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Spiritual
justice is what
happens in the
light of God’s

truth . . .
spiritual mercy

refers to the

(ove that

unites and
restores

to unity

that which
has been
sorted out.

Robert McCluskey

Doing Justice with Mercy:
Where Heaven Begins

‘... He has showed you, O man, what is good; and what does the Lord require of you, But

to do justice, and to love mercy, and to walk humbly with your God?"’

To do justice, to love mercy, and to walk
humbly with your God. What would it be
like to live in this way?

The Division of Justice and Mercy

Swedenborg writes that the Divine Love
and Wisdom proceed from the Lord as one,
fully united, but are received by human be-
ings as two; that is, there is a sharp distinc-
tion or separation between love and wisdom,
good and truth, will and understanding.
This division is divinely ordained so that we
might experience genuine freedom. Our
spiritual growth, our regeneration, involves
our continually alternating between these
two poles of our lives, between good and
truth, and we generally need to emphasize
one over the other. There are times when
truth must lead, and times when we must
follow our hearts. Heaven begins as these
two dimensions merge and become one
within us, and our words and actions reflect
a balance between them.

This division of good and truth, will and
understanding, also gives rise to the pro-
prium: the development of a self-image bas-
ed entirely on externals, on how things
appear. This self-image, which we all have,
tends to maintain the distinction between
good and truth, to keep them separate, and
thereby keep us from bringing them together
into a new unity. This division is also
reflected in our understanding and practice
of justice and mercy. Our proprium, or
natural self, understands justice and mercy as
either/or; it accepts the appearance of ex-
clusivity. We can see this separation at work
just by looking at the definitions of justice

Micah 6:6-8

and mercy in the dictionary.

There we read that justice has to do with
the administration of law, according to the
rules of law or equity. It is the principle of
rectitude and just dealings of persons with
each other; also conformity to this principle;
integrity, and rectitude. That is, justice has
to do with compliance to an external stan-
dard; “‘just’’ implies fidelity to that stan-
dard: balance, fairness.

Mercy, we read, means the forbearance
from inflicting harm, especially as punish-
ment, under provocation; compassionate
treatment of an offender or adversary. A
disposition to exercise compassion or
forgiveness; willingness to spare or to help.
The power to be merciful; clemency, as to
throw oneself on the mercy of the court.
Any circumstance thought to be providential,
and the compassionate treatment of the un-
fortunate. Finally, mercy implies ‘‘compas-
sion so great as to enable one to forbear
punishing even when justice demands it.”’
And so we can say that mercy has to do with
relaxing our standards, letting things pass;
“merciful”’ implies sensitivity to differences,
excusing faults, etc. Mercy has to do primari-
ly with the exercise of compassion, as a
legitimate concern in its own right.

Justice has to do with enforcing the rules;
mercy has to do with relaxing the rules. To
the proprium, it appears that justice requires
the suspension of mercy, just as mercy seems
to require the suspension of justice. How can
we do both?

The proprium is usually characterized as
emphasizing justice to the exclusion of

(Continued on page 99)
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Letter from the Editor:

Dear Subscribers,

I hope that you enjoy this Con-
vention '95 issue, especially with the
added color that Town & Country
Press has graciously given us for be-
ing longtime faithful customers. The
gift of color takes on special signifi-
cance this year in view of the win-
win solution brought about for
Temenos, which seems indicative of
a spiritual maturity and growing ‘‘both/and’’ perspective supplanting old
“‘either/or’" attitudes. It did seem that all of convention this year was
operating in a state of grace—or God’s mercy.

And, speaking of gifts: Traditionally, The Messenger has been given at no
charge to all members of the Swedenborgian Church. The Messenger ranked
high in priorities in the 1993-94 Survey of Messenger teaders. It’s a pretty
wonderful gift, isn’t it? Ten free informative, timely newsletters that offer
lay and ministerial views on our church issues, plus inspirational Sweden-
borgian insights to help each of us on our spiritual journey.

Would these issues be worth a $29 subscription to you? That is the cost to
the church, and certainly there is no plan to charge readers for their ten
Messengers. But perthaps you would volunteer to defray some of the publica-
tion costs by paying for your subscription, as suggested in the Messenger
Readers Survey.

Did you know that the denomination has a Messenger endowment fund,
which has a current worth of $73,500? The interest from these restricted
funds can only be used for The Messenger, whereby the principal is not
spent. In 1994, for instance, $6,000 in interest was applied from the endow-
ment fund to help pay for the cost of The Messenger. As we build up The
Messenger’s endowment, our church’s publication could become financially
independent.

We all like choices, so here are three options The Messenger can offer its
readers: receive the publication free, pay up to $29 for a subscription, or
make a donation to The Messenger endowment fund. Whatever you decide,
by all means don’t stop your subscription! We would much rather you re-
ceive The Messenger free than for you not to know what is going on in the
church. Your being a part of our readership is very important to us.

Many thanks again to those of you who have made contributions to The
Messenger in the past; last year we received $1,865 in donations. Your sup-
port and love for your church’s Messenger are sincerely appreciated.

Blessings,

Patte LeVan

I Enclosed is my check in the amount of § I want my |
I enclosed contribution to be used for: |
: [J One-year subscription to The Messenger '
I L The Messenger endowment fund :
| Your Name |
' Your Address I
| ) |
I City, State, Zip I
| Please make your check payable to The Messenger and mail it in the enclosed pre-addressed envelope included |

in this issue, to: Swedenborgian Church, Central Office, 48 Sargent Street, Newton, Massachusetts 02158.
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In this section of The Messenger we are pleased
to present the varied views of our readers. Letters
published here do not necessarily reflect the
opinions of the Editor, the Communications Sup-
port Unit or the General Council of the Sweden-
borgian Church. Published letters may be edited for
brevity and clarity.

When you see an opinion with which you agree
or disagree, please send your own views to the
Editor so that The Messenger can be a forum for
individual viewpoints. We welcome letters on all
pertinent topics.

Kingslake Memorial

To the Editor:

| was very interested to see the
memorial article about Brian Kingslake
published in the May Messenger, which
was kindly forwarded to me, his eldest
daughter. | would like to thank the author
for his kind evaluation. It was much ap-
preciated. It obviously focused on my
father’s work but | would like to correct
certain inaccuracies therein concerning
the history of the New Church in South-
ern Africa, and, in particular, to draw at-
tention to the part played by that
remarkable man, the late Rev. Obed
Mooki and his wife Eulalia, who still lives
near the church headquarters.

In the year 1909 David Mooki (Obed’s
father) first read Swedenborg’s True Chris-
tian Religion and, as a result, formed the
New Church of Africa in 1911, In 1917
he made a link with the New Church in
England and the Conference adopted his

(Continued on page 114)
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Doing Justice with Mercy: McCluskey

(Continued from front cover)

mercy: it is described as harsh, tyrannical, mercilessly en-
forcing the law in a judgmental way. But it is not enough
to say that the proprium pursues justice and neglects
mercy. The proprium, by definition, pursues or rejects
whatever it wants, and uses justice and mercy, as well as
semblances thereof, selectively, as means to its own ends.
When the appearance of justice is called for, fine; when
the appearance of mercy is call for, fine as well. Whatever
works.

Justice without mercy tends to get caught in particulars
and externals. All attention is paid to outer behavior and
speech, and we feel obliged to apply the standard of the
day according to the letter of the law, without regard for
the inner, spiritual dynamics at work. Such an attitude,
though, ultimately leads to an atmosphere of hypocrisy
and competition, of hostility, fear and judgmentalism.

On the other hand, mercy without justice tends towards
universals and internals to such an extent that allowances
are made for everything; we become tolerant not just of
differences, but of injustice and oppression; we become
tolerant of intolerance. Unable to draw distinctions, in-
voke an objective standard, make a judgment, we even-
tually drift and become unable to impact the world in any
concrete way. It is possible to become so merciful that we
can’t call things as we really see them.

Justice without mercy tends to be arrogant, harsh, and
domineering. Mercy without justice tends to be wimpish,
weak, and submissive. But there is a different way to
understand the relationship between justice and mercy;
that is from the spiritual perspective. Instead of the ap-
plication of some objective standard of law, spiritual
justice—or judgment—has to do with sorting out, separat-
ing good from evil, and truth from falsity, as a means of
testoring balance and order to the individual. Spiritual
justice is what happens in the light of God’s truth. And,
instead of an arbitrary exception to an established rule,
spiritual mercy refers to the love that unites and restores
to unity that which has been sorted out. Spiritual mercy is
what happens in the warmth of God’s love. In spiritual
terms, justice and mercy, like truth and love, need each
other in order to be genuine.

The Division in the Church

he division between justice and mercy is reflected in

the history of the church, which has traditionally de-

fined itself in terms of its priestly and prophetic func-
tions. By its priestly function, the church understands
itself as the medium by which God’s grace and mercy, His
forgiveness and love, enter the wotld. The priests are the
keepers of the traditions, teachings, and rituals that recon-
ciie rumanity to God, promoting healing and wholeness.
In its prophetic function, the church speaks out against
injustice and violence, sides with the poor and oppressed,
proclaiming God's judgment on those who abuse their
position and possessions. The prophets apply the doctrine

to all of life, often risking their reputation and well being
as they witness to God’s Word in the face of corruption
and power.

The priestly function affirms the goodness of God and
life, and offers God’s mercy to people. The prophetic
function is critical of human intentions, and calls us to
repentance and reformation; it calls us to God’s judg-
ment. It has been the lifelong effort of the church to keep
these two connected; but it has been the lifelong history
of the church that they have often remained apart. Some
churches pursue arcane philosophies to the neglect of con-
crete and unified action on behalf of others, while others
are active in countless social issues, with little or no
theological or spiritual basis. The church continues to
divide its focus and energy into these two functions. One
task of the church is to live in such a way that these two
functions inform and qualify each other, to pursue both
justice and mercy.

his division can also be seen quite dramatically in two

distinct contemporary religious movements: fundamen-

talism and certain segments of new-age spirituality.
Fundamentalism represents an emphasis on truth, doc-
trine, and justice, in which the most important element of
salvation is having the right answers, and practicing the
right behavior. Here the focus is on externals and par-
ticulars. At the other extreme is ‘‘flaky’’ new age, which
represents the extreme of mercy: love and forgiveness with
little or no accountability or personal responsibility. Here,
the most important element of salvation is to feel good as
much as possible, and to avoid guilt and anxiety at all
costs.

(The above is admittedly a caricature, but I believe it
helps to highlight a dynamic that is at work in our own
church on a much more subtle level).

We have a similar, if less dramatic, form of this same
separation in our own church; a separation or opposition
between truth and good, means and end. For some time
now, there has been an ongoing debate in the church
about the effectiveness of traditional forms of ministries as
opposed to non-traditional or “‘alternative’” forms of min-
istty. More recently, this debate has centered around the
images of ‘‘parish ministries’”” and *‘retreat centers.”’

By ‘‘parish ministry”’ is generally meant such iden-
tifiable forms as a church building, Sunday morning wor-
ship and doctrinal classes, and other activities that help to
bind a community of like-minded believers together over
the course of their lives. Proponents of this model tend to
emphasize the ‘‘justice’” aspect: conformity to an
established, objective standard, namely, Swedenborg’s
Christology and the inner sense of the Word, along with
many of the traditional forms of the New Church in
America. The focus is not so much on making people feel
good as it is on supplying people with models of spirit-
uality that are more reasonable, better, if you will, than
other models.

Contrasting with this is the model of bookrooms, spit-
itual growth and retreat centers. These models seck to
serve a wider audience in less intensive mode, drawing
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