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Normally these lines carry a
discussion of spiritual themes, but this
month I want to talk business. Even though
The Messenger has been running at the same
number of pages for several years, many people
have said they would like to see more pages in the
magazine. I suspect this is due partially to the new
cover with such an attractive wrapping, it perhaps
seems appropriate that the magazines should
become heftier.

Therefore, pursuant to the goal of fatter
Messengers chockfull of useful nuggets, I hereby
extend an open invitation for material of all kinds.
This is your publication; I am your servant.

The categories for material are many. You
may, for instance, send in something that you saw
published elsewhere that represents well the tvpe
of writing of which you would like to see more.
(Please be sure to tell me where it was published
when you send it in!) The much-appreciated cover
article in the March issue, “Emanuel Swedenborg:
Eighteenth Century Adventurer in Meditation,” was
spotted in another spiritual magazine (Dawn).

Eric Allison, a minister in Kitchener, Ontario,
has begun what I hope to be a regular feature
from readers all over the world: “Close Encounters
of the Real Kind.” (See his first offering elsewhere
in these pages.) Many of us have had experiences
where we felt “face-to-face” with God. Putting
these on paper and sharing them can be a valuable
service for all concerned.

Some of you may feel that your minister gives
wonderful sermons from outlines that would make
Jor excellent “spiritual food” in The Messenger,
but they are not fully written down. You can make
a summary of the talk and fashion it into an

BETWEEN
THE

article. Such an effort on your part
would increase the audience of your
pastor’s good sermons by about three
thousand percent.
I often hear from people that they would like
to see more local news in The Messenger. This
has been perhaps the most difficult request to
honor. The “Eclectica” section has been developed
specially for this purpose, and while my sleuthing
generally yields several items per month, enlisting
local peaple in writing short blurbs and, hopefully,
taking a photograph or two has proven to be most
challenging. Help me out with coverage of local
association and society news!

A favorite type of material are “personality”
pieces. The Swedenborgian Church is made up of
real people—some of the most interesting people
imaginable, in fact—from both yesteryear and
today. Short write-ups on the lives, perspectives
and occasional antics of real Swedenborgians can
be both spiritually instructive and fun.

And, of course, poetry and short inspirational
expressions are very welcome in the pages of
The Messenger. I ask all of vou to see if you can
help bolster the pages of your church magazine in
some definite and concrete way. We will all benefit

from a more vigorous participation.
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The Path
of Experience:

A Self-Interview

Wilson Van Dusen

ilson Van Dusen needs no introduction to
most Swedenborgians. A prolific writer, a former
university professor, chief psychologist at a major
mental rehabilitation hospital, naval officer, and a
practlicing Swedenborgian mystic, Dr. Van Dusen'’s
writings interpreting Swedenborg's spiritual findings have
reached an audience greater than perhaps all of the organized
Swedenborgian churches combined. With such an effective
communication style, it has long been a goal to publish a
conversation with him. That task, however, proved chal-
lenging. At one point, Dr. Van Dusen suggested that he
interview himself, and the idea immediately appealed to me as
novel and fun. The following, then, is the fruit of a fairly
involved process in bringing a conversation with Wilson Van
Dusen to the pages of The Messenger.—Editor

You have become something of an interpreter of
Swedenborg. Can you tell us the antecedents of this?

I don't feel we fully understand what leads us in one
direction rather than another. We have the mysterious
“remains” Swedenborg speaks of. Beyond that is the ruling
love of the life that is given by God. But I can describe some of
the surprising elements in my own development.

I have to go back to my grandmother. She was the
minister of a spiritualistic church. I gather she communed
with spirits and through this was guided in her counseling of
clients. I don't believe she had a church building. She'd used
her own home or rented a hall. She made a living from love
donations, which is a very difficult thing to do.

My grandmother died when I was about 9, and I saw
her only a few times. I don't recall she ever spoke to me of
religion. Yet she told my mother I was to carry on her work. I
remember grandmother sweeping her hand over a set of red
volumes on a mantel and saying, “This is all you need to




know.” She never even mentioned Sweden-
borg that I recall. When she died she willed
the red volumes to me. My parents consid-
ered them inappropriate for a boy and sold
them to a junk dealer. I was crushed that
Christmas when 1 got Pinocchio instead. My
mother disparaged grandmother’s spirits. She
said grandmother’s deafness helped her to
hear spirits better than people.

But somehow my grandmother’s interest
did pass to me. I went from reading Oz books
to works on inner states, precognition, every-
thing that had to do with the mysteries in
people. 1 went into clinical psychology and
later became a follower of Swedenborg. One
day in a Swedenborgian library, 1 looked at a
row of red volumes and with an eerie feeling
knew this was a copy of Grandmother’s ‘all

known God.

Instead of facilitating my relationship
with churches, my experience of God came
closer to putting me at odds with them. 1
must explain this. In the first place myv
experience is so primal that it existed before
words. So when Jacob Boehme speaks of the
Unground that can't be described, I recognize
kinship with him. Or the Hindu’s “Neti, neti, it
cannot be spoken of,” makes perfect sense 10
me. | was in adolescence before 1 began to
sense others were speaking of this as God.
But then I found they spoke of God so
casually that I had difficulty connecting it
with the Total Awesomeness | knew. They
also associated so many words with it
Words, doctrines, stories, words, words.
What I knew was much more like a powerful

When she died she willed the red volumes to me. My parents
considered them inappropriate for a boy and sold them to a junk
dealer. I was crushed that Christmas when 1 got Pinocchio instead.

you need to know'. It was Benjamin F.
Barrett's twelve volume Swedenborg Library.
It is a collection of quotes under various
headings. They seemed physically smaller 1o
me, the man. I didn't need this set; I already
had the originals they came from. So my
grandmother had succeeded in passing her
work to me. | was guided by the same
volumes, had the same interests as she, and
counseled people in similar ways. The only
difference was 1 felt no need to consult
spirits. I've dealt with enough demons from
hell in schizophrenics to become very wary
of spirits.

There is a second trend that just bubbled
to the surface-mysticism. I can recall
experiences of the presence of God all the
way back to the crib. This is a background
potential 1 can return to at any time. By
adolescence 1 had figured out the circum-
stances that permit this opening up. I also
knew that it was best not to tell people. They
would either not understand, not believe, or
not care. 50 it became a major aspect of my
own life few people around me even
suspected. Occasionally I'd meet someone
with similar experiences, and we'd suddenly
sense the validity of each other’s experience.
This was so consistent that it became one of
my criteria to recognize when others have

arrow, slamming home into the center of a
target, so you suddenly know without words.

In a real way my religion was the reverse
of most everyone else’s. Apparently most
others were fed doctrine and more or less
gradually interiorized it into their life. Instead
I had the core of the matter, but no doctrine,
no words, no explanation. I was so grounded
in the experience that at first I could only
connect it to others' experiences. The first
‘religious’ works I connected to were New
Thought writings on the nature of human
experience. The second connection I recall
was with a lecture on Hinduism while in
college. I saw that Hindu religious practices
and findings were very similar. 1 later
recognized an intimate connection with
Buddhism. The whole focus of Hinduism and
Buddhism is on ways to experience God. All
the ceremonies, mythology, and other trap-
pings are external to this. I had no difficulty
in connecting 1o the interior of this effort. But
specific exercises like yogic exercise,
breathing, zazen sitting, etc., all seemed
unnecessary. But I could recognize them as
appropriate ways for others.

The whole of Christianity remained for
me cold and external. Church was simply
boring. It didn't seem to understand or deal
with the inner life. After World War 11 I took
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a series of religious courses from a College of
Universal Truth and was given a Doctor of
Metaphysics degree. This was again in the
area of New Thought—Christian wisdom
applied to the development and under-
standing of the roots of humanness. [ later
learned to conceal this degree because the
school was labeled a diploma mill. Yet,
inwardly I treasured it more than my later
valid bachelors, masters and doctoral degrees
because for what I wanted it was more on
target.

For reasons unrelated to religion I chose
to complete my doctorate in clinical psycho-
logy from a very traditional Catholic univer-
sity. There I met a Christian mystic and for
the first time looked at the literature of
Christian mysticism. Again, it was the
experience side of religion. I empathized with
the difficulties Christian mystics had with
their own churches. Then in a stunning
vision of Christ in a dream, 1 finally connected
with Christianity. I finally saw it was dealing
with the same thing.

In a way I had the disadvantage of being
grounded in experiences and only coming to
recognize those religions that dealt with the
interior of experience. I came to Christianity
last, because the experience clements are
weaker there. Some Christians will be
offended at this. But look at the Upanishads
of the Hindus. It is shot through with the
direct experience of God. In a real way, my
religious background transcended cultures,
so I was slow in relating to the major religion
of my own culture. For most westerners it is
the other way around. They are taught
Christianity and may or may not ever
appreciate any other way.

How did you finally come to Swedenborg?

I had a long series of religious visions
which led me to Swedenborg. In my late
thirties I was a clinical psychologist in a
mental hospital. I read of an experimental
drug that makes one crazy for a few hours. I
dealt with the mentally ill. Might it not be
useful to try it? The drug company was anx-
ious that professionals explore its properties.
So a physician and I sent for a supply. In the
very first session I saw that the prior
researchers were wrong. They were so
afraid of the drug they sort of pinned the
subject down and bombarded him with ques-
tions and tasks. The subjects were made

paranoid by the procedure.

It later became common knowledge that
we needed to leave people very free in a
pleasant setting to get the most out of LSD
(lysergic acid diethylamide-25). 1 went
through some 50 sessions under a great
variety of doses and settings to work out
LSD's effects. I later concluded LSD simply
acts like a psychic amplifier. It amplifies
whatever is there. If you're a little crazy, it
makes you quite crazy for a few hours.
Under LSD, a social worker who was really
an artist went into raptures over the light and
shades of a mop in a bucket, but disdained
social work as appalling nonsense. I, being a
mystic, invariably went into mystical
experience. After this | described the
experience of satori or enlightenment in an
article. I was very honored when Japanese
Buddhists translated and published it in their
own religious magazine. Satori is so sacred an
experience it is most often only implied. I had
dared describe it, and the Buddhists accepted
my description.

I recalled I had skimmed an author who
had great visions. I went back to read
Swedenborg, and it was as though much that
put me off the first time I read the book had
fallen away. 1 recognized Swedenborg's
struggles to know God within a Christian
framework. I immediately had to know what
Swedenborg's practices were, how he did it. I
was very impressed by Alfred Acton’s The
Word Explained Vol. I. This mistitled volume
was his summing up of Swedenborg’s dream
analysis and other experiences. 1 spent
several years trying to find Swedenborg's
Journal of Dreams and was very proud to be
asked later to do a detailed commentary on it
by the Swedenborg Foundation'. Again I
really connected first with Swedenborg's
experience, his personal struggle. From this I
could accept the whole of his theology. 1 see
him as quite possibly the most experience-
based of all Christian theologians. I recognize
immediately the validity of what he says of
God. But my own experience was missing
much of the spiritual worlds in between. He
intrigues me because the maps he draws of
the spiritual are so much more detailed than
my own map would be.

Swedenborg and I are both plagued with
this need to know it all. He pretty much
mastered all known knowledge of his time. I,
instead, buy more books than I can read and
try 1o keep up on all the science. But deeper
than this we are both grounded in experi-
ence. [ see Swedenborg as a very brave man,




who dared to explore even in areas where
madness was possible. 1 once dreamed
Swedenborg, dressed all in black, assisted me
across the street. The black clothes represent
how I see him as a rather serious and formal
person. He assisted me, as his writings assist
me. The street represents all the vicissitudes
and traffic of this world. I very much felt him
the senior explorer, a giant of literature and
one who helps. There must be hardly any
inner state or condition or question that he
has not adequately addressed. I've read many
authors and soon felt I had exhausted what
they could teach me. Not so with Sweden-
borg. Some of his works I hope to master in
the next world!

When you write of Swedenborg you stay
within his Christian theology and yet you are a
great sympathizer with Hinduism and
Buddhism. Do you sometimes feel incompati-
hilities here?

Not at all. As far as I'm concerned
Swedenborg is describing the Universal in
Christian terms. The Hindus and Buddhists
describe the Universal in the framework of
their own terms. I see the heart of all
religions as a One, and all the little differences
that look like grave incompatibilities to others
are, to me, small misunderstandings. I enjoy
penetrating beyond apparent differences to
the one heart. My most recent work is on
reincarnation and karma?® showing this
Hindu/Buddhist doctrine is fully compatible
with Swedenborg. How? This is such a large
misunderstanding I'm considering doing a
book on it. It turns out there are two oriental
doctrines, The lesser one is the individual
returns, which the orientals and Swedenborg
recognize as false. The other, which [ call the
greater doctrine, is that God alone reappears
endlessly in creation. This both Swedenborg
and the orientals have quite adequately
described. It is so easy to be put off by appar-
ent differences. But if you love God, vou will
find Him everywhere. Swedenborg some-
where said the angels speak of the many
colored stones in the one crown of the King.
Instead of hoping all people will one day come
to the one true blue faith, I enjoy the great
variety of colors. 1 thank God for diversity.
Without it, it would get so boringly uniform.
Sit and watch people go by on a busy street.
There is the very will of God: diversity. I think
the idea of “the one true way” is one of the
more sinister of man's errors. Religions to me
are like trees. There are pine tree religions,

oak tree types, and all other kinds. The ques-
tion which is the one best tree is foolish. Best
for what? For furniture, try this one. For fire
wood try those. For making paper (and end-
less books) try those. For hanging Christmas
ornaments, try these. Thank God for the
diversity of trees!

What do you see as your current role in the
Swedenborgian realm?

I am too distant from the Swedenborgian
churches both geographically and in approach
to be of much use to the formal side of
churches. Besides, some half of all Sweden-
borg’s followers are not members of any

church. My highest and best use seems to be
as an interpreter of Swedenborg. This use
arises because, in effect, we come (o roughly
the same understanding by similar experi-
ences. I can’t think of any significant point in
which I really differ from him. And in many
areas, as in my dreams, he leads me. I seem
unable to be a successful speaker on Sweden-
borg. As I speak of these matters, which are
of great movement to me, all my feelings
open up and I am seized by an emotional
intensity which leaves me in tears. God has
not chosen to take this “gift” from me, so I no

Wilson
Van Dusen
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longer engage in public speaking on religion. 1
can easily and normally teach many other
subjects. So I'm limited to writing, which is
easy fun for me. I dream of being commis-
sioned to do something like a total study of
the five volume Spiritual Diary or a one
volume precis of the Arcana Coelestia.
Swedenborg scholarship and writing is the
closest thing I've known to pure pleasure in
this world. And it certainly isn't because I find
him easy. Quite the contrary. I almost reserve
fully understanding some of his works to the
next world. Perhaps one day I'll continue my
scholarly work in heaven with Swedenborg's
writings on vellum (i.e. skin, representing life)
in gold hand-tcoled red leather binding.
Perhaps more than interpret (which sounds
intellectual) 1 should say my highest use is to

v

The idea of “the one true way”
is one of the more sinister of
man’s errors. Religions to me
are like trees. There are pine
tree religions, oak tree types,

and all other kinds.

The question which is the best
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show the life in the writings. To me they are
full of life. They are life addressing life,
calling forth life. A gifted mystic friend of
mine confided in me he did a crazy thing
after he read Swedenborg. He said he felt so
moved he closed the volume lovingly and
kissed it. I said I hoped this behaviour wasn't
too crazy, because I do the same thing! His
writings are powerfully alive for me, and I
enjoy sharing this.

! know you are involved in a long-term
effort in relation to the writings. Would you
clarify what this effort is?

I feel Swedenborg was a giant of an
explorer. In his own time he went as far as he
was able to set this down in a form useful to

others. His underlying purpose was to aid the
regeneration of others. To accomplish this his
writings still need translating downward into
uses, into people’s lives. [ feel this would have
been furthered if Swedenborg had met fre-
quently with groups of seekers. Their
questions and their struggles would have
aided him in translating this into uses. But he
worked alone. So this is my self-appointed
task: to bring the writings into uses. I'm doing
it piece by piece. In part I am doing it by
uncovering the human elements. For
instance, my recent commentary on his
Journal of Dreams?. This work translates the
bare and not-too comprehensible dreams into
the human struggle contained in them. In
part I'm doing this by working out actual
spiritual methods that come out of the
writings. My Uses® is a good example of this. |
know so much now about Swedenborg's
personal struggle I could probably do a book
on this alone. For instance, 1 know how
Swedenborg personally used the bible to
approach God*. This fact lay buried in the
literature unnoticed for two hundred years. |
see in the writings perhaps eight potential
methods for spiritual advancement which
need to be brought out and clarified so others
might use them. Much more than an inter-
preter of Swedenborg (he's had lots of
interpreters), my task is to bring him into use.
A demonstration of the writings’ uses is their
most profound interpretation. It moves
beyond intellectualism into the very roots of
his approach to God and how the writings
can guide us.

Some of Swedenborg’s followers hope and
expect his church to sweep over the world and
they are dismayed when they see how small it
is. What would you say to them?

The answer differs whether “the church”
is seen internally or externally. Internally
Swedenborg was speaking of the Universal
Church which transcends all organizations.
This church of all those who act by the good
they know is immensely powerful and
growing. I see it whenever good occurs. I see
it when people are concerned about the
starving in Africa. When leaders meet and
discuss peace, 1 see it. I see it in the immense
network of economic and business agree-
ments between countries. It is there in the
concern over whales and other endangered
species and the ecology of the earth. I see it in
so many ways it would be difficult even to list
them. I am amazed at the power and extent of




the Universal Church. This church of all
those who act by the good they know has
grown immensely since his time.

But if we look at the external church then
the matter is quite different. I question if it is
ever correct to just look at the external
church. But if you do, you count church
attendance and the few volumes sold and
grow discouraged. To begin with, some half
of Swedenborg's followers are not members
of any external church. They are people of all
walks of life who find guidance in the
writings.

For one, I feel that our understanding of
the writings is pretty poor. We want to sell
others on something we barely understand
ourselves. It should not be possible for me to

v
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writing is the closest thing I've
known to pure pleasure in this

world. And it certainly isn’t
because I find him easy.
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study uses and be able to come up with prac-
tical guidance to others. This should have
been done two centuries ago. The main
thrust of Swedenborg’s theology is in the
process of regeneration. But again we know
remarkably little about it. We can only really
disseminate what we ourselves have tested
and made useful in our own life. Make the
writing useful in our own lives, and the
problem of dissemination will vanish. In a
way, I suspect we should ban the idea of
disseminating Swedenborg for a generation
and let us be the generation that bring the
writings into uses. Use disseminates easily.

I see another bind for the external
church. People ring my door bell and inter-
rupt me from work on Swedenborg to sell me
their religion. I point out the sign which says,
“No soliciting” on the gate. 1 find selling
religion more offensive than selling brushes. 1
can say I don't need any brushes. But I can't
really say I don't need religion. The religion
salesman implies he knows the whole truth
better than I do. The salesman doesn’t care to

spend the time to examine my truth. Selling
religion implies far more offense than selling
any thing. Even though, judging by my mail,
may be one of the more successful Sweden-
borgian missionaries, it is surely not my
intent. | enjoy the writings. 1 simply share my
discoveries and enjoyment. If some find this
useful to them, well and good. I pray not to be
a missionary.

So I feel the real church Swedenborg was
speaking of, the Church Universal of all those
who act by the good they know, is incredibly
big and growing in power. Our external
churches, labeled Swedenborgian, are small.
But a church that meets the real needs of
individuals will not have any problem in
dissemination.

What is your parting word?

I see enjoying the wonder of existence as
the most fundamental of religious acts. I can
think of nothing more fundamental. Enjoy-
ment of wonder goes beyond words to the
roots of life itself. By sensing wonder one
looks on God and appreciates and respects all
that is given. And in this enjoyment we find
where we fit in the whole. O
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Temenos At Broad Run:

A Vision Taking Shape

Ernest O. Martin

he new conference and retreat
center in the middle-Atlantic area
now has a name! At its meeting on
February 28, the Board of Managers of
the Center voted to name the Center
Temenos At Broad Run. Stationery, bro-
chures, and other publicity will also include
the words, Conference and Retreat
Center, A Service of the Sweden-
borgian Church.

Temenos? What's that? Temenos is a
word used by the early Greeks to define a
sacred precinct or “space set aside” within
which the divine presence can be felt.
Temenos also connotes a sheltered space, a
safe enclosure, a container—a place where
one can search, quest, journey, examine, and
re-examine while protected from the dis-
turbing business and habitual routines of the
outside world. Temenaos is a hallowed space
for reflection, learning, and discovery where,
with the aid of the divine presence, renewal
and transformation can safely occur. We
truly hope that our programs, facilities, and
beautiful lands and vistas will become for
participants an authentic and personal
temenos.

Dr. Walter Wink, Auburn Professor of
Biblical Studies at Auburn Theological
Seminary in New York, said: “In the Greek,
temenos meant a piece of land cut off and
assigned as an official domain of kings and
chiefs; a piece of land marked off from
common uses and dedicated to a god. It was
understood to be a sacred precinct, a con-
secrated space, a site or temple or shrine. The

term applied also to sacred valleys or lakes or
a grove of trees dedicated to a god. The term
clearly suggests the ‘transcendent’ and can be
of particular value in our day.”

Ethelwyn Worden has pointed out a
reference to Temenos in a book on the
Druids by Stuart Piggott: “When we turn to
open sanctuaries or sacred enclosures we
encounter a complex and most intriguing
series of sites. These must belong to the same
early religious tradition that in Greece gave
rise to the concept of the temenos, literally a
‘cut’ or share of land, here apportioned to the
god, a ‘consecrated and enclosed area sur-
rounding the god's altar, which was the
centre of worship and the only indisputable
cult structure’, and in the Roman world the
same idea expressed in the original sense of
the words ‘fanum’ and ‘templum’.”

Dr. Robert H. Kirven of the Swedenborg
School of Religion pointed out in his resecarch
that the word temenos was usually
associated with a specific place. The Nile
valley was considered by the anciem
Egyptians to be a holy place, and there are
references to the Temenos of the Nile.
Our new conference center in rural Penn-
sylvania has a swift-running stream flowing
through it called Broad Run. One of the
entrances to the Center is from Broad Run
Road. The name Temenos at Broad Run
provides a geographical identification as well
as acknowledging the presence of the divine.
The Board of Managers of Temenos at
Broad Run is dedicated 1o establishing and
developing a center where spiritual growth
can be facilitated. This is in accordance with
the Purpose of the General Convention of
Swedenborgian Churches adopted at the
1986 convention session: “to help people be




open to the Lord’s presence and leading,
especially by fostering personal and ordained
ministries which facilitate the spiritual well-
being of people.”

The Board of Managers of Temenos at
Broad Run is made up of nine members
appointed by the President of Convention
and confirmed by the General Council. Mem-
bers include Chairman, Ms. Pamela Gabell;
Vice Chairman, Dr. Clifford Smith: Secretary,
Mrs. Doris Ann Anderson; Treasurer, Mrs.
Alison Merrill; the Rev. Dr. Robert Bossdorf;
Dr. Robert Reber; and Mr. Bill Etue. As Presi-
dent of Convention, the BRev. Randall E.
Laakko is an ex officio member. The Rev.
Ernest O. Martin is Director of Temenos and
serves as an ex officio member without vote.

Eric Wright, grandson of Frank Llovd
Wright, and son of Wayfarers Chapel archi-
tect Lloyd Wright, visited the Center in April
and is working on a design for the main
conference center building. The Center
includes 55.7 acres on which are situated
three houses and several outbuildings. A
contemporary house is being built for the
Director and will be completed in June.

The Philadelphia Society of the New
Jerusalem has sold its church property in
downtown Philadelphia and is establishing its
center of worship at the main farm house
building at the Temenos Center. Worship
services are being held there twice each
month. Services on the other Sundays are
being held at the Lutheran Church of the
Holv Communion in Philadelphia.

Renovations are being made on the two

historic buildings, the farm house and the
Temple House, and we look forward to

accommodating

hoards, committees, and
other groups in the fall. Convention members
are invited 1o visit Temenos at Broad Run.
For a personally conducted tour, write to the
Director, the Rev. Ernest 0. Martin, at 1326
Sherwood Drive, West Chester, PA 19380, or
call him at 215/873-7206. O
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An Acceptable Fast

Doris W. Tafel

At year's end most businesses take
inventory, tally assets and liabilities and
prepare a balance sheet to show the
condition of the company and to decide what
dividends to declare. Usually people do not go
through all of these procedures, taking stock
of their spiritual and economic conditions,
but some do make New Year's resolutions
which may or may not be kept.

We, the First New Jerusalem Society of
Philadelphia, are not only facing the end of
the year 1986, but the end of an era in our
church's long history. We have faced our
individual and corporate grief at leaving the
property which has been church home to
some members all of their lives and to others
for varying numbers of years. At the end,
there was no fast of mourning in the tradition
of the Old Testament — no weeping and
wailing, no sackcloth and ashes, no rending
of garments. But there have been sorrow and
tears, which are now behind us.

The Lord has given us the opportunity