> in all of our inter -
relationships and with an abiding trust in the
Lord and in the goodness of life that the door
to the kingdom of God is opened to us in our
personal life and in our life together as a
Church.

We wish for all Messenger readers the richest
blessings of this Easter Season. Mrs. Zacharias
and I will visit Convention centers in Europe
from April 22 — May 6.
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THE SONG OF SPRING

(The following paragraphs are excerpts from a
series of sermons on marriage delivered by the
late Rev. Horace Briggs in the Fryeburg,
Maine, New Church.)

Spring has one herald, both more vocal and
more silent than others. We call it love . . . The
song of love is the song of spring, as illustrated
by the song of Solomon.

The marvels of life unfolding in the spring
have been for ages a revelation of Divine power
. . . the coming of the spirit of God. Nature is
one with the flowers of youth that bloom in the
spring. Nature is one, too, with the flowers that
fade in the fall . . . and tragic is the death of
that love, and far reaching its effect.

Love mounts with increasing love to
marriage, then may fall through degrees of
intensity into frost and cold . . . as a leaf on the
tide . . . like the crash of Honeymoon Bridge
into the icy torrents of Niagara.

Spring comes when the soul welcomes, and
takes upon itself, the spirit of the Lord with all
its light and warmth, all its truth and love . . .
when insight becomes fact in experience.

Assume a spiritual universe alive with God,
and you find marital ideals throughout His
universe. Such a view of life minimizes conflict.
It achieves the gift the wedding service would
confer, as it encourages loyal living of its vow.
““To have and to hold”’. To have is to possess.
To hold is to give. It is to hold in consideration,
respect, love, reverence.

The states of love truly marital — and they
are only possessed in the union of one man and
one wife — are: ‘‘innocence, peace,
tranquility, inmost friendship, full trust, and a
mutual desire of mind and heart to do each
other every good; and growing out of all these,
blessedness, satisfaction, joy, pleasure, and in
the eternal fruition of these, heavenly happi -
ness...”’

Marriage is a privilege. Too frequently, it
seems, partners overlook the privilege that is
theirs. As well as privilege, however, their vow
reminds them of something else: that is, from
this day forward, for better, for worse.
Privilege, yes, but in lean times as well as fat.

by Horace Briggs

The lean and the hard times test the fat and the
joyous times and, more than that, bless them.
Or may bless them; for they set up guides to the
goal. The way they are met reveals how the
marriage is going, how progressing, as it
determines its course.

For marriage is a lifelong progressing. It runs
side by side with regeneration, toward the full
marriage that is fulfilled only in the spiritual
world, in heaven. For marriage is the greatest
single aid to spiritual development — to
mutual blessedness.

What does it mean to be joined by God? The
Church believes it means the Lord alone
confers true marriage love; and that, because it
flows down from His love for heaven and the
church . . . from love for what is good and true.
‘“Marital love in its essence is nothing else than
the wish to be one; that is, the partners desire
their lives to be made one life. This desire is the
perpetual endeavor of this love, from which all
its effects flow.”” One might say that it takes an
act of God to bring it about; at the same time
that it is meant to bring about an act for God.

The full significance of marriage, then, is
only to be apprehended by a view of God and
His universe that sees His marriage in that
universe . . . the reflection of good and truth in
God. Marriage is marriage in the true sense as
its partners reflect the light of God more
perfectly as the years roll on toward eternity.

The life of angels is based on the fact and
blessedness that marriage is the highest gift of
God. There God joins together; so also here as
we cooperate with Him and Jlet God join
together.

Marital love, because it originates in the
marriage of good and truth, and because it may
be likened spiritually to the marriage of the
Lord and the Church, is ‘“‘heavenly, spiritual,
holy, pure and clean above every other love
which the angels of heaven of men of the
Church have from the Lord.” And, rightly
appreciated and faithfully cherished, it
becomes progressively prized . . . it becomes
‘“‘successively spiritual.’’

These heavenly convictions and achievements
inspire the soul’s spring song: ‘“The singing of
birds is come, and the voice of the turtledove is
heard in the land.”’
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THE CHRISTMAS
TREE

THE EASTER TREE

by David J. Garrett
El Cerrito, Cal.

There is no logical reason to connect the
Easter tree, or crucifixion cross, with the
Christmas tree. The first was Roman form of
execution; the second a Germanic ritual tree
used by pre - Christian Germanic tribes in
winter solstice rites to celebrate the eternal
renewal of life. Later when the Teutons
converted to Christianity the Church adopted
the Germanic conifer, associated with the
coming of light in the midst of winter darkness,
as a symbol of Christmas.

Though we do not know of any conscious
link between the Easter tree and the Christmas
tree in the mind of the early Church, the two
are obviously connected at a deeper, symbolic
level. The Christmas tree was, in effect, the tree
on which Jesus was crucified. As we shall see,
the implications offer some profound
pondering for Easter meditation.

Easter and Christmas are similar in that both
are about birthing: birth and rebirth. But
whereas Christmas is pristine, virginal birth,
Easter is rebirth after dying, carrying the sting
of knowledge of life and of oneself won at great
cost. Christmas is innocent, almost naive, an
entry upon the scene of the unknown and
unexpected. Easter, on the other hand, is
reentry into life of the born and known trans -
figured by encounter with the eternal.
Christmas is given.

‘““How silently, how silently, the wondrous
gift is given.’’ Easter is chosen.

‘““Father, if it be possible, let this cup pass
me; nevertheless, not as I will, but as thou
wilt.”’

The distance in the inner world of man
between Christmas tree and Easter tree is the
distance between promise and fulfillment,
beginning and end, dawning awareness and
painful accomplishment. The promise of
Christmas delights the imagination and
conjures up the prize before the course is run.
Much of what people call religious experience is
just that: an equating of enthused knowing with
sober achievement. Who has not said in so
many words, ‘I just heard the Good News and
must tell you about it,”’ as though hearing and
telling are the same as being and doing! Or,
“Now I can enter with understanding into
matters of faith,”” as though rational

knowledge of faith confers the ability to live it.
Moving from Christmas to Easter punctures
that inflation and shows Christmas to be a
prologue to the religious journey. It whets the
religious appetite.

Christmas prefigures what God and man can
do together when God is born in man. It
suggests that when God enters people’s lives a
reorientation  occurs that gives them the
courage to ‘‘lose life in order to preserve it.”’ In
other words, the Nativity anticipates the Cross.
It envisions small deaths and large deaths that
cause one to let go subterfuges and masks, ego
defenses, idealized ego images, rigidities, and
onesidedness of one sort or another, so that a
person may rise anew and gradually become
whole. This is Christmas’s promise and a
central meaning of Christianity.

Easter’s fulfillment is something else. It takes
seriously Christmas’s promise and translates it
into living experience. It notices, to begin with,
that ‘‘enthused knowing and telling”’, or
premature acting out a religious insight, can
cover up not facing oneself. When a person
really takes to heart an uncomfortable fact
about himself, he is likely to be quiet about it,
chew on it awhile, and give it time to cook. To
extrovert  inner  experience  (religious -
psychological) takes the lid off the inner
pressure cooker too soon and prevents the
ingredients from becoming edible and thus a
part of oneself.

To let Christmas promise be realized in
Easter renewal requires leaving the glow of the
Christmas tree and daily shouldering the
burden of the Easter tree. It is voluntarily
sacrificing ourselves, not in slavish imitation of
the Germanic Odin or the Christian Christ by
taking their crosses upon ourselves, but by
taking up our own crosses as Jesus urged us to
do. To do so is to quietly, soberly, and slowly
get to know ourselves with ruthless honesty in
all our embarrassing ambiguities and
perplexing conflicts. It is learning we are not
‘““one’” but ‘‘many’’, not ‘‘simple’’ but
“‘complex.”’’ It is discovering we contain all the
opposites of creation within ourselves, rational
and irrational, ugly and beautiful, light and
dark, spiritual and substantial, masculine and
feminine, heroic and cowardly, wounded and
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healed, good and evil. It is learning how much
we hang on to pleasant, self - congratulatory
images of ourselves that harmonize with and
reinforce a self - complimenting world view
and project on others and things in ourselves we
don’t want to see. It is facing how split we are,
divided, isolated from ourselves and from
others, by a onesided perspective. It is
confronting and owning our favorite inflations
and the inevitable, consequent deflations as one
of our patterns.

To shoulder the Easter tree is to go a further
step. As gaining self - knowledge becomes a
daily practice, the vulnerability of one’s
position becomes apparent and one knows he
cannot resort to old defenses. The attitude
assumed may be pictured as a stance of
exposure, arms extended sideways, legs
uncrossed, body and face unprotected, in the
position of crucifixion. One is held there on the
Easter tree and consciously suffers radical
openness and  stretching. The many
contradictions learned about oneself pull in all
directions from top to bottom, left to right. It is
tempting to ease the pain of consciousness by
loosening the pull from one or two of the
directions — to endure only what is
comfortable. For example, one is tempted to
get lost in the vertical heights of spirituality or
mired in the verticle depths of sensuality; or to
allow only one horizontal pull either to the
familiar and known (the right side) or to the
fascinating world of mystery and the irrational
(the left side).

To shoulder all of these with fierce integrity
and thus encompass one’s whole person is to
stay with the Easter tree. It makes possible the
concluding step. In holding together all the
contradictions, one allows each human quality
its place, not damning, not judging, not
repressing, not acting out, not justifying. The
many qualities are simply allowed to be. One’s
humanness and the givens of creation are
accepted. Accepted they are offered to be
transformed, as Jesus offered himself for
transformation on the cross. In the offering,
God’s acceptance is profoundly and irresistibly
experienced, a mystery that happens but cannot
be explained. The vexing sides of one’s nature,
the ambiguities, the horrifying aspects, the
distasteful and ugly traits come to be at home
with the onesided striving to be good, right,
reputable, and competent. Allowing the
opposites to live together, the poor and
wretched parts are nourished and brought into

one’s inner community as respected,
contributing citizens; the aggrandizing ‘‘well -
off’’ parts are humbled and assimilated for use
in the overall transformation. A profound
healing of the inner splits takes place. The
person ill on his bed of paralysing neuroses,
experiencing forgiveness, picks up his bed and
walks. It is important that he does not leave his
bed behind. His problems remain with him in
slowly changing form, to be taken up and
offered for transformation again and again.
The Easter tree is carried through the rest of
one’s life.

We would not say of Easter, as we would of
Christmas, that it is enjoyable. Easter is joy!
But that is different. All one has to do is
conjure up the Christmas tree and Easter tree to
see the difference. Easter is joy because by
sacrificing an attachment to incongruency one
becomes congruent; by sacrificing a neurotic
pride in scatteredness and inadequacy one
becomes of one piece; by sacrificing a habit of
partialness one becomes whole.

Easter is God resurrecting man in his
brokenness.

A MODEST
LENTEN RULE

I WILL: Not shriek at the children more than
once a day.

Stop making a pig of myself.

Let that poor driver pull into the line of traffic
in front of me.

Be nice to that relative, neighbour, wife,
husband, mother - in - law.

Cook that dish which my husband likes and I
do not; eat that dish which my wife cooks
and which I do not like.

Read something worthwhile.

Give our Lord a little credit for the good things
happening to me; blame our Lord a little less
for the bad things happening to me.

Blame my husband less. Blame my wife less.
Blame everyone less.

Say ‘Thank you’ more often. Say ‘please’ more
often.

Talk less. Say more.

Smile some. Try smiling even when I do not feel
like it.

Ask our Lord Jesus Christ to help me to do all
these things.

ANGLICAN DIGEST
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ETHICAL DECISIONS AND THE WRITINGS

Each of us is involved in a process of
continual becoming, living a life ordered
around ‘‘what we love most.”’ Essential to this
process are the decisions we make; a pattern of
life is shaped through these decisions. Many of
these decisions are ethical decisions, concerned
with what is ‘““morally right”” and ‘‘morally
wrong”> in specific situations. In some
situations an action can be clearly right or
wrong, but there are also situations in which
there is no ‘‘one obvious right thing to do.”
Persons sometimes genuinely and sincerely
disagree, in conscience, about what is right or
wrong.

How do the writings relate to the ethical
decisions we often must make? For many of
our most difficult ethical decisions the church
teachings do not prescribe a single right course
of action. We cannot simply go to the writings
and find a right ““prescription’’ or ‘‘recipe’’ for
these situations. Yet the writings are not so
abstract that they fail to provide guidance for
decision making in these difficult situations.
They provide certain guidelines or
considerations which need to be recognired.

The relation of the writings to complex and
difficult ethical decisions can be illustrated by
considering their teachings on war. Particular
actions are not prescribed, but some definite
guidelines are provided. Although war is seen
as an evil in itself, it is also viewed as justifiable
under certain conditions. Participation in a
‘“‘just’> war is seen not as an unqualified
“good’’, but as the best possible course of
action in a situation which is already ‘‘evil.”
War is described as permissible when no other
viable alternative is available. (A detailed
statement on war as a ‘‘permission’’ can be
found in DP 251). It is stated that ‘‘wars that
have as an end the defence of the country and
the Church are not contrary to charity’’ (TCR
407). The contrast between ‘‘just”” and
‘“‘unjust’’ wars is based on a contrast between
wars of ‘‘attack’’ and wars of ‘‘defence.”
Aggressive or attacking violence is clearly
contrasted with the use of force as defence (ch.
TCR 407; AE 693:2; Doctrine of Charity 164,
166).

There seem to be three possible justifications
for participation in a war which these teachings
allow. One could be a case of self - defence in
response to an attack. Another could be coming

by Ted Klein
Urbana, Ohio

to the aid of another nation or group of people
which is attacked. A third could be wars of
liberation by peoples who are oppressed and
being treated inhumanly. In any other kind of
situation, participation in war would not be
justifiable. In any of the three kinds of
situations where participation in a war could be
justified, it could be justified only as a ‘‘last
resort,”” when all peaceful alternatives have
been exhausted.

The difficulty here is not that the writings fail
to provide guidelines, but that the conscientious
application of these guidelines in particular
situations can be very hard. This can be
illustrated by reflecting on differences of
opinion about the American involvement in
Vietnam. I do not believe this involvement can
be justified by appealing to the three
considerations I have mentioned. Americans
were not fighting a war of liberation or
responding to an attack on America. Many
people tried to justify our involvement by
claiming we were coming to the defence of a
nation being attacked. However, this nation
was itself a product of previous interventions
by Western nations, including the United
States. In any case, the trauma of the Vietnam
involvement left room for many different
conscientious views, some in support of the
involvement and some opposed to it.

Another highly complex set of ethical issues
are involved in the issue of civil disobedience,
the conscientious disobedience of a law believed
to be unjust or morally wrong. The writings
clearly teach both: (1) that one has an
obligation to one’s country; but (2) that one’s
country is to be served according to its good
and not indiscriminately (Doctrine of Charity
85 - 86). Civil good, moral good and spiritual
good are distinguished (Doctrine of Charity 23,
58; Doctrine of Life 12; TCR 282). Ideally there
would be a harmony between civil, moral and
spiritual “‘laws,’’ but conflicts may arise where
this harmony does not exist. For example, an
attitude of charity is clearly opposed to
segregation, discrimination and prejudice.
When a civil law supports these evils, one is
obligated, I believe, not to obey such a law and
to act constructively for a change in the civic
order. Such disobedience is clearly different
from not obeying a law because it is not to
one’s advantage to obey it. The writings clearly
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state the necessity of laws for organized society
(TCR 282), and prescribe an overall obedience
to civil laws as part of a life of charity. Yet such
an attitude of ‘‘following law’’ rather than
“‘putting oneself above the law’’ is compatible
with a particular conscientious action of not
obeying a civil law seen to be in conflict with
what is morally right and spiritually in order. In
contrast to the topic of war, the topic of civil
disobedience is not explicitly discussed in the
writings. Thus what I have done is to interpret
how I think certain teachings relate to civil
disobedience.

In relation to another difficult topic, capital
punishment, there is also a need for
interpretation. There are some explicit
teachings on punishment, and these would need
to be considered in trying to find a
conscientious stand on capital punishment. The
writings suggest in many ways that it is always
wrong to attack, but that in some situations it is
necessary to defend. Punishment, if done in a
spirit of love rather than retribution, can be in
accord with charity. It can be justified in terms
of protection of others and amendment of the
person doing wrong (cf. AC 2417:7:7; TCR
407). Since capital punishment leaves no room
for amendment, I do not believe it can be
justified within these guidelines. Possibly one

could try to justify it as a way of ‘‘protecting
others.”’ However, it is questionable that
capital punishment could be shown to
effectively ‘‘protect others.”” The kind of total
condemnation involved in saying that someone
is beyond any possibility of positive change
seems to go beyond where we need to make
certain judgments.

I have not attempted anything like ‘‘definite
answers’’ in relation to the ethical decisions
involved with the issues of war, civil
disobedience and capital punishment. I have
tried to bring forward some statements in the
writings relating to these topics. I have ventured
into some of my interpretations and
applications of these teachings.

There are two ways in which teachings in the
writings are relevant to ethical decisions. (1)
They describe a life of charity, pointing to a
kind of motivation which can gradually come
through  repentance, reformation and
regeneration. (2) They provide certain
guidelines which need to be considered in
relation to particular ethical situations.
Charity, including a moral life, is not
something we ‘‘do’’ or ‘‘achieve’’. Rather it
can grow in us if we look to the Lord, turn from
evils, and participate in the constant nurturing
life that comes from God.

ON CAPITAL PUNISHMENT

Biblical law prescribes the death penalty for a
number of serious offences. Some of these are
listed in Exodus 21: 12 - 17, while others are
scattered through the next three books. The
offences involved range from first degree
murder to cursing father or mother and illicit
sexual relations. They also include wizardry
and blasphemy — that is, serious civil, moral,
and religious crimes are all involved.

I am not aware of any passage in the writings
which prescribes capital punishment in this
fashion, though my research on this is sketchy.
However, within a specific framework, one
particular value of the death penalty is
assumed.

The issue is dealt with in A.C.
10790 — 10791 (=N.J.H.D. 312) with
characteristic clarity, as follows.

“Order cannot be maintained in this world
without officials who will keep track of all the
things that are done in accord with order and in
violation of order, who will reward people who
live in accord with order and punish people who
live in violation of it.

by George F. Dole

““If this is not done, the human race will
perish. For everyone has by heredity a basic
impulse to want to dominate others and to
possess their property, which results in various
kinds of hostility, envy, hatred, vengefulness,
guile, cruelty, and many other evil things. So
unless people were kept fettered by laws, — for
people who do good things, by rewards
befitting their loves, which are various kinds of
prestige and profit, and for people who do evil
things, by punishments that counter their loves,
which are various deprivations of prestige,
property, and life, (italics mine) — the human
race would perish.”’

The reader who wishes to pursue this theme
further might best start with the passages listed
under “BIND”’ in Potts’ Concordance. It will
be no surprise to discover that this is a recurrent
theme in the writings — that the primary use of
civil punishments, including the death penalty,
is to restrain people from acts which would
destroy the human race if left unchecked.

It is then appropriate to turn to the word
“FEAR”’. This leads to a particularly appealing



passage in A.C. 3718. After brief definitions of
holy and not - holy fear, the following
description occurs.

““The fear that comes from love is a fear of
doing any kind of hurt to the Lord or any kind
of hurt to the neighbor, any kind of hurt, then,
to what is good and true and so to the holy
content of love and faith and therefore of
worship. But there are varieties of this
fear — it is not the same in one person as it is in
another. Broadly speaking, the more love a
person has for what is good and true, the more
fear he has of doing hurt to what is good and
true, even though this does not look like fear.
Conversely, the less love a person has for what
is good and true, the less fear there is on this
account, and the more this looks like fear
rather than love, which is the course of their
fear of hell. And where there is no love of what
is good and true, there is no holy fear — only a
fear of losing prestige, profit, fame for their
own sakes, and a fear of punishments and
death. This fear is external; it especially
influences the body and the natural person and
his thoughts. But the former fear — holy
fear — especially influences the spirit or the
inner person, and his conscience.”’

It seems unnecessary to add that heavenly
government rests in love and wisdom (H.H.
218), while hellish government depends upon
fear of punishment (H.H. 220).

The need for punishment, then, is not an
unvarying absolute, but diminishes with every
increase in the love of what is good and true. As
the New Age comes into its own, we may expect
that need to decrease; and surely we may take
heart in the fact that our nation existed for
almost ten years without capital punishment,
and did not ‘‘perish.”” Depending on our
readings of human history and the human
heart, we may or may not feel that the time for
the complete abolition of capital punishment
has in fact come. We can, however, be
unanimous in our longing for that time and in
our efforts to hasten it.

Itis in this area that A.C. 10792 (=N.J.H.D.
313) is eminently useful. ‘“We therefore need
officials who will maintain human society in
order, officials who are skilled in law, wise, and
God - fearing.”” The choices of imprisonment
or freedom, of death or life, are not directly in
our hands. But we do have something to say
about those who govern us. As long as we favor
only those who favor us, who belong to our
‘“party’’, we are in trouble. Fundamental
personal character is more significant than the
ideological form it may take. Let us look
searchingly for legal skill, wisdom, and the fear
of the Lord, and wherever we find them, give
them our support.
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THE CARTER PARDON
by Sheldon D. Clark

Acting pursuant to the grant of authority in
Article I1, Section 2, ofthe Constitution of the
United States, I, Jimmy Carter, President of
the United States, do hereby grant a full,
complete and unconditional pardon to . . . .

With these words President Carter on his
first full day in office lifted the brand of
“criminal” from an estimated 30,000
Americans who had refused to go to war in
Vietnam.

Suppose Emanuel Swedenborg, once in the
cabinet of the King of Sweden, had lived today
and been petitioned by the President for
advice? Would Swedenborg have counseled
pardon? Before answering let us see whom it
concerns.

Political and civil rights were restored to
nearly 9,000 Americans convicted of violating
the draft law during the Vietnam War, 1964 -

1973. Pardon was also granted to an estimated
15,000 or more civilian resisters who fled to
Canada or Sweden. The Department of Justice
was ordered to dismiss 4,000 pending draft
cases.

Some resisters fled to Canada, were indicted
for failure to report for induction into the
Armed Forces, took up a new life in Canada
and became Canadian citizens. They wished to
return to the United States on occasion to visit
family or for occupational trips. From Canada,
with the help of U.S. lawyers they obtained a
dismissal of the indictment. Usually, a U.S.
District Attorney agreed on review that the
draft board’s induction order was illegal for
lack of due process of law. The local board had
held unfair hearings, ignoring claims of
conscientious objection, valid medical claims or
other grounds for exemption. Nevertheless,
ignoring the courts’ dismissals, the U.S.
Department of Immigration and Naturalization
continued to bar from re - entry these cleared
men as ‘‘undesirable aliens’’ who fled military
service. The President specifically ended this
bureau practice.

The pardon, in a move to reconcile all
civilian resisters, also blocked from any future
prosecutions those men, unknown, who failed
to register. Not included in the pardons were
men whose crimes were of force and violence.

The pardon proclamation did not cover
100,000 deserters from the U.S. Armed Forces.
Few deserted in Vietnam; most went from the
United States to Canada or from Germany to
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Sweden. (A number of deserters who turned
themselves in were given administrative
discharges by the army). Pro - amnesty groups
who felt most less - than - honorable
discharges should be upgraded to ‘‘honorable
discharge’” were disappointed in President
Carter’s order. Once a person enters the
military, he is governed by the Uniform Code
of Criminal Justice. Rights are more restricted
than under civilian law because of requirements
of military discipline to wage war. Thus some
may lose not only the G.I. benefits, but
prospective employers will avoid hiring
veterans without honorable discharges. It is
argued this is unlimited punishment for an
offense.

What would Swedenborg say? As to those
who were conscientious objectors,
Swedenborg’s views are clear. George
Trobridge’s Swedenborg, Life and Teaching
reads:

“The last political document that we have
bearing Swedenborg’s signature is an address to
the Diet, presented between March and July,
1761, in favour of the re - instatement of three
senators who had been compelled to resign on
account of the part they had taken in the
disastrous war against Frederick the Great . . .
(it) raised a warning voice against the revival of
an absolute monarchy ... which these
senators had opposed ... ‘“No one” he
(Swedenborg) said, ‘‘has the right to leave his
life and property in the absolute power of any
individual; for of these God alone is master,
and we are merely His stewards in this world.”’
P. 251. (Two at least of the senators were
restored).’’

Thus, today some may grant the right to
make a moral choice to refuse to go to war, but
a judgment of the state that its citizens must
resist the evil of aggression is supreme. Of
course, this is based on the premise that the
enemy is the aggressor. It was a new and
difficult experience for Americans to find that
their own government, this opinion shared by
increasing numbers, was the aggressor in
Vietnam.

American law recognized conscientious
objection, but usually this was invoked by
white middle - class Americans with sufficient
education and religious training to make a
moral judgment against society, at a young age.
The Vietnam experience teaches the importance
of religion in the home as a guide in seeking

divine guidance on what is right. What should
parents and young people do in event of a
future draft? A brief look at Swedenborg
reminds us of some pertinent concepts,
paraphrased for brevity:

All life is from God, and in
receiving it man is to exert his will in
action. He is to see what is good
(‘“‘rationality’’) and to purpose what
is good (‘“‘liberty’’). Thought, love,
insight and purpose make the spirit
and are the man himself. He is cap-
able of reckoning with spiritual
values. He is a free moral agent.

Conscience is enlightened as
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