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ESSENTIAL FAITH
OF THENEWCHURCH

There is one God, and He is the
Lord and Savior Jesus Christ.
L ]
Saving faith is to believe in Him and
keep the Commandments of His Word.
[

The Word is Divine and contains
a spiritual or inner meaning which
reveals the way of regeneration.

°

Evil should be shunned as sin against
God.
[ ]
Human life is unbroken and con-
tinuous, and the world of the spirit is
real and near.
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‘‘on earth as it is in heaven’’

ELIGION 1S A LIFE, and can be identified with a belief only provided that belief

be a living belief a thing to be lived rather than said or thought . . . the
belief in the law of love is the Christian faith.” We in the New Church would most
certainly agree with the eminent philosopher, Charles S. Peirce. His following lines,
however, should cause us to pause, a pause in which we engage in some self-
examination :

“Man’s highest developments are social; and religion, though it begins in a
seminal individual inspiration, only comes to full lower in a great church coextensive
with a civilization. This is true of every religion, but supereminently so of the
religion of love. Its ideal is that the whole world shall be united in the bond of a
common love of God accomplished by each man’s loving his neighbor. Without a
church, the religion of love can have but a rudimentary existence; and a narrow,
little exclusive church is worse than none. A great catholic church is wanted. Let
us endeavor, then, with all our might to draw together the whole body of believers
in the law of love into sympathetic unity of consciousness. And who are you, anyway,
who are so zealous to keep the churches small and exclusive? Do you number among
your party the great scholars and the great saints? Do not, if you have set up a new
church in revolt against the old, go and draw lines so as to exclude such as believe
a little less — or, still worse, to eéxclude such as believe a little more — than your-
selves. A religious organization is a somewhat idle affair unless it be sworn in as a
regiment of that great army that takes life in hand, with all its delights, in grimmest
fight to put down the principle of self-seeking, and to make the principle of love
triumphant.” (C. S. Peirce, “What is Christian Faith”, Values in a Universe of
Chance, Doubleday Anchor Books, 1958)

What should be of the greatest concern to us is the indictment that we find
leveled against us from many quarters. This indictment is against Christianity in
general but we in the New Church are a part of it. We should carefully consider
how much we have contributed to change the condition of Christianity.

Christianity, as a way of life which involves not just man but God, is a religion
of reformation — man in his original condition in the world hangs in a thin balance
between heaven and hell, his actions can be constructive or destructive, self seeking
or social; the process of becoming moral, social, selfless, is one which involves a
reformation of the will, the desire to act in the light of love. Practically speaking,
the Church as the means of reformation, is duty bound to the two fundamental
aspects of reformation — individual reformation and social reformation, the healing
of the soul and the healing of society. The two forms of reformation are intrinsically
bound together, for the individual is a part of society and all of his living takes
place in that society and towards that society. Insofar as the social environment is
repressive to the growth of the individual in any way, the individual is effected ;
most often the effect is to produce destructive, anti-social, rebellious behavior.

Where does the Church stand in regard to carrying out this process of reforma-
tion in these two fundamental activities? In perusing contemporary thought two
indictments against the Christian Church are repeated far too often for comfort.
“The history of the Christian Church is the history of the relinquishment of social
responsibility,” and “The rise of modern psychotherapy as the method of the healing
of souls is the strongest indication of the failure of the Christian religion; and it is
no excuse to point to the obvious shortcomings of psychotherapy.”

In looking back over the history of Europe and America we find that social
reform movements were far too often born out of the failure of the church to meet
the demands of poverty, illiteracy, and tyranny. To deal with poverty the church
has established almshouses, collected and distributed food and clothing, and handed
out money. It was slow to combat illiteracy through education, and where it did the
education was far too often limited by narrow religious beliefs or the financial status
demanded of those who wished to be educated. In dealing with tyranny the church
has most often been in either frank collusion with or silent condescension to the
status quo. In dealing with poverty the Church
has contended that poverty is the result of man’s selfishness and greed, and that
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it will be with us until men regenerate. This formulation
of the problem is just an easy way out, for it is, in one sense,
true. But it is not sufficient or satisfying, for it fails to exam-
ine the economic conditions under which poverty thrives in
comparison with those under which it is curtailed. The rise
of new economic systems, such as socialism, in this century
is the response to a recognition that effective measures can
be taken to prevent the exploitation of one man by another.
Where has the church been in this search? Has it employed
Peirce’s “great scholars” to dig out an economic system that
makes economic exploitation disadvantageous rather than ad-
vantageous, and so become able to offer a concrete program
for social-economic reform? Insofar as it has not, the Church
cannot meet the needs of people in underdeveloped areas of
this country or in the world. And insofar as it has not, the
Church has no proposals to eounterrevolution and to head
off war.

In our own church the Massachusetts Association took the
first step in the direction of understanding these economic
problems following World War 1II. They issued an outline
of their preliminary studies in the areas of social reform. The
study recognized that the roots of social illness of all kinds,
delinquency and crime (growing out of poverty), and war;
all of these conditions, so prevalent in the modern world,
were problems that could be tackled and at least partially
solved with some concerted thought and effort. And they
emphasized that above all, social reformation was an integral
part of the Church’s responsibility in establishing the Lord’s
kingdom on earth.

The Church’s responsibility in education has not died with
the death of illiteracy in this country — exactly the opposite,
for today we face a far more serious form of illiteracy —
moral or spiritual ignorance. We of the New Church used
to actively support Urbana University, but we have, unfor-
tunately, relinquished our responsibility. When Urbana was
reopened it was hoped that here we would have a testing
ground for a wholly new concept in religious education, a
school that would be based, not on a narrowly conceived
sectarianism, but a world-encompassing view of man as a
potentially creative, social, loving being — a truly Christian
man who would know what Christianity means in practical
terms in the modern world. The Ohio Association has recog-
nized the importance of New-Church education and is work-
ing hard to build Urbana — but they can’t go it alone, what
is needed is the concerted effort of all of us. We should con-
sider the significance of being able, conceivably, to deliver
into our society every year 100 college graduates who have
spent the four most important years of their life in a truly
New-Church school.

In the area of healing of souls, I’m sure we are all aware
that in the past we have failed significantly. How could it
have been otherwise with the rationalistic, intellectual ap-
proach that so typified our church? Man is not: ‘“‘animale
rationale”, he is essentially a wilfull being, a being of passion,
feeling, emotion, and drive, capable of reasoning and super-
eminently of rationalizing. He is potentially rational and
free, but always in reference to his will, his desires. Have
we gonc out of our way to study this affective side of man,
this non-rational man which is essentially man?
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It seems to us that a new and healthy trend has begun in
the New Church which should be pursued. We recognize
that the Church, to be an effective body of Christians, must
come to meet its members on the basis of each individual’s
needs and beliefs. Coming to know each other more deeply
and thus being capable of helping each other more effectively
is a vastly complex problem ; it can’t be accomplished through
the superficialities of the usual church program. It demands
that the ministers and an always growing body of lay mem-
bers develop their sensitivity to people and be willing to Jom
together in a search for a deeper understanding of man.

De we really understand the dynamics of love, that is, the
functioning of will, the nature of experience in such a way
that we see the sources of belief? Do we know how to work
effectively with people who don’t know what to believe in?
Carl R. Rogers, the founder of client-centered psychotherapy,
has been doing research lately in the source and development
of ethics, the ways in which men come to adopt for them-
selves social, loving patterns of living. We would do well to
acquaint ourselves with Rogers’ work, and not only his, but
that of many others who have revealed to us the dynamics
of various aspects of the soul — Freud, Jung, Abraham
Maslow, Ira Progoff, to mention a few. To carry out the
work involved in the process of regeneration, that is provid-
ing the kinds of human relationships that are needed for a
person to grow as a more loving being, we need not neces-
sarily be trained in psychotherapy, but we do need, as Rogers
says, an intellectual understanding of the problems in this
area. We must be sensitive and willing to face the responsi-
bility that we have to help others meet their needs. I'm sure
that the New Church, combining the insights of Swedenborg
with those of modern depth psychology, can help the Church
regain its position as the healer of souls.

It is very easy for us to make our church a part of modern
society rather than a reformer of society. Traditionally the
church has been a part of society, adopting the thought pat-
terns of the times, the mores, and even the values of the
culture. We see in Christianity around us, many tendencies
to do this — to spend money as the method of accomplishing
tasks, to pay someone else to do the job, or buy off responsi-
bility ; to make the Church acceptable by adopting the various
dressings of the American middle-class, its forms of social
entertainment, sermons which dare not be on a college grad-
uate level, its “A-frame” church buildings; to adapt its
values to those popular in the culture, thus teaching segrega-
tion, or perhaps even worse, failing to teach desegregation;
adopting the enemies of the State, thus denouncing Nazis
and Communists, rather than pondering over Christ’s teach-
ings of love thine enemy and do good to them that hate you,
until we understand what the Church must do to reconcile
man with man, no matter what his politics at the moment.
The church, if it is to reform the world and mankind, can-
not be a part of the world; it must, rather, be transcendent,
aware of its mission and cognizant of the problems of the
world, looking at the world from a position outside of it,
inviting the world to move along towards the goals of
Christianity, inviting everyone to come out of the world and

join the Church.
— HEeLen SauL Koke
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