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Blessed are the Peacemakers

OW SHOULD the Christian face the problems that confront him as he
enters the new year? Above all, how should he face the threat of a nuclear
war? Time was when he could make a distinction between a just and an unjust
war. He could feel that it was his Christian duty to fight in defense of freedom,
to lay down his life for the preservation of the values that mankind had slowly
acquired. But would that be the case today, when there is a risk of all of
mankind’s values being annihilated in a nuclear holocaust?

Justice, freedom, and charity are always in jeopardy and must ever be
defended. But has not war on an international scale, in a hydrogen-bomb
age, become obsolete as a means for defending any values? Peace is no longer
merely a higher way of life for mankind, but an imperative. The words of the
Lord take on an enormous significance: “They that take the sword shall
perish with the sword.”

The means are now available by which vast areas can be reduced to rubble
and made almost uninhabitable with a dozen bombs carried by guided missiles.
Large areas of the earth’s surface can be contaminated with radio-active
fallout. Yes, even the unborn generations, if there are any, can be cursed with
hideous deformities. Over 2000 American scientists in an appeal to the world
in 1957 said, “Each added amount of radiation causes damage to the health
of human beings all over the world and causes damage to the pool of germ
plasma such as to lead to an increase in the number of seriously defective
children that will be born in future generations.”

There are and always have been those who have sought to escape making a
decision on this question by dividing life into the sacred and the secular, and
averring that since war belongs to the latter, the responsibility belongs there—
that the sacred realm of life deals only with the individual’s relationship to
God. But both the sacred and the secular have their existence in the same
world. All the kingdoms of this earth cannot be brought under the rule of
God, unless the secular becomes suffused with the aspirations and hopes of the
sacred. Religion, if it has any life, operates in this world and must bear a
share of responsibility for what happens in this world. A man cannot act in
accord with the will of the Lord in his religious life, and disobay it in his secular
life. The church cannot evade all responsibility for what happens in the secular
dimension of life. Several years ago the eminent sociologist, C. Wright Mills,
in an impressioned article entitled “A Pagan Sermon to the Christian Clergy”’
declared that religion had made a complete surrender to the power-conflicts
of today. He wrote that only a few humanists spoke against the preparations
for massive annihilation, while religious authorities remained silent. Dr. Mill’s
indictment was much too severe, for if true—and there is some truth in it—it
would mean that religion of today had retreated from all responsibility for
man’s behavior. This is not the case. Christian leaders have been profoundly
concerned as the nations engaged in two devastating wars, only to be followed
by an era in which the threat of nuclear destruction hovered over the head of
mankind,

But however concerned with the present situation the Christian leaders
are or have been, they have not been able to come up with a solution acceptable
to the majority, or even a strong minority, of the church membership. The
result is that the church seems to have little influence upon the course of events.

A small minority has espoused pacifism, or some gradations of this tactic.
Of late we have heard much about “nuclear pacifism”. Exponents of this idea
would have their nation renounce nuclear weapons, destroy whatever stock-
piles of these are in its possession, and solemnly declare that under no circum-
stances would it resort to the use of them. It is among these pacifists in Great
Britain that the slogan “Better red than dead” gained currency.

More extreme forms of Christian pacifism would renounce violence in any
form as a part of national policy. Biblical texts in abundance are cited in
justification of this plea. An aggressive nationwould be allowed to walk in
and take over a pacifist nation without resistance.

The adherents of this view from Leo Tolstoy on down affirm that pacifism
is not identical with passivity, that it calls upon its adherents to place their
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reliance on the moral forces, on the positive effect of example, love, sacrifice,
and the way of the cross. Armed with these, under the leadership of the Holy
Spirit, they will succeed in disarming the aggressor, and in converting him to a
higher way of life.

But however persuasive this argument may sound, most Christians feel
that an act of unilateral disarmament would be an act of moral irresponsibility.
Obviously, only a nation made up largely of saints and heroes would be capable
of sig:h action, and saints and heroes are few among people in any part of the
world.

. The pacifist solution is no solution. It is, to use Reinholt Niebuhr's expres-
sion, a “‘soft Utopian illusion” pitted against the “hard Utopian illusion” of
the aggressor, and certain to bring not peace but disaster.

This does not mean that the Christian pacifist is to be regarded as either a
subversive or a fool. Frequently he is a high-minded and highly intelligent
idealist who is witnessing to a beautiful and profound Christian truth. But
iu; tactic will simply not stand scrutiny in the light of the ugly realities of

oday.

Where can the Christian turn where he need neither compromise his ethic
nor stand helpless before a ruthless foe?

In this connection it may be of value to recall what President Kennedy
said in the Spring of 1961 in his speech on the Berlin crisis: “We are not con-
fronted with choosing between the extremes of resistance and retreat, between
atomic holocaust and surrender. Our peace-time military posture is tradi-
tionally defensive; but our diplomatic posture need not be. . . . We intend to
have a wider choice than humiliation or all-out nuclear action. . . . I know that
sometimes we get impatient; we wish for immediate action that would end our
perils. But I must tell you that there is no quick and easy solution.”

Like it or not, no quick victory over the forces of evil is possible. The
Christian must gird himself for a long struggle with many setbacks, but with
solid advance. If the atomic holocaust is to be avoided, the more frustrating
methods of diplomacy, negotiations, economic sacrifices will be necessary in
order to give help to the many trouble spots in the world. The sweat and tears
will be offered to the Christian; but the blood may, we hope, be avoided.

There are a number of things towards which Christian strategy may be
directed. Let us consider some of those:

1. The Christian should give his full support to such agencies of diplomacy
as the United Nations. We are well aware of the weaknesses of this organiza-
tion, but nevertheless we are convinced it has proved its value. The Christian
should work for the strengthening of it, in the hope that gradually it may be-
come one of the means for substituting law for force in resolving international
tensions.

2. The Christian should give his full support to every effort to establish
communication with the communist world. He should aid in whatever way
he can in any negotiations with the rulers of that world. Certainly such
negotiations have been frustrating and mostly unfruitful in the past. Yet
here and there gleams of hope shine through, such as in the treaty with Austria
concluded by the Soviet Union; and more recently the withdrawal of offensive
weapons from Cuba. In the latter case, to be sure, the threat of force was
invoked. But the Christians with the exception of a handful of pacifists,
realize that negotiations backed by force are often necessary. He wishes it
could be otherwise, that men would be guided by reason and motivated by a
sincere desire for human welfare. But since this is all too seldom the case,
he is realistic enough to see that force cannot be dispensed with.

3. In establishing communication with the communist world, the Christian
must give his support to bold and imaginative experimentation designed to
break down the wall of fear and distrust which now separates the communist
from the free world. Lord Bertrand Russell is quoted in a recent interview
with Dr. John Nicholis Booth, writing in the Unitarian Universalist Register-
Leader for November, as saying, “Both the U.S.A. and the U.S.S.R. are mad.
If the human race is to survive, East and West must learn more tolerant atti-
tudes to one another. The United States must get over the idea that the
Russians are wild beasts.”

It is probably in a measure true that Americans are not making as much
of an effort as is desirable to understand the Russians, and to discover channels
of communication with them. The Russians seem to be suffering from a
national psychosis about “Western Imperialism”. They seem often governed
by a pathological fear that the West is determined to destroy them. The
Christian must strive to dispel this obsession.

4. The Christian should use every influence he has to awaken the nation to
the need for serious and intensive research and study of the problems of war

Please turn to page 16
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INNER PEACE

by Wilfred G. Rice

VER SINCE our Lord said, “Peace I leave with
you, my peace I give unto you: not as the world
giveth, give I unto you’’, many earnest people have
wondered why this promise has remained unfulfilled in
their lives. They have read the Word diligently, obeyed
its precepts as well as they could, tried to observe the
Golden Rule, in all their dealings, and performed many
good works. Why, then, should the peace which passeth
understanding so often be denied to apparently deserving
individuals?

One answer was given by Paul when he pointed out
that spiritual things must be spiritually discerned. The
distinction between material things and those of the
spirit was a frequent subject of our Lord’s discourses,
and should be familiar to all who are versed in the writ-
ings of the church. One of the clearest statements is
found in John 6:63-64: “It is the spirit that quickeneth;
the flesh profiteth nothing: the words that I speak unto
you, they are spirit, and they are life. But there are
some of you that believe not.” Belief, then, is a pre-
requisite of inner peace; what is more, it must be belief
of a spiritual nature.

Further light regarding the primacy of spirit is revealed
in this quotation from True Christian Religion 192: ‘“Who
does not acknowledge and assent when it is said that the
Word, because it is Divine, in its bosom is spiritual?
But who as yet has known what the spiritual is, and where
in the Word it is concealed? The Word in its bosom is
spiritual, because it descended from the Lord Jehovah
and passed through the angelic heavens; and the very
Divine, which in Himself is ineffable and imperceptible,
in His descent became adapted to the perception of
angels, and at last to the perception of men. Hence is
the spiritual sense; which is within, in the natural, just
as the soul is in man, the thought of the understanding
in speech, and the affection of the will in action.”

Looking for spiritual goals

So it is with inner peace: evidences of it may be
found in such external things as a radiant countenance
and happy disposition, but its source lies deep within
the spirit. A rather unexpected illustration is contained
in material from C. G. Jung’s “Life after Death’ in the
Atlantic Monthly for December 1962: “The decisive
question for man is—Is he related to something infinite
or not? That is the telling question of his life. Only if we
know that the thing which truly matters is the infinite
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can we avoid fixing our interest upon futilities and upon
all kinds of goals which are not of real importance.”

Perhaps that is one reason why people do not find
inner peace: they have allowed themselves to become
absorbed with goals which are not of a spiritual nature.
A person may have great wealth, enjoy excellent health,
live in congenial surroundings, and yet never know what
it means to be really happy and at peace with the world.
On the other hand, we do not have to read the lives of
the saints to know that many people find peace even
in the most distressing conditions. How else could
David sing, ‘“Yea, though I walk through the valley of
the shadow of death, I will fear no evil; for thou art
with me; thy rod and thy staff they comfort me.”

A strong feeling of the indwelling presence of the Lord
is certainly another prerequisite of inner peace. Con-
sider how many of the hymns which bring comfort and a
feeling of peace dwell upon this theme.

“Lord, when Thou mak’st Thy presence felt,
And when the soul hath grasped Thee right,
How fast the dreary shadows melt

Beneath Thy warm and living light!”

Let us turn again to the writings of the church for
instruction concerning the true nature of inner peace:
(Heaven and Hell 290) “I have also conversed with angels
respecting peace; and said that in the world it is called
peace when wars and hostilities cease between kingdoms,
and when enmities and discords cease among men; and
that internal peace is believed to be a rest of mind on
the removal of cares, and especially tranquillity and
delight from success in business. But the angels re-
sponded that rest of mind and tranquillity and delight
from the removal of cares, and from success in business,
appear as of peace; but that they are not of the nature
of peace, except with those who are in heavenly good;
since there is no peace except in that good. For peace
flows from the Lord into their inmost, and from the
inmost descends and flows down into their lower degrees,
and produces rest of mind (mens), tranquillity of the
lower mind (animus), and thence joy.”

But now, having seen the difference between real and
illusory peace, what can we do to bring the peace which
passeth understanding into our lives? There is wonderful
help in the book Divine Providence, by Emanuel Swe-
denborg. As a first step toward the kind of peace so
many desire, consider this statement: ‘“If man believed,
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as is the truth, that all good and truth are from the Lord,
and all evil and falsity from hell, he would not appropri-
ate good to himself and make it meritorious, nor appro-
priate evil to himself and make himself guilty of it.”
(Divine Providence 320)

By adopting this rational concept of all that is good
and bad in life, one can avoid a great deal of the con-
fusion that produces unhappiness. Those who are skilled
in mathematics often declare that a problem is half
solved once they can clearly state the issue involved. Is
this not so, at least in a great measure, in meeting the
problems of life? )

Finally, among the heavenly secrets revealed by
Emanuel Swedenborg, let us learn to apply this one

from the Arcana 1422. In explaining the blessing be-
stowed upon Abram as recorded in Genesis 12, he wrote:

““That this signifies all happiness to those who acknowl-
edge the Lord from the heart, is evident from the signifi-
cation of a ‘“blessing’”’, as involving all and each of the
things that are from the Lord, as well those that are
good as those that are true; thus celestial, spiritual,
natural, worldly and corporeal things. Here it is evident
that “to bless the Lord”, is to sing to Him, to proclaim
the good tidings of His salvation, to preach His wisdom
and power, and thus to confess and acknowledge the
Lord from the heart. They who do this cannot but be
blessed by the Lord.”

Mr. Rice is the minister of the Elmwood, Mass., Soctety,

THE RODNEY LARGER PARISH

The Wilmington ‘“Church of the Holy City” (Swedenborgian) is cooperating
with the five other churches of that area to present a united witness as Christian
churches and to meet the spiritual needs of the community in the true spirit of
ecumenicity.

A series of six evening services is being sponsored by the Parish, intended to
accomplish three objectives.

1. To provide a means whereby members and friends of the participating
churches may become acquainted with one another, looking forward to sharing
Sfuture cooperative endeavor.

2. To provide an opportunity for the worship of God according to the varying
traditions of the participating communions.

3. To make possible a means of acquainting non-member residents of the area
with the Protestant churches located in the neighborhood.

On Sunday evening, November 4, members and guests of the Rodney Larger
Parish filled our Wilmington Church to overflowing. Our full liturgical service
was used, led by the Philadelphia choir conducted by its organist, Mr. David
Ulrich. The service was conducted by the Rev. Richard H. Tafel, Sr., who also
gave the following address.

THE NEW JERUSALEM

by Rev. Richard H. Tafel

HEN I FIRST HEARD that the churches of this
neighborhood were joining in a common effort to
serve the spiritual needs of this community, without
regard to their own denominational interests, my heart
leaped with a great joy. Here was the true spirit of
Christianity in action!
And almost at the same time, these words of our
Lord Jesus were recalled to my mind:
“Other sheep I have, which are not of this fold:
them also I must bring, that they shall hear my voice;
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and they shall become one flock, one shepherd”

(John 10:16).

The Swedenborgian Church—of which this Church of
the Holy City is a member—feels that it is an honor and
a privilege to have a part in this expression of united
Christianity.

One of the glories of Christianity in recent years is
the growth of the spirit and practice of ‘“Ecumenicity’’:
Seeing the church of God as broad as humanity itself,
rather than as identified with our own denomination;
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seeking to serve the spiritual needs and aspirations of
the whole world, rather than to restrict our efforts, our
prayers, our financial resources to those who confess
our own particular creed. There has consequently come
about in our times a broader toleration, a deepened
sympathy, a fuller measure of true Christianity. We
are beginning to realize what it means to be ‘“‘one body,
and members one of another”.

This reaching out of people to embrace one another
does not stop at the borders of Protestantism. The
Second Vatican Council, now being held in Rome, may
well mark the beginning of the coming together of
Catholic and Protestant. Also, with the awakening and
quickening of the other great religions of the world,
there is no reason to suppose that this deep yearning of
mankind “to be one in spirit”’ will stop, until the whole
world is spiritually ‘“‘one.”” Thus, what we see here in
microcosm in our inter-church efforts in the Rodney
Larger Parish, is indicative of a tremendous movement
that is taking place throughout the whole world.

Yet this universal longing for spiritual unity is not an
isolated phenomenon of our times: it is not unrelated
to everything else that characterizes the age in which
we live. Religion, the Spirit, is never divorced from the
totality of life: it is never in a watertight compartment,
but is part and parcel of everything else.

Our world itself is speeding towards a unity, a one-
ness—though divided at the moment into two halves.
It has shrunk in terms of distance and time, until it has
become one meighborhood— its fortunes, its health, its
well-being now becoming our common concern.

Isolation is rendered impossible today, certainly
unfeasible. Interdependence of nation upon nation,
people upon people, is being forced upon us more and
more. For example: the Common European Market—
dreamed of hundreds of years ago, but to be brought
about by force—has been achieved today on the basis
of common interests and aspirations. Undoubtedly,
larger and larger grouping of people is in the offing,
until one day the world shall be politically and secially
one people, one commonwealth—its outward body cor-
responding to the oneness of its spirit: that inner one-
ness, that ecumenicity which is becoming more evident
day by day, and which is so in evidence here in the
Rodney Larger Parish.

This moving towards one world, one humanity, one
brotherhood of the Spirit has not just happened, neither
has it been brought about by man alone. Along with
the life which flows into us moment by moment from our
Lord God, there comes this urging and drive towards

AN APOLOGY

Regrettably the name of Prof. Paul Tillich of Harvard, one
of the leading theologians of today, was omitted as the
author of “The Philosophy of Social Work’’ which appeared
in the Dec. 15 issue, p. 358, of the MESSENGER.

For this we apologize to the distinguished author and to
our readers.

unity—in ourselves and in our group relationships. Our
Lord God is pressing upon us, as it were, the pattern of
His own Oneness—at once Divine and Human—and
we are responding, in the ways I have mentioned, to that
pressing.

I do not think that anyone today can be unaware of
the fact that we are living in a new age and in a new
world—in times so changed and so new that the world
of fifty years ago seems like an entirely different era.
There have been many attempts at naming this age of
ours: The Atomic Age, the Age of Electronics, the Age
of Automation, the Age of Space-Flight, and so on. All
just seem to miss, because they are describing only the
outer face of our world. It seems to me that one thing
which distinguishes life today—and sets it off from all
the preceding ages—is a change which has taken place
within the mind and heart of man.

There has been given a new ‘“‘set’’ to the human mind
and heart: a new orientation to thinking and feeling.
This is not due simply to the fact that we are better
educated—generally speaking—and have more knowl-
edge at our command than at any other time in history.
But deeper than that, something has happened within
us . . . something in the realm of attitudes, concerns,
motivation. There has been given a finer sensitiveness
to individual conscience and to public opinion; our
sympathies and concerns have been deepened and en-
larged. We are setting ourselves more earnestly against
the inveterate evils and disorders which have for too
long plagued our society: slum clearance and inadequate
housing, crime, segregation, sex perversions and irregu-
larities, alcoholism, and mental illness, and so on. A
higher worth has been placed on human personality, and
a new dignity given the individual.

War is now held to be a “crime against humanity”.
The health and welfare of people on the other side of the
world, whom we have never seen, are of deep concern
to us. And just think, even fifty years ago a meeting of
fellow Christians, such as this tonight, engaged in a
common Christian enterprise, would have been utterly
impossible! Certainly a strange, wonderful, thrilling
world this world of ours today! Can we explain the
“hows and whys’’ of it, except to say: ‘“This is the Lord’s
doing, and is marvelous in our eyes’’?

We, of the Swedenborgian faith, who have the honor
of being your hosts tonight, and who have the privilege
of working with you in bringing a deepening of the
Christian life to this community, see in the truly signifi-
cant events which are taking place in our times the
beginning of the fulfilment of that divine vision given
to John on Patmos, where—looking out over the distant
hills of the then future—he is inspired to say: “I, John,
saw the Holy City New Jerusalem descending from
God out of heaven.”

The old order, ‘“the former things’’, he sees, “are
passed away’—the former heaven and the former earth
(the world within the individual and the earth of the
things around about him) . .. and a ‘“new heaven’ and a

Please. turn to page 10
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New Church Theological School Cambmdge Mass.

F ALL ARRANGEMENTS can be completed satis-

factorily, the New Church Theological School is to
be moved in close proximity to the Pacific School of
Religion at Berkeley, California. Such was the unanimous
action of the Board of Managers at its December 1
meeting in Cambridge. The “if”’ is a big one, since
many questions remain to be answered and many
problems will need to be solved. But the vote does mean
that the Board of Managers believes the work of the
New Church Theological School can be carried out most
effectively at Berkeley in close cooperation with the
Pacific School of Religion.

On Saturday morning, December 1, the Board of
Managers and the Board of Directors, joined by the
faculty, met in the office of President Capon to hear a
final report from its committee which has been studying
the advisability of relocation and to discuss that report
with the committee. Since the committee was established
on December 1 of last year, it has held five meetings,
carried on an extensive correspondence, its representa-
tives have been in touch with or visited ten theological
schools, and it has produced nearly 75 pages of mimeo-
graphed material. At the outset of the meeting, President
Capon, chairman of the committee, spoke briefly on the
committee’s work, highlighting the reasons for its con-
clusion. This was stated in the report of its final com-
mittee meeting as follows: “The committee in accordance
with its charge has studied the advisability of relocation
of the Theological School or of keeping it in its present
location and on the basis of the facts studied believes it
would be advisable to move and is now prepared to
discuss its findings with the Board of Managers and the
Board of Directors”. Following this, Mr. F. Gardiner
Perry, who did not vote in support of the above conclu-
sion, presented a minority report. Then a recorded state-
ment of the Rev. William R. Woofenden, who was
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unable to be in attendance, was played, in which he
briefly outlined his reasons for supporting the committee’s
conclusion.

Following the three presentations a lengthy period of
time was allowed for questions to be asked of the com-
mittee by members of both Boards. The committee
consisted of the Rev. Messrs. Edwin G. Capon, Chair-
man, David P. Johnson, Richard H. Tafel, Sr., Owen T.
Turley, William R. Woofenden, and Messrs. F. Gardiner
Perry, Raymond H. Alden, Stewart S. Perry, but
Mr. Turley, Mr. Stewart Perry, and Mr. Woofenden
were unable to be present. As the question period drew
to a close there was some discussion of the report also.
At about 11:45 by decision of the meeting the joint ses-
sion was concluded and the Boards of Managers and
Directors assembled separately. After meeting only
briefly, all gathered together once more for a delicious
lunch in the School’s assembly room.

The action of the Board of Managers with regard to
relocation of the School came early in the afternoon after
the Managers had assembled again. Knowing the
tremendous step involved, feeling the many ties and
traditions in the Cambridge location, there was a long
silence before a motion was actually made. And when
it was seconded, this too was only following an interval.
But when the actual vote was called for the action of
those voting was unanimous. There was one abstention
at this time but when the action was reconsidered and
reworded later in the course of the day the member
abstaining at first voted in the affirmative. The Man-
agers then joined the Directors to discuss with them the
implications and the implementation of their action.

As the question was discussed in the larger group
there was considerable amplification and clarification of
what it meant to say that the School will move “if”
It was recognized that it would be necessary to employ
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legal advice to ascertain whether there are any legal
obstacles to moving and what legal steps would have to
be taken to establish operations in California. It was
agreed that further study is necessary before we can
know how best to dispose of our present property,
whether to sell, lease, or develop it ourselves. It was also
agreed that final arrangements for locating in Berkeley
must be worked out in careful detail before a final decision
to move can be taken. A joint committee of Faculty,
Managers, and Directors was set up to work in this
latter area. In all probability the big “if”’ will require
from a year to 18 months to resolve and the actual
moving of the School could not take place before Sep-
tember, 1964, or more likely September, 1965.

It would be extremely difficult to summarize brleﬂy
the various reasons why the Board of Managers, and the
Faculty too, feel that the School should be relocated to
Berkeley, California. Perhaps this can be done at length
in a later article. Some of the highlights of such an
article would run as follows:

Since the middle 1940s, when the Rev. Franklin H.
Blackmer was president of the School and the Rev.
Everett K. Bray was vice-president, the School’s primary
curriculum (that for the full ministry) has involved
study by the students at a second theological school in

conjunction with their study at our School. Increasingly

the second school in which our students have enrolled
has been Andover-Newton, a combined Baptist-Con-
gregationalist theological school, at a distance of 6 miles.
This distance, plus a lack of complete coordination be-
tween the curricula of the two schools, resulted in a lack
of unity in the educational program of the students.
A new curriculum developed by the Faculty in the Fall
of 1961 solves part of this problem but a major part of
the problem will not be solved so long as the Faculties,
facilities, and students of the two schools are at a dis-
tance. The Faculty, there, has been aware for some time
of the desirability of having our School adjacent to a
second theological school.

The possibility of relocating our School to the vicinity
of Andover-Newton became more immediate in October
of 1961 when Harvard University offered us a substantial
sum for our present property in Cambridge. But serious
consideration of relocation required us to reassess our
present location and give thought to other seminaries
in other parts of the country with whom we might be
able to develop an even better cooperative relationship.
A year’s study of this matter seems to indicate very
clearly that the General Convention’s future ministers
can obtain their best training through a curriculum
worked out and carried out by the New Church Theo-
logical School in relationship with the Pacific School of

ligion.
Religion —EDWIN G. CAPON, President

ACCEPTS CALL

NEW-CHURCH PEOPLE in St. Paul, Minn, are look-
ing forward to the arrival of the Rev. Rollo K. Billings
and his family. Mr. Billings has accepted a call to the
St. Paul church.
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MUFFIN WORDEN AT HER WORK in front ¢
mixture of youth and tradition to be foun
building itself looks sturdy and permane
look like traditional New-Church people,

nence of their society was largely due to tl
as members. In interesting juxtaposition
Johanna M. Boericke which hang on mai
in spirit though not new, and‘the vitality,
members, such as the Rev. and Mrs. King
and his new secretary, Muffin Worden, ab

Love for your church cannot |

IN HER LUNCH HOUR no one was sure where to
find her,—up the broad wooden stairs playing the piano
in the Sunday school room,—in Mr. Tafel’s office with
its lead-paned windows, typing,—or in the almost empty
sanctuary, listening to the daily noon-hour organ inter-
lude. In fact, Muffin Worden, a girl of college age, much
vitality, and many talents, is pretty hard to pigeonhole.

Last year after leaving Westchester State Teachers’
College where she was majoring in French, you could
find her for sure every Wednesday at the Philadelphia
Swedenborgian Church where she volunteered her serv-
ices weekly as assistant to the secretary of the Church.
When that secretary resigned, Muffin was asked if she
would take over the job of being secretary in triplicate:
secretary to the pastor, Mr. Tafel; secretary to the presi-
dent of Convention, Mr. Tafel; and secretary to the
Philadelphia Church.

Muffin’s mother, Mrs. Edward Worden, is a member of
the longtime Philadelphia New-Church family, the
Boerickes. Mrs. Worden says that this new job is very
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EDWARD F. GLIFORT PHOTO

lead-paned window personifies an intriguing
 the Philadelphia New Church. The church

Many of its members whom we saw there
'we surmised that the strength and perma-
redictability and reliability of their behavior
2 the sprightly watercolors of the late Miss
valls throughout the building, contemporary
thusiasm, and talent of many Philadelphia
ce, Edward Glifort, the Rev. Richard H. Tafel,

e

bought. But it can be given.

satisfying to Muffin because it brings together all the
things her daughter has learned in her many years of
work at Blairhaven and Fryeburg. Muffin finds time
somehow to remain active in League work, in fact she is
president of the Philadelphia young people’s League and,
as president, sits in on meetings of the American New-
Church Tract Society, which has headquarters in the
Philadelphia Church where Muffin works every day.
In League work she is joined by her sister, Gretchen,
also an active League member.

There is quite a bit of frenchness about Muffin. First,
she continues her college work by taking an evening class
in advanced French at the University of Pennsylvania.
And second, she wears her hair in a french twist, that is
when it’s not in a pony tail as in the photograph above.
Incidentally, Mr. Tafel indicated politely that he thought
perhaps the pony tail wasn’t quite dignified enough for
the secretary to the president of Convention. However,
his remark can’t be taken at face value, for when asked
what she likes best about her new job, Muffin replied,
“Mr. Tafel’s sense of humor.”
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TRUSTEES AND URBANA CITIZENS MEET

APPROXIMATELY FIFTY LEADING citizens of
Urbana, Ohio, invited the trustees of Urbana Junior
college to a kick-off fund raising dinner held at the
Urbana Country Club Dec. 7. The fund raising effort
has been initiated by a small group of interested alumnae
in Columbus, Ohio, who have pledged money to the
College provided that the citizens of Urbana match
these funds. Seven trustees were present at the dinner
and at the Dec. 7 and 8 meetings of the Board called
by the president of Urbana Junior College, Dr. Ralph E.
Gauvey. Financial controls and the building project
were discussed. The new dormitory will be ready for
students this week upon their return from the Christmas
vacation.

SUMMER CAMP IN AUSTRIA

IN ONE of the most beautiful areas of the southern
parts of the Alps, not far from the border of Italy, an
International New-Church Summer Camp is planned
during the first two weeks of August 1963. It is open
for boys and girls between 16 and 20. We have rented
an abandoned little farm house high on a slope, sur-
rounded by woods, where we will be completely inde-
pendent, about a mile uphill above one of the famous
South Austrian lakes, the Lake of Millstatt, near
Matzelsdorf. We will be able to swim in the lake, which
can be seen in its full length from our house. The camp
includes an intensive religious program in German and
English, with lectures and discussions in both languages,
in which other New-Church ministers from the European
Continent will take part. The program will provide
sightseeing tours into the environment, perhaps even,
if our finances permit us to do so, to Italy and to the
highest peak of the Austrian Alps, the Grobglockner,
(12,000 ft.), which is not far away.

Come to our camp and combine it with sightseeing in
Austria! Youth hostels are cheap and to be found in all
major cities. We could offer camping facilities in our
garden in Vienna following the camp.

Since the number of places is limited, please give
advance notice as soon as you can to Rev. Horace
Gutfeldt, if you think that it might be possible for you
to come. The price for the whole two-weeks camp is
only 25 dollars for food and housing—only—our camp
will be extremely primitive in its facilities and we would
need a work team to come a week ahead to help to fix
up the place. Will you join us? Write to Rev. Gutfeldst,
Wien XIII, Heimschollegasse 30, Austria.

Note that flights through Iceland are cheaper than boat
trips, unless you take a freighter, perhaps more inter-
esting too!

CONNECTICUT ASSOCIATION

THE CONNECTICUT ASSOCIATION of the New
Church met in New Haven at 11 a.m. on Oct. 16 at
Center Church House. The meeting began with a wor-
ship service and Holy Communion was administered.
Rev. Clayton Priestnal conducted the service.

The New-Church Doctrine of Use was the subject for
discussion, and Chapter 8 of the Heavenly Doctrine was
read: Love towards the Neighbor, or Charity.

—LOUISE (MRS. MARTIN) LYNN
52 Academy Hill
Watertown, Conn.



THE NEW JERUSALEM (Continued from page 6 )

“new earth” brought into being by the One on the
throne who proclaims: “Old things are passed away:
behold, all things are made new!”’

Like John, we see in that ‘‘descending city of life”
the hopes of mankind reborn and his dreams and aspira-
tions realized, as our Lord God moves again to quicken
man’s spirit and to re-shape his world. Like John, we
hear the angelic triumphant hymn—not far away, how-
ever,—but now close and near at hand: “The Kingdoms
of this world are become the kingdoms of our Lord and
forever and ever!”” This is why the world and the people
in it are different today! God has moved! He has
initiated the changes which have made our times so new!
This is our faith as we join with you—and with all men
and women of goodwill whoever they may be—in working
towards a broader, deeper, truer Christianity, and in
building the Lord’s Church anew upon earth.

Basis for Unity

But one thing I think we should have clearly in mind
as we work together towards ecumenicity, towards spir-
itual unity. This is, that we want to be sure that it is
true ecumenicity. We would be poorer, indeed, and our
Lord and his Kingdom but poorly served, if our coming
together as Christians of different backgrounds and
traditions should be on the basis of the lowest common
denominator. In other words; if ecumenicity is taken to
mean that we keep and affirm those things which we have
in common, and discard those things in which we differ,
the Greater Church which we seek to promote would
suffer irreparable harm.

My conception of ecumenicity is that based upon the
Two Great Commandments—the two fundamental
principles of all religion: Love of God and Love of one
another. On these two great foundation stones of faith

we stand united, bringing to our common task all the
precious insights, traditions and practises of our various
denominations, pooling and sharing these for the com-
mon enrichment of all.

Is this not what our Lord Jesus meant when he spoke
about “many folds” (or churches) becoming one flock?
Or turn back again to that vision of John, which holds
such a cenmtral place in the thought of my church, and
I am sure of yours. He sees the life of all the people of
goodwill in heaven as a perfect unity, and he sees it
presented as a glorious Holy City. Entrance into that
“City of the Blest’’ is on the basis of keeping the com-
mandments of God. All are invited to bring into that
city their wealth, and honor and glory.

But note that we are not required to enter by just one
door marked ‘“uniformity!” Life in that perfect city is
no low-ceiling affair! No, entrance into that Holy City
may be from any one of four directions: you may ap-
proach from one direction, I from another, leaving still
other approaches for other peoples. And even if we do
approach from the same general spiritual direction,
there are yet different doors on any one side!

Can you conceive of a more perfect, a more ecumenical
picture to hold before us and to inspire us in our com-
mon task as Christians? And it is this city which John—
in vision and from afar—sees ‘‘descending from God
out of heaven,” and which in our day is speeding earth-
ward to make all things—within us and about us—
“new!”

In light of this vision of a larger Christianity, and in
the conviction that a still further birth of life is at hand
for our world and for our times, we of the Swedenborgian
faith offer ourselves for the Lord’s service in the Rodney
Larger Parish.

THE WISE ONE GIVES
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