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The Starting Line

by Eric Zacharias

The beginning of this new decade offers a
number of outstanding opportunities to us. It is
my hope that many of us will see our
convention on the Wellesley College campus as
such an opportunity.

In January of 1981, from the 5th through the
14th, the Australian New Church will host a
centennial Convocation at a convention center
in Merricks, south - east of Melbourne.
Swedenborgians from distant parts of the world
will participate in a program of lectures and
discussions under the general theme, ‘A
Developing Church.”” The Rev. William
Woofenden and Mrs. Phyllis Bosley of San
Francisco are acting as representatives for this
Convocation on the East and West coasts
respectively. They are prepared to provide
information related to the Convocation
including assistance with travel arrangements.

The Council of Ministers will officially begin
its pre - convention meetings on the morning of
June 22nd. A reception for ministers and
spouses is planned for Sunday, the 21st, in the
Cambridge chapel. Included in this will be a
tour of the restored ‘‘Sparks Mansion’’ which
has been moved from its former site at 48
Quincy Street, an address well known by all of
our older (? — editorial question mark) clergy.
The structure, our former New Church
Theological School, is now located within easy
walking distance from its earlier address.

Dr. Gene Taylor of Harvard University has
done considerable research into the impact of
Swedenborg on William James. In the recent
past he has presented the substance of his
research in public lectures at our chapel in
Cambridge and to faculty, students and
managers of the Swedenborg School of
Religion. He is continuing his interest with a
study of Swedenborg’s influence on William
Blake and Helen Keller. We are looking
forward to a presentation from him at our
convention in June.

A second speaker at the convention will be
Dr. William Howard, President of the National
Council of Churches. There is much ferment in
church life dominated by pressing questions
related to the effectiveness of the church in the
personal lives of people in contemporary
society and to such larger issues as penal
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reform, feeding the hungry and escalating
military appropriations. This will give us an
opportunity to meet someone who is intimately
involved with ecumenical thought and
principles.

We need to be supportive of this concept.
Speaking to an Inter-Faith Conference in 1953,
the late Rev. William Wunsch quoted the
following passage from TCR 763. “I have
heard that churches which are in different
goods and truths, if their goods relate to love
for the Lord and their truths to faith in Him,
are so many gems in the King’s crown.”’

Mr. Wunsch then continues, ‘‘Swedenborg is
penetrating to what he feels is a basis for
Christian unity, some unity already exists in a
body of men and women in all the churches of
Christendom who, underneath all outward
differences, are alike taking the upward way.”’

On March 14 - 16th, our Board of Education
will meet at Almont, Michigan. The agenda
includes a request from the Convention
Planning Committee that the Board prepare a
program of mini - courses for Convention ‘80
attendants. Suggestions of topics of interest
from Messenger readers will be welcomed by
Mrs. Betsy Young, Chairperson. She resides at
3715 Via Palomino, Palos Verdes Estates, CA
90274.

Messenger readers are reminded that the
General Council at its mid - winter meetings
endorsed the proposal that May 4th, 1980 be
designated as Urbana College Library Day in
all of our convention churches. The
Swedenborg Memorial Library is in need of our
support in its efforts to secure the necessary
books for adequate service to the college
community. All monies contributed may be
sent to Mr. Roger Paulson, Director, Central
Office, 48 Sargent St., Newton, MA 02158. It
is our plan to make our presentation to the
College during the course of the June meetings
of the Board of Trustees.

In January of 1979 at its mid - winter
meetings the General Council agreed to support
an ambitious matching - funds program
developed by the Kemper Road Center for
Religious Development. A major portion of
this project, the building of a Retreat Center at
a place called ‘“Beside the Point’’ is rapidly
nearing completion. Plans for a service of
dedication are moving forward. This service,
scheduled for June 8th, will be attended by
Convention’s Executive Committee as well as
many others who have worked hard to see this
effort to its fruition. This Center, some 70 miles
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from Cincinnati, will provide the Church with
an excellent site for youth programs, retreats of
all kinds, Board and Committee meetings. The
Kemper Road people are to be commended for
their vision and determined efforts.

One of our familiar Easter hymns leads us to
this thought.

‘““The day of resurrection! Earth tell it out
abroad; The Passover of gladness, The Pass-
over of God. From death to life eternal,
From earth unto the sky,

Our Church hath brought us over

With hymns of victory.”’

It is our prayer that the Lord’s life, his
ministry and his glorification may shine into
every corner of life — to revitalize it and bring
it to its ultimate fruition. May all of us be
warmed by His presence.

““Let all things seen and unseen,

Their notes of gladness blend,

For Christ the Lord hath risen

Our joy that hath no end.”’

ANNUAL MEETING OF
N.C.T.S. CORPORATION

The ANNUAL MEETING of the Cor-
poration of the New Church Theological
School to elect officers and to transact such
other business as may properly come before it
will be held at the Swedenborg School of
Religion, 48 Sargent St., Newton, Mass., on
Friday, June 27, 1980 at 7:30 p.m. This notice
serves as an official call to that meeting.

Harvey M. Johnson, Clerk
Corporation of the New
Church Theological School.

SAVE STAMPS FOR MISSIONS

Used postage stamps needed for resale to
collectors. Proceeds of stamp sales benefit the
Board of Home and Foreign Missions of the
General Convention.

Send your cancelled stamps to:

Philip M. Alden
32 St. John Circle
Lititz, PA 17543
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REPORT OF THE
GENERAL COUNCIL

General Council met for its mid-winter
sessions at the Espousal Center in Waltham,
Mass. beginning Thursday evening, Jan. 31st
and continuing through Saturday noon, Feb.
2nd.

The President reported for the Convention
Business Committee, stating that several
committee members had toured the Convention
‘80 site and were very pleased with it. Wellesley
College has a lovely campus. All meetings of
the convention, as well as the dining area and
dormitory rooms are in a very small area. The
SSR Graduation Exercises and the Sunday
Worship Service will be held in the College
Chapel.

Mr. Ebel spoke on Urbana College. While he
was cautious about making predictions, he did
state that both on and off-campus student
registration had increased substantially over
last year, and there seems to be confidence in
the new administration of the College. At
present, Urbana is operating under a very
austere budget, but it is hoped income will
increase next year.

Reporting for the Investment Committee,
Mr. Poole advised Council that research had
been done comparing returns on Convention’s
holdings under the present management and
those which may be possible through
investment in Mutual Funds. The Investment
Committee is now contemplating putting about
half of Convention’s holdings into such funds,
and after lengthy discussion General Council
voted to approve in principle the action
suggested.

The Treasurer reported that all the legal work
has been finished in setting up the Pooled
Income Fund, and it is now ready for
submission to the Internal Revenue Service for
a ruling. Council was informed that all
information about the Fund would appear
shortly in the Messenger.

As a follow-up to the proposed changes in
Convention’s Charter, or Act of Incorporation,
as presented to the convention last June, it was
noted that in response to a petition signed by
several church members questioning certain
parts of the proposed changes, two separate
legal opinions had been sought. Both had
approved the original draft, and the proposed
amendment has now gone to the Illinois

Legislature. Convention has been informed
that we should have no difficulty in amending
our Charter.

The Rev. Dr. Robert H. Kirven, President of
the Swedenborg School of Religion, expects the
School to graduate two or three people in June.
He stated that in all likelihood the School will
provide one month of training for Llewellyn
Fraser, who is serving as leader of the church in
Guyana. Dr. Kirven was happy to report that
the School’s budget was “‘in the black’’ for the
first time in several years. At the request of its
Clerk, Mr. Harvey Johnson, General Council
voted to extend an invitation to the
Corporation of the Theological School to hold
its annual meeting during the convention
session at 1:00 p.m. on Saturday, June 28th.

Encouraging reports were given by Mr.
Paulson and Dr. Kirven on the Convention’s
participation in the National Council of
Churches. As a member of the Council’s Faith
and Order Commission, Dr. Kirven noted that
some of our theological references were
incorporated in Faith and Order documents.

The Vice President reported for the
Resources Utilization Committee, stating that it
is the Committee’s consensus that as a body,
Convention is trying to do too much with too
many meetings where too many people are
involved and too much money expended. The
Committee’s goal is to advise on how to handle
our resources so that more adequate
compensation for our ministers may be insured.
All departments, boards and committees are to
be contacted, asking that self - studies be
made, analyzing the importance of the group’s
work and the efficiency with which the work is
accomplished. Our criteria should be growth,
excellence and unity:

General Council members (. to r.) Stewart Poole,
Dick Tafel Jr., Harvey Johnson, Charles McCormick,
Eric Zacharias, Ethel Rice and Edwin Capon.



The President announced the appointment of
the Rev. Ernest O. Martin and Frederick G.
Perry as a committee to review the operation of
the Central Office, and a thorough evaluation
had been made. It was agreed that the office is
functioning well, although certain activities
such as entertaining Convention’s boards and
committees and printing should be further
evaluated, preferably by the Central Office
itself. Because of a reported fifteen percent
increase in cost-of-living since July 1978, it
was voted to give a fifteen percent increase in
salary to employees of the Central Office and
the President of Convention.

After a great deal of discussion regarding
programs, priorities and other factors, Council
approved a budget for 1980 - 81 with a
projected deficit of some $36,000. All working
groups within the Convention are to be asked to
survey their individual budgets, pruning
wherever possible, and re-submit them to
General Council at its pre-convention meeting.

General Council recommended that the
Trustees of the Building Fund approve a grant
of $7500 and a loan of $12,500 to the Urbana,
Ohio Church for the purpose of remodeling its
building; said loan to be repaid at 6% interest
at the rate of $2,000 per year.

In response to a request that the Convention
transfer — at no cost — its interest in the
Memorial Church in Stockholm, Sweden to the
General Church, Council voted that its earlier
authorization to sell the church at a fair market
value be re-affirmed, and our fair share of the
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proceeds returned to the Convention, as
provided in the agreement of 1927.

It was voted that the financial assets of the
Iungerich Publication Fund be taken over by
the Treasurer of Convention, as requested by
the current Trustees. Requests for literature are
to be channeled through the Central Office. It
was suggested that Convention might be more
aggressive about publishing the uses and
opportunities inherent in this Fund.

Council gave affirmative consideration to an
amendment to Article I  Section 2 of
Convention’s Constitution as proposed by the
Council of Ministers. (See March Messenger
for complete text of proposed amendment. )

In response to a suggestion from the Church-
College Trustees of Urbana College, it was
voted that Council give its whole-hearted
endorsement to the concept of designating May
4th as Urbana College Library Day and
suggests that an appropriate offering be taken.

It was voted that General Council, through
its Executive Committee, prepare a resolution
commending the observance of the centennial
of Helen Keller’s birth, for presentation at the
meeting of the Governing Board of the
National Council of Churches in May.

The President expressed his appreciation and
thanks to the officers of Convention, and to the
Director of the Central Office, commending
each for dedication to the work of the Church.

Respectfully submitted,

Ethel V. Rice,
Recording Secretary.

MUSIC OF THE NEW CHURCH

by Ethelwyn Worden
Dover, Delaware

(A talk given at the Massachusetts Association meeting in Newtonville, Massachusetts, October 14,

1979)

Cal Turley, in his address, asks ‘‘why are we
here?’’ And I’d like to thank him for giving me
just the right tie-in, since we find strength and
comfort in numbers, not only in religion and
politics, but also in music—a solo is nice, but
think of a large choir, the ‘‘heavenly host’’ of
angelic voices —imagine the power!

I want to talk on the correspondence of
music and the development of New Church
music in this country.

Starting ‘way back with the hypothetical
origins of music, it is a tradition that it was a

normal expression of early man’s inner
emotions, one that didn’t require words in what
must have been a non -linguistic world.

From that unerudite, but understandable
beginning the complexity of music increased in
a sort of mathematical proportion to the
complexity of thought in a developing
civilization.

By the time you get to recorded history, you
find that man has developed rudimentary to
fairly involved instruments, besides the human
voice, in families which we still have today
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(reeds, brasses, e.g.), though their forms and
sounds have changed. And very early in that
recorded history you find specific occasions
where music, or particular instruments, are
used.

In the Bible, right from the beginning, you
hear of trumpets used for special announce-
ments, or to herald major festivals and
ceremonies. The Shofar or ram’s horn, for
instance, was used by the Jews then, as it is
today, to signal the beginning of their high holy
days. Trumpets, of the brass family of wind
instruments correspond to the celestial, whereas
a stringed instrument such as David’s harp
corresponds to the spiritual. Yet the trumpet, in
its more strident upper tones would correspond
more easily to things spiritual, which tend to be
angular. The celestial appear smoother or
rounder, and correspond to the smoother,
lower tones in music.

Throughout the Bible we see uses of music
and dance —nonverbal expressions of extreme
emotion — in all types of situations. In the
Hebrew temple the melodies that evolved for
the reciting of chants, prayers and other liturgy
are among the forerunners of our music today.
In daily life there were folk songs and dances
for festive occasions, and dance was used in
religious ceremony. David used his voice and
his harp, in the Psalms, to express his deepest
feelings to a God to whom he felt very close.

By the Medieval age the church had become
the center of the musical arts. Though folk
music and dance abounded, the church, with its
great libraries and wealth, became the
repository of copies of compositions by some
of the western world’s finest composers.

When the English church split, in the time of
Henry VIII, composers had choices to make.
Some, like William Byrd, though he continued
to write ‘‘catholic’’ music, were instrumental in
developing new music for the new, Anglican
church. Orlando Gibbons rose to fame in the
Anglican church through his music which
included verse anthems, a new style, peculiarly
English, which he invented.

By the time Swedenborg was born the
Baroque period of music had long started in
Italy and Germany and was working its way
north and westward. He, three years younger
than Bach, grew up influenced by the music of
the Lutheran church, as did that great
composer. This music was developed out of the
Catholic liturgy in response to the Protestant
wish to make the worship and music more
accessible to the ‘‘common man,’’ The great
chorales by Martin Luther, Johann Gottfried

Walther, Dietrich Buxtehude, others, and—
eventually—by Bach, are still sung today in
many churches including ours.

So, leaping ahead after such a brief history,
we see it is not unusual that when the New
Church came into existence in the form of
organized groups in England and the United
States, its members felt the need to develop a
new liturgy and new hymns based on the best of
the church they had belonged to—mostly
Anglican —but with texts strongly filled with
subjects and words of meaning to readers of the
new doctrines.

At first, and for a long time the texts were
entirely scriptural in the liturgy, on the premise
that one can’t improve on the Word of the
Lord. ‘“The power of singing the Lord’s Word
itself is manifest,”’ says Acton, ‘‘for it is the
peculiar quality of the Word that it effects
primary communication with heaven.”” (Rev.
Alfred Acton, in a sermon.) ‘‘But the
command of the text is to sing unto the Lord a
newsong.”” Why new? This was a question that
faced the first New Churchmen, and —putting
it into historical context—we’ll see that there
was a unanimous feeling of need for new music
as well as new liturgy.

We all know that James Glen, in 1784, visited
the New World on the first missionary venture
of the New Church teachings. (He followed
Swedenborg’s father, however, who visited
upper Delaware and Philadelphia areas as non-
resident bishop to the Swedish settlers there.)
Glen’s lectures in Philadelphia at Bell’s
Bookstore in June of 1784, and subsequent
lectures by James Wilmer in Baltimore (1792)
and in Boston in 1794 by the Reverend William
Hill were the beginnings of the New Church in
America.

The need for a liturgy particular to the New
Church was expressed early. The Great East
Cheap Society in London used a liturgy
published by Robert Hindmarsh in 1788, based
heavily on the Anglican tradition. Robert
Carter, of Virginia, ordered copies for the
Baltimore Society in 1791, but because of
differences the Baltimoreans published their
own in 1792, at the printing house of John and
Samuel Adams. This first American liturgy
followed the English except it substituted a
prayer for the President in place of one for the
King, and a prayer for the establishment of the
New Church in the United States, among other
minor differences.

The Boston Church evolved as a society in
1816 to 1818, with the Worcester family at its
head. Their music also evolved, with an



excellent choir, into a new form which used
Scriptural words only.

Thomas Hayward, George J. Webb and his
nephew William Mason—who was a student of
Liszt —wrote a new type of chant anthem still
in use today. The Boston choir was highly
trained and became quite an attraction. They
also specialized in the antiphonal sounds of a
double choir. A sample of such an anthem is on
page 127 of the Book of Worship.

Hymns, meanwhile, included many collected
by Joseph Proud and published by Hindmarsh
in 1789 in London. These were in use in this
country early, ‘till the Philadelphia Society
printed the first distinctly American liturgy in
1822, modeled on Baltimore’s and designed for
general use. They included hymns composed
mainly by Philadelphian Jonathan Condy.

Boston in 1829 published the Book of Public
Worship which excluded all hymns, rites and
sacraments except baptism, and substituted
the scriptural chants for which its choir was
famous.

But the Western Convention wanted a
hymnal free from Old Church taint, including
music one didn’t have to be trained to sing—
so in 1836 Convention brought out the Book of
Worship following the 1822 Boston liturgy and
including 30 scriptural choruses -called
Glorifications, and over 300 selections from the
Word adapted to chants.

I’d like to read a passage from Marguerite
Block’s New Church in the New World: ““This
liturgy is a strange combination of Puritanical
severity in the verbal portions, and rich
Anglican formalism in the chants, the latter
being due to the fact that George Webb, their
composer, had been trained as a Church of
England organist.
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‘““Commenting on the austere character of
New Church music, Thomas Lake Harris
writes: ‘The first receivers of the truth of the
New Church were English Episcopalians. I
would not for a moment disparage those
excellent men; but had the same numbers of
Wesleyans or Moravians of the best type been
providentially made at the outset acquainted
with the New Church theology, they would
have made the world ring with it ere now.’ ’
The dissatisfaction with the 1834 Liturgy
continued to increase until in 1850 a new
committee was appointed to revise it. In a vast
attempt to satisfy all parties they sent out a
circular letter to find out what was really
wanted, which proved to be more responsive
services in which everyone could take part. The
members of the New Church were not content
to be mere ‘hearers of the word,” even when
chanted by the best of choirs. The revised
edition came out in 1854, but also proved un-
satisfactory, and a further revision, made in
1857, remained in use for half a century.

Eventually, a committee headed by the
Reverend Frank Sewall, an excellent musician,
worked out the first Magnificat in 1910, and a
final edition of liturgy in 1913. The committee
felt the need to get away from the extreme
Protestant or Puritan heredity and to use the
warm, emotional and aesthetic appeal of the
Anglican forms. Their work represents over 100
years of trying to embody New Church
teachings in an acceptable form for worship.

From that early Magnificat comes a lovely
familiar hymn by Sewall, whose words have
been attributed to Swedenborg— ‘‘In
Boundless Mercy’’ —the only hymn so
attributed.

(Cont’d on page 86)

ON GROWING OLDER JOYOUSLY

Albion, California

Jan Seibert

About my growing older gracefully there
may be some question. But there’s no question
whatsoever about my growing older joyously.
Since ‘‘graceful’’ aging has never been defined
satisfactorily, I’ll take joyous aging as an
absolute needing no definition. The mandate of
the One Hundredth Psalm still applies to the
elderly: “‘Serve the Lord with gladness; come

before his presence with singing.”’ If you’re
filled with gladness and the joy of living, any
stage in life surely will be graceful, and I can’t
think of a single reason to forsake that attitude
toward life.

A special joy in these older years is having my
husband with me. We have many friends who
are alone now after years of marriage, and
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whenever we have them at our dinner table,
we’re especially aware of how blessed we are in
being together still. Now we have time to enjoy
each other again, for the children no longer
need our daily care and thought, and our jobs
no longer bite a big chunk out of our days.
Active and busy retirement with myriad
projects afoot still leaves us the flexibility to
stop together, have a cup of tea, watch the
ocean and the whales or the sunsets or the sea
gulls or whatever else is going on right outside
our windows. There’s nothing immutable about
our schedules now. There’s work to be done,
and plenty of it, but we’re in control of the time
table. That’s enough to make anyone glad at
any stage in life.

Friendships seem richer now than they did in
our younger years. Possibly it’s because we take
the time to enjoy each other more. Possibly it’s
because we realize that many friends are
already dead and the remaining are extra
precious. To guard against the dreary dilemma
of outliving all our friends, we have made many
in most of the decades of life. It’s just about
certain that we won’t outlive those in their
thirties, forties, and probably those in their
fifties and sixties. But we’ve come to a complete
acceptance that now everyone will live long
lives, so we enjoy each friend for today.

We’re also blessed with neighbors who are
truly neighborly and with whom we try our best
to reciprocate. We care, share, give; help one
another with jobs too big for one of us alone;
carry food when anyone is sick, run their
errands, are ready to listen and to comfort. But
most of all we’re all ready to laugh together.
We’re rich in these neighbors, many of whom
are our vintage, some of whom are younger
than our children. With them we share many
problems, pleasures, and pains (but we all try to
avoid talking about those pains).

Another of the facets of aging joyously is the
pleasure of freedom of thought and expression.
If I don’t want to participate in something, now
1 freely decline without feeling that I’ve broken
a cardinal societal rule. If I don’t like to play
cards, there’s no reason I must just because
everyone else is going to that card party. And if
I prefer to say that someone is dead instead of
has passed away, or has entered the spiritual
life, or has left us, or has gone beyond, then I
jolly well use the word ‘‘dead.’” Euphemisms
are tedious usages, and I much prefer to come
right to the point with the simplest applicable
word. This accounts partly for my feeling that I
may not be a bit graceful about growing old.
It’s probably too flat-footed for many people,
but for me, it’s right.

Household hobbies and community activities
are other joys of aging. Now I’ve time to rip up
old skirts and pants, to turn the fabrics inside
out, and to remake them into new and wearable
skirts. It’s a great money - saver, gives a sense
of genuine accomplishment, and supplies lots
of plain old satisfaction in a job well done.
Then there’s the fun of knitting a sweater to
match. From very little comes an ensemble, and
that’s achieving. The community activities take
time, and never before had I had enough of that
time. Now I enjoy a real sense of community
and work hard on community projects. It’s
rewarding, and with time makes friends of
everyone in the area. It’s great to walk down a
street and be able to call everyone by name.
That’s a pleasure I never had in the younger
city-bound years.

Time to think is another bonus of aging that
adds zest to later life. No more interruptions
from jobs or children. When the dull dailyness
of housekeeping has to be gone through, there’s
nothing now to stop my mind from roaming.
By the time the dusting or vacuuming or
window -washing or whatever is finished, I’ve
had a grand time inside my own head.
Gardening, too, lets the fingers be busy while
the mind follows its own paths, be they
problem solving or imagining a glamorous trip
around the world.

But woe betide the aging complainers! For
them I have no use at all. We all know that
aging brings discomforts and disabilities, often
rigidly limited financial resources, but the
compensations are generous. If you don’t tell
anyone that you hurt or can’t afford
something, then there’s no pall over friend-
ships. Time enough when you’re immobilized
to get to those drearies, and at that time you
won’t have worn out your friendships with
complaints. Withholding complaints and giving
merry laughter certainly must qualify as
‘‘grace’’ in aging.

When you get right down to it, being old has
so many advantages that it has become the
happiest time of my life. Memories are grand,
yes, but today is even grander than all the
yesterdays, so there’s no point in dwelling on
the past. If you plan it right, there’s time to
enjoy each day and to greet each friend with
happy smiles. And if you plan it right, you can
live on greatly reduced income and still enjoy
yourself. The ultimate pleasure comes on those
rare times when we can get to one of our own
churches, but in the meantime we learn, love,
and share in our tiny interdenominational
country church. Life is rich even. if we creak
here and there.
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Lightning Of the Second Coming

by Richard H. Tafel, Sr.
Philadelphia, Pa.

“For as the lightning comes from the east, and shines as far as
the west, so will be the coming of the Son of Man.”’

The Turin Shroud: A photograph of Jesus Christ?

More important to me than even the answer
to this question is the fact that it is being raised
in this secular and skeptical society of ours, and
is being seriously pursued by reputable scholars
and scientists. Why was not this question raised
world wide a hundred years ago, five hundred
years ago? Why today? Why has the Turin
Shroud not been left in the dust bin of medieval
superstition along with the rest of the so-
called holy objects which have been foisted on a
believing world?

Could it possibly be because it has only been
in the last two decades, with the growth of the
atomic sciences and space travel, that we have
developed instruments sensitive and exact
enough to separate reality from legend? This in
itself suggests something more than mere
coincidence. We who claim that we are living in
the New Age in which God is making his
Second Coming surely must have our eyes
trained on the significant things that are
happening in our world so that we may
‘‘observe the signs of the times’’. It is from this
perspective that I view the current interest in the
Turin Shroud.

What Is The Turin Shroud?

This is a burial cloth in which it is claimed
our Lord Jesus was wrapped when he was laid
in the sepulchre. We know this much about its
history. It was brought into France in 1354, was
purchased by an Italian prince, and given to the
cathedral in Turin, Italy, where it has remained
since, and from time to time shown to the
public. It measures fourteen feet three inches by
three feet seven inches, and following custom it
was wrapped lengthwise about the corpse. As a
grave cloth dating from New Testament times,
it is not unique. We have other such shrouds
from that same period. What makes it unique
is the fact that there is imprinted on it a double
image, a full length figure whose both front and
back are visible. A study of the hair and beard
style shows that this was probably a Jew.

Furthermore he was apparently killed by
crucifixion. Also he seems to have suffered
scourging, a blow on the face, and a shoulder
chafed from bearing a heavy burden. The body
bears a gash in the side and scalp punctures.
Could this have been our Lord Jesus?

Not A Fraud Or Forgery

Of this we may be sure on several counts.
When the first photograph of this shroud was
taken, in 1898, it produced a positive image. In
other words, the image on the linen is a
photographic negative! If this were a forgery, it
would have to have been manufactured before
1354, and the art of photography dates just
from the last century.

But there is something about the image more
telling than even this. Observers of the Shroud,
all down the ages, have wondered why only
four fingers on each hand are shown, the
thumbs not being in evidence. All depictions of
our Lord’s Crucifixion, beginning with the
earliest Christian art, clearly show all the
fingers, which is what we would expect if the
nails were driven through the palms.

In the long history of archaeology no spade
has ever unearthed the body of someone who
had been crucified. That is, until recently. In
1968 (again, just a chance thing?) in
constructing a road in Israel, the bulldozers
uncovered a cemetery dating from New
Testament times, and one of the bodies taken
from the graves was that of a man who had
been crucified. His feet had been nailed
together, and marks on the bones showed that
his wrists had been also — not the palms of his
hands! The same wrist-marks appear on the
image on the Shroud. Subsequent experiments
on cadavers prove that if a nail is driven
through the wrist, the thumb is forced back into
the palm of the hand, hiding it from view. If the
Shroud were a forgery, the perpetrator would
naturally have followed the prevailing
tradition, and the depictions in ancient art that
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the nails were driven through the palms of our
Lord’s hands. But now we know why the
thumbs of the image are not visible.

Further Research

Tests have shown that the linen of the Shroud
is of the kind used in Palestine in New
Testament times. A world famous Swiss
botanist has found traces of pollens on it that
come from both Israel and Turkey. How does
Turkey get into the picture? Well, this evidence
would seem to connect the Turin Shroud to a
grave cloth with Jesus’ image on it which
ancient legend says was in the possession of the
early Christian group in Edessa, Turkey.
Investigators are at this moment hot on the trail
of this Edessa Shroud, trying to trace its
possible movement from Edessa to
Constantinople to France where, as I have said,
just such a shroud was offered for sale in 1354,
and which ever since has been known as the
““Turin Shroud”’.

But more convincing are the results of the
painstaking research recently done on the image
itself. How did it get on the Shroud? Tests
conducted at the Jet Propulsion Laboratory in
Pasadena prove conclusively that there is no
paint or dye or blood present; and the ‘‘image
enhancement’’ technique, developed there to
interpret pictures from outer space, indicates
no ‘‘linear directionality’’, meaning that the
image was not painted on by hand-strokes. The
electron microscope shows that the image has
not soaked through the fibres; more than that,
the threads bearing the image were only
affected on the very surface. Could the image
have been caused by the vapors of human
sweat? A natural question. But exhaustive
experiments in body vapors have achieved only
very blurred images at best.

A Possible Solution?

The explanation, which seemingly best
interprets the facts, is the most astounding, and
yet it is one made calmly and matter of factly by
very qualified people. Recalling the images
made on stone and metal by the atomic bomb
dropped on Hiroshima, it has been suggested
that the image was likewise imprinted on the
Shroud by a tremendous explosion at the
moment of the Resurrection. It is noted that the
Gospels speak of a brilliant light, and an earth-
shaking force which stunned the guards at the
Tomb and caused the great stone to be rolled
away from its entrance. This would account, it
is said, for both the emptiness of the Tomb and
for the image of the Resurrecting One being

Giulio Clovio, a sixteenth - century artist,
rendered the shroud before the body of Jesus
was wrapped in it. (HSG)

imprinted on the Shroud, granted of course
that this was the grave cloth in which our Lord
had been wrapped.

Conclusion

We are informed that the results of scientific
testing are now all in, and that we cannot expect
further verification from this source. While
serving to prove beyond any reasonable doubt
that the Turin Shroud is neither fraud nor
forgery, I believe that it is the present concensus
that they neither prove nor disprove that this
was the grave cloth in which our Lord Jesus was
buried. And doubtless this is as it should be,
leaving us free to believe or disbelieve.

Personally, I do not need a photograph of
my Lord Jesus. I have his living presence in my
heart, and his loving face is in my mind’s eye
when I pray and talk to him. My interest in the
Turin Shroud is rather in seeing it as yet
another of the many ‘‘signs of the times”’, of
how a little portion of our sky is being
illuminated by the lightning of our Lord’s
Second Coming.

.. ]
Music of the New Church (cont’d from pg. 83)

Leaping ahead a great leap, I’d like to discuss
a few more correspondences of music, and then
mention some of our foremost New Church
composers.

Gleaning from Alice Spiers Sechrist’s
Dictionary of Bible Imagery, I'll read the
following short passages taken from
Apocalypse Explained, Arcana Caelestia,
Apocalypse Revealed, Heaven and Hell, and
the Doctrine of Sacred Scriptures:

Music Instruments and their Sounds: signify
affections and the joys they produce. ‘““Wor-
ship from joy of hearts.”’

(Cont’d on page 90)
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THE SEASON OF FORGIVENESS

R

Saint Francis of Assisi wrote a beautiful
prayer for learning ‘‘rather to comfort, than to
be comforted— to understand than to be
understood — to love, than to be loved—for it
is by giving that one receives—by forgiving,
that one is forgiven.”’

Prayer usually is asking the Lord to do things
for us, or thanking Him for what He has done.
It also frequently is pleading to be forgiven.
‘““Forgive’’ means to free an offender from
consequences. But should those who knowingly
offend be thus excused? If reversed, the two
parts of the word say “‘give for’’. This makes
one think of reparation in place of release.

In some localities a new approach has been
adopted for dealing with juvenile delinquents.
Those who have vandalized public or private
property are not locked up but ordered to
repair their damage under strict supervision;
and repeaters are requested to spend hours
every week in maintenance - work for the
community. Instead of being harshly punished
or blandly forgiven, they are required to ‘‘give
for’’ their misdeeds a full measure of help to
those around them.

There is a point of view that children should
not be called ‘‘bad’’. Tell them that what they
have done is bad —but not themselves. Yet how
does an action become bad except from its
source? In whatever a person does, he is
responsible for its being right or wrong; and if a
child does not learn to recognize the difference
within himself, how could he reject badness and
choose goodness? The emphasis, of course, in
teaching him should be upon guidance, not
guilt.

As with sin, the idea of guilt is a no-no these
days. Some want to think that it is demeaning
and self-destructive to feel guilty. It may
indeed make it difficult to love oneself as
certain psychologists encourage their clients to
do, but it seems as though loving oneself has
been confused with self - respect which is in
quite a different direction. If the word ‘‘guilt”’
is objectively understood, it appears absurd to
convince ourselves that we never do damage or
harm, and have nothing to be remorseful
about. We do not hesitate to feel that others are
guilty of wrong-doing or carelessness; then
(taking liberties with an often-used expression)
‘“‘why not me?”’

by Gwynne Dresser Mack

On the other hand, psychiatrists’ offices and
‘““mental hospitals’’ are full of people who are
addicted to a sense of guilt — bogged down in
the quicksand of feeling themselves to blame
for all sorts of disorders and tragedies.
Doubtless it is this distorted state of mind (and
emotion) which has prompted psychologists to
regard thoughts about sin and guilt as entirely
sick, and to persuade clients to avoid such
contamination. One aspect of preoccupation
with guilt sometimes is expressed by saying ‘I
can’t forgive myself’’.

But what is the point of forgiving ourselves?
What does it accomplish? Perhaps a build-up
in sense of security, or a soothing lift of self-
esteem. However, rather than saying ‘I forgive
me’’, how much more elevating to decide ‘I
will never do that again’’ and from then on to
act accordingly!

‘“Mistakes are for learning’’; it is learning
from our wrong-doings that renews us, not just
being told we are forgiven. It seems not only
orderly but necessary to feel guilty when we are
guilty, as long as it does not become a form of
self - centredness or an obsession. Certainly we
should regret wrong-doings and be ashamed of
unworthy attitudes or behaviour, and be willing
to apologize. Conscience exists for nudging us
into realizing our errors and becoming unhappy
enough to want to shun them in the future; but
it is not helpful, for self or others, to carry a
burden of blame for something which was not
one’s intention.

It is comforting to be forgiven by others, so
surely we must be ready to forgive them too.
Especially we believe that the Lord always
forgives. In the Old Testament Jehovah says:
“Learn to do well. Though your sins be as
scarlet, they shall be as white as snow.”’ And in
the New Testament Jesus said—of those who
crucified Him—‘‘Father, forgive them; for
they know not what they do.”’

It was Jesus who gave to the world the Lord’s
Prayer which equates being forgiven with
forgiving others. Thus when we expect God’s
forgiveness, He is likewise expecting us to
forgive our fellow men. Is there, then, any need
to ask for forgiveness or to think we must
forgive ourselves?

A lovely lady reached her one hundredth
birthday, and at festivities for the occasion was
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interviewed with the usual question: ‘“To what
do you attribute your longevity?’’

She said: “‘To having made up my mind to
learn something, which actually has taken
many years to accomplish.”’

She paused, so of course was asked: ‘‘And
what was that?”’

Her reply: “‘To forgive others for being
what they are.”

How does one learn this? It would seem only
from gradually admitting that we ourselves at
times behave in the same stupid or objection-
able ways which we criticize in others—and
which we assume they, and God, will forgive in
us. Thus finally our hearts are warmed by the
brotherhood of man, accepting the fact that
“‘we’re all in this together’’ and that each one’s
responsibility is foremost for steadily
improving himself — that if it is difficult for
me, so also it is difficult for everyone.

The Easter season, a time of renewal and

growth for both the earth and mankind, is a
special time for forgiveness and moving closer
to the Lord. In the midst of human cruelty He
gave His life for us, so we might know that sins
and guilt do exist—yet are redeemed by the
Truth that each person’s potentiality is
immortal and has relatedness to God forever.

Jesus Christ forgave those who crucified
Him, though it is doubtful that they heard. The
rest of us, knowing about it, can apologize for
sin within the human family, by trying to give
for the needs around us and for companionship
with our Father.

In the endless stream of prayers converging
upon Him from all corners of the world, it
would seem irrelevant to discuss forgiveness —
but urgent to focus upon receiving guidance
and strength for right attitudes and actions.
Continually doing better (if only we all would)
could result in a much better human race and
hence a better world for everybody.

A MESSAGE TO THE CHURCHES

In 1980 churches throughout this country
and in all parts of the world will be marking the
200th Anniversary of the Founding of the
Sunday School Movement. Robert Raikes is
honored as the ‘‘father of the Sunday School
Movement.”’

He was a prominent citizen of Gloucester,
England. The editor of its leading paper. A
loyal member of the Church of England. A
leader in all kinds of social reform and
betterment.

He was admired all over Gloucestershire and
other English counties for his indefatigable
good works. Chief among them was the
creation of Sunday Schools. They were called
“ragged schools’’ at first because of the
abysmal poverty of the children who first
attended them. Ragged, indeed. Also dirty,
unkempt, illiterate, unloved, and many of them
given to thievery and gambling.

But Robert Raikes cared for them and
brought them into schools all over the city.
They were taught reading, writing, arithmetic,
rules of cleanliness and morality, and the Bible
and religion. The enterprise caught on and
quickly spread all over England and Wales,
after a time to Scotland and Ireland. Then it
leaped the ocean and from the Atlantic
seaboard it crossed the mountains and on to the
Mississippi Valley.

There was no tall corn in Igwa then, only the
dense forests and the spacious prairies. But

faithful missionaries, evangelists, and Sunday
School workers carried on the work of Robert
Raikes though in different ways, in another
country and in vastly different culture.

In 1980, it is not really the work of Robert
Raikes and his colleagues that we celebrate, it is
the recurrent task of every generation of
Christian disciples. ‘“Go teach,”” the Master
said. If we are faithful, our response must be
‘““HereI am.”

Therefore we call upon the churches in 1980
to Plan for special events regionally and locally
to celebrate the 200th Anniversary of the
Founding of the Sunday School Movement,
using the occasion to look at the past, to
examine the present, and in the light of both to
make education and mission available to all.

— National Council of Churches
Newsletter
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