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by Jill Kingslake

EALING IS, or should be, at the heart of the Chris-
tian religion. When our Lord was asked whether

He was the Christ, He pointed to His numerous acts of
physical healing as proof of his Messiahship. “Go and
show John again those things which ye do hear and see:
the blind receive their sight, and the lame walk, the
lepers are cleansed, and the deaf hear, the dead are
raised up, and the poor have the gospel preached to
them.” He sent His disciples out to preach and heal the
sick, and promised to those who believed on His name
that they should be able to do the works that He did.

For a few centuries, this healing power was practised.
But in the Middle Ages, the very desire for it ceased.
Body and soul were set in opposition to each other, the
body being deliberately maltreated for the sake of the
soul. Side by side with this, the church taught that
sickness was God’s punishment for sin and must not be
resisted. The distinction between ‘‘sacred”” and “profane’
love was emphasized, all carnal things being declared
evil, so that anyone with any feelings for spiritual values
felt impelled to celibacy in monastery or convent. Man
progressively lost contact with God’s healing power, as
he more and more believed in a dichotomy of his nature;
it could no longer flow into man’s body, because he himself
had caused a break between things spiritual and things
carnal.

Later, in the so-called Age of Reason, even moral
values were divorced from ‘religion”. Respectable
Christians owned slaves, and felt no responsibility for
the horrors of the slave raids and slave ships. In Vie-
torian England, pious church-goers who summoned
their servants for family prayers each day, saw no
inconsistency in employing sweated labor to increase
their wealth, or in drawing income from property leased
for brothels. A popular hymn expressed the moral
complacency of the times: “The rich man in his castle,
the poor man at his gate, God made them high or lowly,
and ordered their estate.” What blasphemy!

And with regard to sickness and death, the prayer:
“Thy will be done”’, was often used with equal blasphemy,
for it was usually uttered on occasions of death or dis-
aster, as though “God’s will” was always sorrow and
punishment. The truly Christian intention in “Thy
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will be done” is one of healing, wholeness, forgiveness;
and not a subservient bowing under the load of evil—
sickness, death and deprivation.

This background of false understanding, both of the
nature of man and of God’s will for man, still acts con-
sciously or unconsciously as a drag on our understanding
of Prayer and Healing. But all over the world there is
at the present time a tremendous resurgence of spiritual
values, which New-Churchmen can point to as evidence
of the Lord’s Second Coming and the beginning of the
establishment of the New Age. There is a growing
acknowledgment of ‘“‘the Oneness of things.” Not only
leaders of religious thought, but scientists, medical men,
psychiatrists— even politicians!—are realizing that spirit
and matter are not two separate and opposing elements
in man’s make-up. We are becoming aware of Life,
Power, Activity, Spirit, God (whatever word is used)
flowing continuously throughout the whole of creation.

And so the stage is set for a far better understanding
of sickness and healing. It has become a truism that a
very large proportion of physical ailments are caused by
a disease of the spirit. So many eminent scientists and
medical men have adduced evidence of this psycho-
somatic inter-relation, that we no longer need to quote
examples. Most of us accept the principle. But when
we follow up with the logical conclusion that Prayer
ought then to be able to cause healing, there are various
stumbling-blocks that confuse our faith.

First, we may have to admit, shamefacedly, that
often we do not really believe—not unreservedly. A min-
ister friend of ours wanted to start holding services of
healing, and his wife, who was concerned, as all good
wives are, that her husband should not make a fool of
himself, said, “Couldn’t we call it a service of blessing,
to be on the safe side?” If you play safe, you have not
got real faith; you must be prepared to be a fool for
Christ. But if we are honest, we shall have to confess
that possessing such faith is difficult—far too difficult
for most of us. We can only believe with God’s help.
“Teach us how to pray!” should still be our constant
and fervent plea. “Lord, I believe; help thou my un-
belief!”

Then, some people have a deeply ingrained feeling

THE NEW-CHURCH MESSENGER



that healing by prayer, especially in a public Healing
Service, is emotional and hysterical, and not quite
respectable. Of course, if we remember our Lord’s life
on earth, we know that he was always getting into trouble
for not doing the ‘‘respectable” things. Nevertheless,
this fear has an element of justification. Some healing
campaigns have been unwholesomely emotional. The
apparent cures may be no more than mass hysteria,
and of no permanence. There are many people who
spend their lives going from Revival to Revival, getting
“saved’”’ over and over again. This is not a genuine
religious experience. It goes no deeper than a very
superficial layer of spiritual self-indulgence, usually
because such people are not willing to submit the whole
of themselves to God, but merely want to wallow in an
emotional dissipation. However, there are to-day a
large and growing number of churches in which quiet,
effective healing services are being conducted, without
the slightest element of this false emotionalism.

Nor can healing be induced solely by thought processes;
it is not merely a matter of the understanding, or the
power of auto-suggestion as advocated by Coue. Like
all our relationships with God, it is a matter of the whole
personality, and must be a total commitment of our-
selves, an experience of the creative Love of God within
us, and an open avowal of our entire dependence upon
him.

And here it is very important to realise that faith
must accept God’s answer. Too often we think our
prayers have not been answered if there is no sudden
dramatic “miracle’’, no obvious change in the physical
state. It is the ‘“‘restoration of the spiritual state”” that
we expect in spiritual healing; and we can never judge
the spiritual state of others or of ourselves. It is God’s will
that our physical state should correspond to our spiritual
state, and that both should be perfect; but we are
taught quite clearly that a perfect correspondence exists
only in the spiritual world. We know that the general
sphere of evil in the world around us can, and often does,
cause sickness in innocent people, perhaps babies. The
sin that causes our sickness may not be our sin, but it is
nevertheless evil, and contrary to God’s will. Our
attitude to spiritual healing should be one of affirmation:
we should meditate upon God’s power and purpose,
and his indwelling Presence; and remember the com-
mand, “Judge not!” All this is included in the meaning
of faith. All too often, when we pray, we are like children
who keep on digging up the radish to see how it is
growing. ‘“Who told thee thou wast naked?”’ It was
the devil. And perhaps it is the devil that tells us we
are not healed, just because the results do not match
our melodramatic pre-conceived notions. I knew a
young man crippled with polio who was taken to Lourdes.
He would not be counted among the miraculous cures,
for he returned as crippled as ever, physically; but he
himself said that God had cured him; when he later
died, he was a very different person from the sick patient
who had gone to Lourdes. “My ways are not your ways,
saith the Lord.”
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In this way, we shall not be dictating to God or de-
manding the fulfilment of our own notions of health.
The patient must have a strong conviction that it s
God’s will, primarily, that he should be whole; and that
God has all the power to make him whole. But in the
circumstances of this world, and because of the compli-
cations introduced by Man’s free will, God tolerates, in
certain cases, the continuance of physical ailment, using
even this to further the purposes of salvation, in some
way beyond our comprehension. “Judge not!” “I will
yet praise thee, who art the health of my countenance and
my God!” Healing seldom occurs without an atmosphere
permeated through and through with thanksgiving. Like
Job, we should cling more to our praise than to our
afflictions. We should be prepared to accept God’s
healing, without crying, “This isn’t what I wanted! It
hasn’t worked!”

This does not mean that we believe as Christian *
Scientists do that sickness and evil do not exist, that
they are just an illusion. There is a statement in Divine
Providence which might confuse us on this matter. Swe-
denborg says, “What is in good and at the same time in
truth, is something: but what is in evil and at the same
time false, is not anything’’; which might be taken to
support the view of Christian Science. But he goes on
to say, “By its not being anything, is meant that it has
no power and no spiritual life”’”. Which makes it clear
that evil has no power over us unless we deliberately
submit ourselves to it. Evil is not of God, and in that
sense it has no reality. In that sense, too, physical sick-
ness may have no reality. We have all known people
who are perhaps crippled with polio and are not physi-
cally healed in spite of prayer; and yet, in God’s sight,
they are more whole than those who are perfectly
healthy—even painfully healthy!—and yet “dead”.

Nevertheless, because I believe that God created Man
by an outpouring of his Divine Love, and continues to
create and sustain life in him, I believe that it is God’s
will that all men should be as perfect as he made them.
And when we pray “Thy will be done”’, we are praying
for perfect healing or wholeness, and not for patience
to bear all kinds of suffering and evil which is not God’s
will for us. How prayer is effective in bringing healing
to Man, and what are its limits, if any, is another subject.

HAVE YOU EVER CONSIDERED THE MINISTRY?

Today's world needs the vital message of a New Church.
Our General Convention needs more, fully-trained
ministers to help it in this task.

If you have ever considered the ministry, why not write to

Edwin G. Capon, President
NEW CHURCH THEOLOGICAL SCHOOL
48 Quincy Street Cambridge 38, Massachusetts
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