NEW-CHURCH MESSENGER

THE HIDDEN TREASURE

I'D COME TO BE a laborer
Inside a field of thought,

To work some thinking over —
Ideas I'd never brought.

So I went daily ploughing;
When, deep inside my mind
I came upon a treasure

T had not thought to find.

For in my daily digging

I found beneath the sod
Of literal externals

The treasured truths of God.

There was, I knew, some danger
That thieving thoughts might rise
To steal away, inside me

My new discovered prize.

To keep it from these robbers
Who steal for selfhood when
A man discovers wisdom

T hid it back again.

Adroit accumulations
Which I had been about,
I gathered all together
To sell my whole self out.

I paid the price of selfhood
And worldly goals mundane
And bought the field of heaven
Its treasure to attain.

Because I knew the owner—
All fields are God’s alone—

With joy I went to buy it
To make the field my own.

—Emilie Bateman
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ESSENTIAL FAITH
OF THE NEW CHURCH

There is one God, and He is the

Lord and Savior Jesus Christ.
[ ]

Saving faith is to believe in Him
and keep the Commandments of
His Word.

®

The Word is Divine and contains
a spiritual or innner meaning which
reveals the way of regeneration.

®

Evil should be shunned as sin
against God.

e

Human life is unbroken and con-
tinuous, and the world of the spirit
is real and near.
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oneness of the church

PERHAPS THE MOST IMPORTANT DEVELOPMENT of recent de-
cades in the history of the Christian Church has been the trend toward
ecumenicity. More and more both church leaders and the laity are be-
ginning to realize that controversy, rivalry, and even enmity among the
organized bodies of those who claim to be followers of the Lord render a
distinct disservice to His Kingdom. A divided church results in checking
and even thwarting the Kingdom of God among men.

How far from the idea enunciated in Fphesians 4:13: “Till we all
attain unto the unity of the faith, and of the knowledge of the son of
God, unto the measure of the stature of the fullness of Christ.”, is not
the sundered and riven church of today. Especially does Protestantism,
dismembered into near-powerlessness, scarred by the wounds of numer-
ous battles, cry out for healing. There are sects which unchurch one an-
other, as if God would ever deny His sunshine and rain, His Holy Spirit
and His all-forgiving mercy to any of His children.

In the light of the Lord’s own teachings, of Christian experience,
and of any manifestation of the Christian life among men, could any-
thing be more preposterous? Are not our bickerings and divisions proof
of the absence of the Spirit of the Divine Humanity ? Are they not mani-
festations of the arrogance of human pride and self-love, and do they
not testify to ecclesiastical folly rather than to a dedication to carry
out the will of God?

What conditions of discipleship did the Lord set up? He called
upon all to take His yoke upon themselves and learn of Him; to deny
ourselves and follow Him; and “If any man willeth to do his will, he
shall know of the teachings, whether it is of God, or whether I speak
from myselt”. (John 7:17)

This may be said to be the essence of discipleship. No man-made
creed is needed. Christianity is more than the intellectual acceptance
of a teaching — it is love and loyalty to the living Lord. Creeds, forms,
and ceremonies become a hindrance, if they are made a substitute for
the vital reality of the Christian experience. Christianityl], is not an in-
tellectual system, but a moral and spiritual life which unites the dis-
ciple to the Lord.

Swedenborgians in general have been sympathetic to the ecumeni-
cal movement. Many of them understand this is an aspect of the Second
Coming. Indeed, Dr. Walter M. Horton, professor of Theology in Oberlin
College, a competent and sympathetic student of Swedenborg’s teach-
ings makes so bold as to say: ‘... Swedenborg, if he should return to
earth, would find in the ecumenical movement the New Church of which
he dreamed— a new world Christendom, not just a dissenting sect.”
(Nee Nignificance of Swedenborg).

In this connection it is gratifying to note the resolution made by
the 1965 Convention, looking towards a closer fellowship with our sis-
ter ecclesiastical body, the General Church of the New Jerusalem.
This reads:

Resolved: That the General Convention of the New Jerusalem, recog-
nizing that the General Church of the New Jerusalem, since its incep-
tion, has shared with us a central dedication to New Church life and
teaching and a desire to serve our Lord Jesus Christ in His Second Com-
ing, and acknowledging our rights and opinions as distinct bodies, testi-
fies to its sincere desire that we shall live together in mutual love and
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understanding. It therefore calls upon its president, now and in the
years to come, to further the following ends:
1) The fuller and freer exchange of information concerning the struc-
ture, policies and activities of our two bodies.
2) Joint participation in such activities as may well be undertaken to-
gether.
3) Exploration and discussion of differences and misunderstandings
that may remain or arise between us.
4) Encouragement of dialogue among us on ministerial and lay levels
wherever and whenever this may show promise of being fruitful.
This resolution was unanimously adopted, and the announcement of the
vote was greeted with spontaneous applause.
This action is in harmony with the present day trend toward ec-
cumenicity, and is a big step in the direction of healing any wounds
that may have been inflicted by those sister churches on one another.

The Role of the Church in Social Change

alone or tOget/)er

by Ernest O. Martin

WE LIVE in a truly revolutionary age. The Early Bird Satellite
unites America and Europe within a fraction of a second. We have
planes that fly over 1500 miles per hour. Medical science has overcome
many crippling diseases such as polio, and is on the verge of a break-
through on other fronts such as cancer and heart disease. Textbooks on
science, chemistry, physics, and electronics are being rewritten almost
every year. More attention is being given to the social sciences and we
are hopeful of new insights in the understanding of man and his rela-
tions with his fellowmen.

This is an exciting age to be alive, and it is a challenging age.
Swedenborgians have been heralds of this new era. Rather than fore-
casting doom and the destruction of the world, we have been pointing to
a new age of freedom marked by the spirit of inquiry. We see this age as
the fulfillment of the Lord’s promise :(—“Behold, I make all things new.”
Our age was symbolized in the Book of Revelation by the descent of the
holy city new Jerusalem. The Lord Jesus Christ came to usher in a new
age. “The Kingdom of God is at hand,” He said. Our daily prayer is that
His kingdom may come, and His will be done, on earth as it is in heaven.

Swedenborgian Christians look
to the new era for its promise of
a revitalized spiritual life. To serve
the new age the Christian Church
is being made new. On all sides
there are signs of a new reforma-
tion, of transformations in the
life and structure of the church.
Swedenborg, 200 years ago, spoke
of this as the Christian Church
made new, or the New Church.

What is the role of this new
Christian Church in the new age?
How can the Church today con-
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tribute to the advancement of
God’s Kingdom ? Despite the many
signs of transformation and re-
newal, many people charge that
the Church is still irrelevant, that
it has lost touch with the world,
and that it is still functioning as
if it were in the 19th century. Dur-
ing the week we are aware that
we are living in the midst of a
revolution, but on Sunday morn-
ing, within our solid church edi-
fices, we often act as if nothing
has changed in the last 100 years.

‘Should we as a church become
involved in national and interna-
tional affairs? Should we take
part in discussions of “The Great
Society”, take stands on social,
economic, and political issues?
Does the church have anything to
contribute to the war on poverty,
the search for a just and durable
peace, advances in education, and
constructive ways of using in-
creased leisure?

It is said repeatedly that relig-
ion is a private affair, a relation-
ship between a man and his God.
This is certainly at the heart of
Christianity. And yet we demon-
strate by your Sunday morning
worship service that religion is
also a corporate affair. Jesus said,
“Wherever two or three are gath-
ered together in my name, there
am I in the midst of them.” There
should be no argument as to
whether religion is either personal
or corporate; it is both. There is a
place for mystical contemplation,
for meditation and prayer in the
privacy of our room, for the nur-
ture of our devotional life. And
there is also the need for the
united expression of this inner
spirit and vitality. “By their fruits
ye shall know them.” Love is a
vain abstraction until it is given
expression. Prayer can be mere
words unless it is shown forth in
deeds.

Religion carries with it a strong
responsibility. This truth is por-
trayed in the parable of the Judg-
ment. “Lord, when did we see you
hungry and give you food? When
did we see you thirsty and give
you something to drink? When
did we see you lonely and make you
welcome, or see you naked and
clothe you, or see you ill or in pris-
on and go to see you?” And the re-
ply came, “I assure you that what-
ever you did for the humblest of
my brothers you did for me.”

There is general agreement that
a Christian has social responsibil-
ities. Disagreement comes over the
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question of the role of the church
in meeting these responsibilities.
There are at least two points of
view. One is that the church should
inspire individual members to go
out into the world, armed with a
sensitive Christian conscience, to
bear witness to his faith in poli-
tics, employment, education, and
all of the areas of life in which he
becomes involved. Another view
is that the church itself, as a corp-
orate entity, should also become
involved in a program of social
action.

The position a person takes de-
pends a great deal upon his view
of the church. The Roman Catho-
lic says that there is no salvation
outside of the church. In other
words a person cannot be religious
apart from his participation in the
life of the church. The orthodox
Episcopalian takes a similar posi-
tion. Theoretically a person may
be religious without being a church
member, but it would seem logical
that if a person were moved by
the spirit of religion he would want
to support the mission of the
church.

As we look back over the pages
of history, we don’t see the church
playing a very conspicuous role in
social reform and action. The Old
Testament tells of the distinguish-
ed part the prophets played, but
these were individual roles; they
were not spokesmen for the
church. Amos, 700 years before
Christ, attacked the church for
failing in its mission:

“Take away from me the noise of
your songs;

to the melody of your harps

I'm not listening.
But let justice roll down like
waters,

and righteousness as an ever-

flowing stream.”

The society of Amos’ time des-
perately needed criticism, yet es-
tablished religion could not deliver
that criticism, or even criticize it-
self. The protest had to come from
outside the organized church. Amos
was saying that a church which
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has no rebuke for society, which
demands lavish support before
righteous behavior, is no true
church but a sham of a church.
He tells us that no amount of re-
ligious activity and loyalty to
church can make a man’s conduct
in business and society of no con-
cern to God, nor can a correct creed
play substitute for plain obedience
to the divine.

Amos was the first in a long
line of prophets who spoke out in
judgment of society, because the
church was silent. Today there is
considerable criticism of ministers,
priests, and rabbis for taking an
active part in demonstrations for
integration, peace, and civil liber-
ties. Many congregations were out-
raged when their church leaders
went down to Selma, Alabama, to
demonstrate on behalf of Negro
voting rights. The cry was that the
clergy should have stayed home
where they belonged. I am sure
that most of the clergymen would
have been glad to stay at home,
if their churches had been repre-
sented by trustees, deacons, and
other officers. There would have
been no need for the clergy to
have demonstrated so conspicu-
ously, if the churches had assumed
their responsibility.

This has been true through the
ages. Amos and the other Old
Testament prophets spoke because
the church was silent. Individual
church leaders went to their death
in World War II because the
church did not take a stand against
the Nazi tyranny and the Fascist
demagogy. Individual Christians
spoke out, but their protest did
not have the strength that comes
through united action.

This is perhaps the strongest
reason for the involvement of the
church as an institution in social
action and reform. In our com-
plex culture with its massive insti-
tutions of government, education,
and labor, the voices of individ-
uals are often of no effect. How
many of us write to our Congress-
men or speak up at the PTA meet-

ing? We have the feeling that
one letter or one voice will have
no impact. The influence of a
church body can be greater than
that of scattered individuals. And
especially if this action is in-
formed and educated. It is said by
many critical observers that the
expressed concern of the churches
was a significant, perhaps a de-
cisive, factor in passage of the
1964 Civil Rights Act.

Progress in civil rights should
inspire the church to action in
other problem areas. The church
can aid the wider development of
United Nations operations, more
far-reaching steps toward disarm-
ament, enlarged but more discrim-
inating mutual aid and technical
assistance projects to overcome
world hunger, disease, and pov-
erty; and expansion of programs
for population control. The “fright
peddlers” work overtime to attack
such programs. Too many church-
men divert their zeal to crusades
agaist obscene literature or cur-
rent sexual customs, and neglect
the weightier problems affecting
life and death.

Some churches and councils of
churches have social action com-
mittees or departments of social
action with full-time staff work-
ers. The Society of Friends and
the Church of the Brethren are
ingpiring examples of churches
with an active social conscience.
The need for trained leadership
in the field of social action in the
church seems just as great as that
for directors of religious educa-
tion, ministers for counseling, and
ministers of music. We have
boards and committees to give di-
rection to the educational work
of the church, care of the prop-
erty, youth work, men’s activities,
Ladies’ Aids, and a host of other
functions. Why shouldn’t we work
together in the church to deter-
mine action we can take in rela-
tion to the pressing issues of our
time?

Radio and television commentat-
ors, newspaper columnists, and
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contributors to weekly news maga-
zines offer critical analysis of the
days’ developments from their own
distinctive viewpoints. Religious
leaders have a responsibility to
interpret social, political, and eco-
nomic issues in the light of Chris-
tian values and convictions. The
task of the church is not to dic-
tate to its members but to inform
and guide within the Christian
perspective.

The role of the Swedenborgian
Church has been negligible in the
field of social action, although in-
dividual Swedenborgians have
been outstanding reformers. In
1779 Charles Wadstrom, a Swede,
organized a society of readers of
Swedenborg to agitate against the
African slave trade. This action
marked the very beginning of the
crusade against slavery. A Russian
Swedenborgian, General Mourav-
ieff, spread the works of Sweden-
borg far and wide among his
friends and did pioneer work in
the movement for the abolition of
serfdom. Gustaf Werner, a circuit-
riding Swedenborgian in Germany,
moved from town to town combin-
ing worship, religious education,
and social work. Among his pro-
jects was the establishment of an
orphanage.

Col. Carter and Lord Fairfax
of coloniall Virginia, convinced by
their reading of Swedenborg that
slave-holding was evil, freed their
slaves. Col. John H. James, promi-
nent Swedenborgian in TUrbana,
Ohio, used his house as a center
for the underground railway in
freeing slaves prior to the Civil
War.

William Dean Howells, dean of
American letters, made eloquent
pleas for economic justice in his
many novels. His father, a Sweden-
borgian and a mystic, was always
to be found on the side of the
downtrodden. The influence of
father on son was pronounced,
just as in the case of another
Swedenborgian, Henry James the
elder. M. Whitcomb Hess writes:
“In his ‘documentary novels,” as
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Inspired By A Stay At The Fryeburg New-Church Assembly

New-Church Camp

NO MODERN BABEL greets the eye
To cloud the view from sky to sod.
Beyond the virgin forests lie

The mountains, towers raised by God.

The simple life, the native friend,
New Churchmen with a kindred mind,
This paradise has power to blend
To oneness, no where else we find.

We need but once this draught to drain,
To sip, and feel the heart held fast;
With faltering steps to drain the last.

— Thomas M. Walton

his fiction came to be called by
Henry James, Howells set forth
the profound problems raised by
our industrial revolution. In them,
certainly, there appeared for the
first time in our literature an
economic criticism based on social
good rather than on private com-
petition.”

Mrs. Hess claims Dean Howells
as one of our great humanists.
“His understanding of the ser-
iousness of the Negro question
makes him, perhaps above all else,
a writer to be turned to in mid-
20th century America. Howells
was certainly as down to earth on
this problem as he was on that of
economic justice. Prominent
among founders of the National
Association for the Advancement
of Colored People, he was an eager
signer of Oswald Garrison Vil-
lard’s appeal for attention to the
desperate situation of the Negro.”

William Blake shows the in-
fluence of Swedenborg in much
of his poetry. He reveals a keen
sense of social justice, attacking
child labor and other evils of the
industrial revolution. Jonathan
Bayley, a prominent Swedenborg-
ian minister in England in the

19th century, was active in many
social causes, including the found-
ing of an orphanage in a time of
desperate need.

Perhaps the best known Sweden-
borgian of all, Helen Keller, has
devoted her life to a crusade to
help the world’s handicapped. In
her book My Religion, she gives
us insight into the faith that has
inspired her in her lifetime of
humanitarian service.

The examples of social service
and reform made by the Sweden-
borgians described above has been
impressive. But apart from Jona-
than Bayley, none of them has
been associated with the organ-
ized Swedenborgian Church. Often
times the church does not seem
to be big enough for the reformers
in its midst. Crusaders and re-
formers are sources of embarrass-
ment to middle class churchmen
anxious to preserve the status
quo. Reinhold Niebuhr speaks of
the typical churchman when he
says, “Good men may inherit so-
cial attitudes and become the bear-
ers of social evil, even though their
own consciences may not be per-
verse but merely conventional.”

Individual Swedenborgians have
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