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By James 

Lawrence

A n e w 
day is 
dawn-

ing in under-
standing as-
pects of Swe-
denborg’s life 
that holds 
great promise 

for broadening Swedenborg’s reach in 
contemporary scholarship. Ironically, 
it comes from a better understanding 
of what Swedenborg saw and heard in 
this world, and the title I’ve given this 
article is a play on the well-known sub-
title of Swedenborg’s best seller, Heaven 
and Its Wonders and Hell: From Things 
Seen and Heard. Swe-
denborg and Sweden-
borgians have histori-
cally emphasized what 
Swedenborg saw and 
heard in other-world-
ly states, not in this 
world.

My participation 
in historical research 
has led me to a conviction that there 
is still much we do not know about his 
worldly experiences, and once wheat is 
separated from chaff, the new develop-
ments in Swedenborg studies are going 
to comprise an excellent instrument for 
the advancement of the New Church. 

New provocative story lines have 

been cropping up about Swedenborg’s 
worldly life: that he was a political spy; 
that he was an operative in the inter-
national Jacobite movement involving 
the governments of Sweden and France 
against the House of Hanover; that he 
was paid so handsomely for his work 
by the King of France, Louis XV, that 
essentially this piece of his resume fi-
nanced the publication of “the writ-
ings”; that he was an initiated Freema-
son who performed initiations himself 
in his own London lodgings; and that 
he practiced tantric-kabbalism which 
proved to be the means for his yogi-like 
ease-of-transport in the spiritual realms. 
Some of the authors writing in these 
veins include Marsha Keith Schucha-
rd, Nicholas Goodrick-Clarke, Lars 

B e r g q u i s t , 
and Gary 
Lachman—
all non-mem-
bers of any 
of the Swe-
denborg ian 
churches. At 
the same time, 

there has been considerable resistance 
to the veracity of, and evidence for, 
these story lines by writers committed 
to one of the Swedenborgian branches, 
and one might say that the matter is 
becoming a bit of a donnybrook. 

Dealing with these and other issues 
in detail is far beyond the scope of a 
brief article such as this, but I would 

like to offer an overview perspective on 
the major works on Swedenborg’s biog-
raphy. In general, biographies of Swe-

denborg written by confessional Swe-
denborgians tend to offer a portrayal of 
Swedenborg’s journey as primarily one 
of a natural philosopher who, though 
a believer in God and perhaps an oc-
casional participant in church life, was 
not intellectually engaged with church 
life, did not have an orthodox theol-
ogy, but was seeking nevertheless for 
answers to big questions via the natu-
ral philosophy disciplines, which ren-
dered him prepared in a special intel-
lectual way as an ideal candidate for 
the kind of prophet the Lord needed 

From Things Seen and Heard in the World:  
New Perspectives on Swedenborg

The major biographies 
of Swedenborg by non-
confessional authors 
without exception present 
his intellectual and spiritual 
formation as involving a 
much greater complexity.

First edition of Heaven and Hell
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Serendipity
While laying out 

this issue of The Mes-
senger, I decided to 
run an image of the 
title page of Heav-
en and Hell along-

side Jim Lawrence’s article on page 
137. I searched Google Images and 
found one, but I was unhappy with 
its quality. Two days later, Kevin Bax-
ter showed me three books that some-
one had just donated to Swedenborg 
Chapel in Cambridge. The donor was 
a descendent of Samuel Worcester who 
was clearing out some old stuff and 
was kind enough to offer them to the 
church rather than sell them. What 
were the books? First editions of Heav-
en and Hell, The New Jerusalem and Its 
Heavenly Doctrines, and Apocalypse Re-
vealed. I now had an original copy of 
the title page to scan. As a bonus, “by 
Emanuel Swedenborg” was written un-
der the title in old ink. I had my good 
image to scan.

The copy of Heaven and Hell has a 
fascinating provenance. On the inside 

The Editor’s Desk
cover is written. “Presented by the Au-
thor to the Royal Society of London.” 
The next inscription says, “Purchased 
of John Handy, New Church College, 
Devonshire St., Islington, London. Re-
ceived, Salem, Mass., Aug. 25, 1845. 
[signed] Saml H. Worcester.” (See im-
ages of these inscriptions on page 149.) 
It is always a wonderful thing to touch 
history; it is a wonderful thing to touch 
the book given to the London Society 
in 1758 or so by the hand of Emanu-
el Swedenborg, the pages worn by the 
hand of Samuel Worcester.

While some may call my receipt of 
this book just when I needed it divine 
providence, I call it serendipity—one 
of the small pleasures in life.

Inside and Outside
Divine providence is a concept em-

braced through belief. As Swedenbor-
gians we welcome a deep exploration 
of that concept in both spiritual and 
intellectual terms. We have many writ-
ings by Swedenborg, and some of us 
read even more in an intellectual quest 
to inform and better understand our 
beliefs. As Swedenborgians we place 
high value on the intellect and ratio-
nality. Swedenborg, after all, points us 

to good and truth, love and understand-
ing. Sometimes we struggle with recon-
ciliation of beliefs and intellectual un-
derstanding surrounding Swedenborg’s 
sources. 

Jim Lawrence, in the cover arti-
cle in this issue, introduces us to the 
terms emic and etic, meaning two ways 
to look at a culture, from the inside or 
from the outside. He explores the idea 
of donning the hat of an outsider (non-
believer) to gain a different (and use-
ful) perspective on Emanuel Sweden-
borg and his writings. Approaching 
Swedenborg with the question of his 
sources apart from divine revelation 
leads the seeker to a fuller understand-
ing of the man and his writings, and 
offers the reader a deeper understand-
ing of his or her spiritual and religious 
life. 

 —Herb Ziegler

Church Calendar
November 6–7: General Coun-
cil fall meeting • Framingham, 
Massachusetts

December 27–30: SCYL Winter 
Retreat • Almont New Church Re-
treat Center, Allenton, Michigan

June 23–27, 2010: Annual Con-
vention • St. Paul, Minnesota

Correction
Unni de Presno’s name was mis-

spelled on page 119 of the September 
2009 Messenger.
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we don’t know that it transcends all 
language from this world. To convince 
newly arrived spirits just how superior 
their language is, Swedenborg conducts 
an experiment. He asks the spirits to go 
to their society, think of an idea and 
try to tell it to Swedenborg, who is still 
in the natural world. Swedenborg then 
tells us what happened:

They entered, thought of a sub-
ject, retained it, and came out; and 
when they tried to give expression 
to it, they could not; for they could 
find no idea of natural thought ad-
equate to any idea of purely spir-
itual thought, and thus words to 
express it. (True Christianity 280 
[5]).

The spirits are convinced then about 
how superior spiritual thought and 
language is to natural thought and lan-
guage. As Swedenborg says,

Spiritual ideas are supernatural, 
inexpressible, ineffable, and incom-
prehensible to a natural man; and 
they said that being so superemi-
nent, spiritual ideas or thoughts in 
comparison with natural are ideas 
of ideas and thoughts of thoughts, 
and therefore by them the quali-
ties of qualities and the affections 
of affections are expressed; . . . and 
from this it is evident that spiritual 
wisdom is the wisdom of wisdom, 
and is therefore inexpressible to 
any wise man in the natural world 
(True Christianity 280 [5]).
So we don’t have the first idea of 

what angels think and talk about. It is 
so filled with wisdom that the best of 

. . . one reason for the 
transcendence of spiritual 
language is that the 
experiences in the next life 
are beyond what we can 
experience here.

continues on page 141

By David J. Fekete

One of 
S w e -
d e n -

borg’s extraor-
dinary claims is 
that he had vi-
sions of the af-
terlife. And what 
is extraordinary 
to me, is that he 
was able to de-

scribe these visions with the precision 
of the scientist that he was. This claim 
is not all that extraordinary though. 
There is a visionary tradition in the his-
tory of Christianity, in fact it is even 
Biblical. The New Testament records 
accounts where people heard voices 
from heaven and saw heaven opened. 
Paul had a vision of Christ which left 
him blind for three days, and his com-
panions heard the voice of Jesus. Pe-
ter, as well, had a vision of heaven. The 
Apostle John recorded his visions in the 
book of Revelation. There is a visionary 
tradition among the indigenous peo-
ples of North America, in Hinduism, 
Buddhism, and Islam. Some reports of 
near-death experiences include visions 
of the next life.

From Swedenborg’s writings, we 
think we have a fair idea of what the 
afterlife is like. Swedenborg talks about 
the spiritual bodies angels have—and 
all angels come from the human race; 
he talks about communities in the next 
life, and about functions and occupa-
tions we have in the next life. But then 
there are all those times when Sweden-
borg says that what he experiences is 
ineffable. That is, his experiences are 
beyond anything words can express.

The very language of angels—good 
people who have crossed over—is be-
yond human speech. We all come into 
this angelic language, according to 
Swedenborg, and it is so natural that 

What We Don’t Know about Heaven
our natural thought isn’t able to under-
stand a single angelic idea.

That passage implies that one rea-
son for the transcendence of spiritual 
language is that the experiences in the 
next life are beyond what we can ex-
perience here. I was intrigued by the 
statement that in angelic speech the 
“affections of affections” are expressed. 
All our delights come from our loves. 
When we are enjoying what we love, 
we are in our delights. And the heav-
enly delights of loving God and the 
neighbor far exceed any other joy we 
can know. We feel joy here when we 
do good to others. And we feel a peace 
and joy when we think about God. 
But the happiest we can ever be in this 
world is nothing compared to heavenly 
joy and happiness. We feel only faintly 
the joy that awaits us in heaven. This is 
one of those heavenly promises that is 
pleasant to contemplate. Swedenborg 
writes,

. . . a man who is in love to God 
and in love toward the neighbor, as 
long as he lives in the body does 
not feel the manifest enjoyment 
from these loves and from the good 
affections which are from them, 
but only a blessedness that is hard-
ly perceptible, because it is stored 
up in his interiors, and veiled by 
the exteriors which are of the body, 
and defiled by the cares of the 
world. After death, however, the 
states are entirely changed; . . . the 
obscure enjoyment and almost im-
perceptible blessedness which had 
been with those who are in love to 
God and in love to the neighbor, is 
then turned into the love of heav-
en, which is in every way percep-
tible and sensible; for that blessed-
ness, which was stored up and lay 
hid in their interiors when they 
lived in the world, is then revealed 
and brought forth into manifest 
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By Steve Sanchez

This article be-
gan from an idea 
I had in a paper 
for the Sweden-
borgian House 
of Studies (SHS), 
and grew from 
a meeting Dean 
Jim Lawrence in-
vited me to with 
Ian Thompson in 
the SHS offices. Ian Thompson is a phys-
ics professor visiting from England with 
whom Jim had been corresponding. The 
meeting promised to be exciting because 
Ian Thompson is not only a physicist but 
also a student of Swedenborg, and he had 
written some great papers on correspon-
dences between physics and Swedenbor-
gian ideas. I found Ian to be an English 
gentleman who is very gracious and to the 
point. He looks and talks a little bit like 
Sean Connery.

The focus of this article is to ex-
plore the correspondence be-
tween the process of the glo-

rification of the Lord, and Einstein’s 
theory of particle acceleration, which 
states that as matter approaches the 
speed of light its mass increases, (and 
approaches infinity). This was demon-
strated in the Berkeley cyclotron. The 
main purpose of this article is to fa-
cilitate a deeper understanding of the 
process of the glorification as described 
by Swedenborg. First I will briefly de-
scribe the process of the glorification.

 Swedenborg tells us that the Lord 
was tempted and assaulted by evil 
throughout his whole life. Through 
the process of overcoming these temp-
tations Christ purified his human and 
accomplished the glorification. Christ 
was susceptible to evil because he 
had a human body. Hereditary evil is 
passed on from generation to genera-
tion through the body and the soul. 

Swedenborg writes that the evil that 
comes from the father is more interior, 
because of the soul; and the evil that 
comes from the mother is more ex-
terior, because from the body. There-
fore, because Christ’s soul was divine, 
or Jehovah himself, he had no interi-
or evil, which cannot be permanently 
removed, but he did have the external 
level of hereditary evil from the body. 
The result was that he “entered the fish 
bowl” so to speak. That is, he made 
himself accessible to all humanity and 
at the same time to all evil. He needed 
to be vulnerable to temptation by evil 
so that he could subjugate all evil.

Day by day, step-by-step, through-
out his whole life he overcame all temp-
tations. Evil forces tempted him with 
power, fame, greed, wealth, and com-

fort. They tempted him to rage, ven-
geance, lust, pride, and self-love. They 
unrelentingly tried to persuade him to 
think a single sinful thought by incred-
ible magical arts. Christ stood up to 
and defeated them continually; it took 
the power and might of his divine soul 
to do what no human could do. 

Christ’s greatest temptation had to 
do with his pure love for humanity, 
which we will discuss later. Here it is 
important to note that evil attacks ac-
cording to one’s innermost love. Each 
time Christ overcame temptation he 
took another step in purifying his hu-
man body of hereditary evil. Each time 

he removed hereditary evil, the quality 
of his love rose to a higher level.

 Now let’s expand on the implica-
tions of these basic parameters. The 
temptations the Lord underwent and 
the ever-increasing love he opened to 
set up an ever-increasing (exponential) 
equation. Swedenborg says that it is a 
law of the hells that they seek to de-
stroy a person by attacking their inner-
most love. At the same time, every time 
a temptation is overcome, one’s state of 
love increases. In the case of Christ, 
his soul possessed infinite potential be-
cause his father was God. Swedenborg 
writes, “Because this love (of Christ to-
ward humanity) was not human but 
divine and temptation is great in pro-
portion as the love is great, it is evident 
how grievous were his combats, and 
how great the ferocity on the part of 
the hells. That these things were so I 
know of a certainty.” This sets up an ex-
ponentially increasing formula because 
the more Christ overcame temptations 
and purified his human, the higher his 
quality of love became, which in turn 
led the hells to attack with increased 
force at the higher level, and when he 
overcame that temptation, his quali-
ty of love increased again, and so on 
to the point of infinity. I say infinity 
because God is the very soul of Christ 
and he therefore possesses infinite po-
tential in his soul.

Having described Swedenborg’s 
conception of the glorifica-
tion process, we can now 

compare it to Einstein’s theory of par-
ticle acceleration, which states the fol-
lowing: the closer a particle approaches 
the speed of light, the greater its mass 
becomes, and this increase continues 
exponentially to the horizon of infin-
ity. Max Born writing on this subject 
says,

A glance at formula 78 for the 

The Glorification of Christ and E=mc2
 

I would suggest that m 
(mass) corresponds to 
the body of Jesus, and v 
(velocity) corresponds to 
the accelerating love and 
wisdom of Jesus; c (the 
speed of light) corresponds 
to the infinite potential (of 
God) in Christ’s soul.
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mass tells us that the values of the 
relativistic mass m become great-
er as the velocity v of the moving 
body approaches the velocity of 
light. For v=c the mass becomes in-
finitely great.

From this it follows that it is 
impossible to make a body move 
with a velocity greater than that of 
light by applying forces: Its iner-
tial resistance grows to an infinite 
extent and prevents the velocity of 
light from being reached (Einstein’s 
Theory of Relativity, 277).
When I talked to Ian Thompson in 

Professor Lawrence’s office about this, 
he agreed that there may be a close cor-
respondence between the formula of 
the glorification and Einstein’s formu-
la, but expressed as Max Born does that 
I would have to deal with the physical 
law that mass cannot reach the speed of 
light because of inertial resistance. 

Lets examine that consideration. 
In this formula I would suggest that 
m (mass) corresponds to the body of 
Jesus, and v (velocity) corresponds to 
the accelerating love and wisdom of Je-
sus; c (the speed of light) corresponds 
to the infinite potential (of God) in 
Christ’s soul. The inertial resistance 
corresponds to the barrier between the 
natural world and the spiritual world. 
Max Born’s statement about the in-
finite resistance of inertia preventing 
the speed of light being reached, (and 
also Ian’s concern with this), is not sur-
prising because this is natural law. In 
a way their concern about this impos-
sibility helps us to appreciate the mi-

raculous nature of the resurrection, be-
cause the exact correspondence we are 
talking about here is that between mass 
becoming infinite and Jesus taking his 
human body into the spiritual world 
(which is to say he made it divine and 
infinite). Humans for the most part are 
rooted in the natural world by their 
body and not cognizant of the spiritu-
al world; humans cannot cross the bar-
rier between the natural and spiritual 
world, except in death. The two worlds 
are separate and distinct, as our expe-
rience here on earth abundantly con-
firms. Only on special and rare oc-
casions do people catch a glimpse of 
something indicating another world.

Swedenborg writes that some hu-
mans while on earth can approach 
awareness of heavenly wisdom, but 
only by continuous degrees; they can-
not pass into this awareness by discreet 
degrees. Continuous degrees progress 
only within a level gradually, while dis-
creet degrees progress from one level to 
another, such as from the natural to the 
spiritual, and the spiritual to the celes-
tial. Because we humans are rooted in 
the natural level, it is difficult for us 
to conceive what it means that Christ 
raised his whole body into heaven and 
made it divine. To get a better picture 
of this let’s look at what the Bible and 
Swedenborg say about this.

Swedenborg writes that Christ was 
the only one to raise his corporeal body 
into the spiritual world and the only 
one who ever will.

He rose again on the third day 
with his whole body; which does 

like, Swedenborg tries to give us some 
idea of just how great heavenly joy is. 
And the source of heavenly joy comes 
from God himself, who wants to save 
everyone and make everyone as happy 
as he can.

Heaven in itself is such that it is 
full of enjoyments, so that viewed 
in itself it is nothing but what is 
blessed and delightful, since the 
Divine good proceeding from the 
Divine love of the Lord makes 
heaven in general and in particu-
lar with everyone there, and the 
Divine love is to will the salvation 
of all and the happiness of all from 
inmosts and in fullness. Hence 
whether you say heaven or heav-
enly joy, it is the same thing (HH 
397).
And everyone in heaven wants to 

share their happiness with everyone 
else. Heaven is immense and so heav-
enly joy is equally immense. Once 
again, Swedenborg tells us that sharing 
joy comes first from God, who wishes 
to give everyone all that he has.

How great the enjoyment of 
heaven is, may be evident only 
from this, that it is an enjoyment 
to all in heaven to communicate 
their enjoyments and blessings to 
others; and because all are such in 
the heavens, it is manifest how im-
mense is the enjoyment of heav-
en; for, as was shown above, in the 
heavens there is a communication 
of all with each, and of each with 
all. Such communication flows 
forth from the two loves of heaven, 
which, as was said, are love to the 
Lord and love toward the neigh-
bor. These loves are communica-
tive of their enjoyments. That love 
to the Lord is such, is because His 
love is the love of communication 
of all that He has with all, for He 
wills the happiness of all. Similar 
love is in every one of those who 
love the Lord, because He is in 
them (Heaven and Hell 399).

al love with one another here in this 
world. There are times when we seem 
to be lifted up into heaven here on 
earth. And yet even these feelings are 
but a “blessedness that is hardly per-
ceptible” compared to heavenly joy. 
Even though human language is inade-
quate to express what spiritual reality is 

sensation, because they are then in 
the spirit and that was the enjoy-
ment of their spirit (Heaven and 
Hell 401).
What strikes me about this passage 

is how good it feels to live in mutu-

What We Don’t Know
continued from page 139

continues on page 144
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to comprehend and communicate the 
great reformations that Christianity 
needed. Those reformations came to 
him in his otherworldly states as a seer 
and a prophet. In this group we could 
put the major nineteenth-century bi-
ographies by Wilkinson, White, and 
Worcester, as well as the mid-twentieth 
century works by Cyriel Sigstedt and 
Alfred Acton. 

The major biographies of Sweden-
borg by non-confessional authors 
without exception present his intellec-
tual and spiritual formation as involv-
ing a much greater complexity. Martin 
Lamm’s 1915 pivotal work, two major 
biographies appearing in the same year, 
1948, by Signe Toksvig and Ernst Benz, 
Inge Jonsson’s intellectual biography of 
Swedenborg in 1971, and the recent 
Swedenborg’s Secret by Lars Bergquist 
in 1999 all regard Swedenborg as hav-
ing developed much of his theosophi-
cal perspective before his famed intro-
mission into the spiritual world. 

Lamm, Benz, and Jonsson were 
world-class scholars, and it is fair to say 
that their expertise gave them a basis 
for noticing subtle ways in which the 
history of thought comes into play in 
Swedenborg’s writings, both his phil-
osophical works and his theosoph-
ical works. In the hands of these au-
thors, Swedenborg is regarded as being 
shaped in his specific thought forms 
and concepts in significant ways be-
fore his intromission into the spiritu-
al world, such that there is a less dra-
matic change of worldview discerned 
between Swedenborg the philosopher 
and Swedenborg the theosopher.

In general, this observation of a fun-
damental difference between the 
approaches to Swedenborg’s biog-

raphy by confessional Swedenborgians 
and those without that relationship is 
constantly assessed in religious stud-
ies. Social sciences often refer to emic 

and etic approaches to research. These 
terms come from social science meth-
odology, originally from an anthropo-
logical study of languages in cultures. 
Emic refers to a description of behavior 
or a belief in terms meaningful (con-
sciously or unconsciously) to the actor 
within a culture; etic refers to the de-
scription of a behavior or belief by an 
observer in terms that can be applied 
to other cultures, an understanding af-
forded by comparative study from an 
outsider. In religious studies, and espe-
cially in historical research and writing, 
“emics” are often regarded by “etics” 
as intrinsically tainted due to a priori 
emotional commitments to the out-

come and conclusions of the story un-
der investigation. “Emics” likewise of-
ten regard “etics” as having their own a 
priori biases which close their eyes to 
possible outcomes or conclusions. 

This is a part of the tussle in cur-
rent scholarly discourse on Sweden-
borg’s biography. How his obvious 
change from philosophy to theosophy 
transpired, accompanied by his calm 
and consistent claims as to his spiritual 
travels, has to be interpreted, and a lot 
would seem to be at stake in this ques-
tion. To take Swedenborg at his word, 
which is essentially what the emics do, 
presents such a dramatically unique 
story in the history of humankind that 
it commands some kind of response. 
If Swedenborg’s own story is interpret-
ed in such a way that it loses much of 
its authority, then that new story line 

can begin to undermine commitments 
among the faithful. 

In the parlance of historical studies, 
we are dealing with the subject of Swe-
denborg’s sources. Was his grand the-
osophy primarily or even exclusively 
derived from things seen and heard in 
heaven? Or in very fundamental ways, 
did Swedenborg derive and construct 
his religious system from things seen 
and heard in this world? 

For me, the question of Sweden-
borg’s sources doesn’t directly affect 
how I feel about the validity of his call-
ing visions or about the nature of his 
spiritual second-sight, as it is some-
times called. My journey with engag-
ing Swedenborg’s life has me in a place 
where I’m an etically-informed emic. I 
feel that’s a good place to be—that eti-
cally-astute emics will engender a new 
phase of understanding Swedenborg’s 
life that can command a whole new era 
of interest and inquiry. 

The fairly new academic field 
of Western esoteric traditions 
is crossing a threshold of suc-

cess in recognition, which makes sense 
as it takes in its scope much of the cen-
ter of religious thought in the West 
from the Renaissance forward. But be-
fore Frances Yates’s work in the 1960s 
and 1970s, in which she began to draw 
some boundaries around these spheres 
of discourse, historians had not seen 
the contours of this conversation before 
(due partly to the ever-present safety-
motivated secrecy and initiatic styles of 
operation in these traditions). Antoine 
Faivre of the Sorbonne really fleshed 
out some methodological frameworks, 
and now many others have come on 
board, most notably Wouter Hane-
graaff of the University of Amsterdam, 
who wrote the introductory article for 
the first volume of Secrets of Heaven for 
the New Century Edition just released. 
Schuchard and Nicholas-Clarke also 
work in this field. Western Esotericism 

New Perspectives
continued from page 137

Was his grand theosophy 
primarily or even 
exclusively derived from 
things seen and heard 
in heaven? Or in very 
fundamental ways, did 
Swedenborg derive and 
construct his religious 
system from things seen 
and heard in this world? 

continues next page
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has rapidly emerged as a whole aca-
demic field that constructs a somewhat 
cohesive conversation over the past 
half-millennium in which Swedenborg 
pops up quite a lot. 

For simplicity’s sake I’m going to 
stick with Faivre’s construction of the 
conversation, which tends to identify 
a conversation beginning with the dis-
covery of the Hermetica manuscripts 
in the Italian Renaissance and ends up 
incorporating Jewish kabbalah, along 
with a passion 
for decoding the 
Book of Nature 
just as the Book 
of Scripture can 
be decoded in 
kabbalist fashion 
(and kabbalah it-
self was a riff on a longstanding Chris-
tian and Sufic allegorical tradition). 
Nearly the whole of this conversation 
took place with figures now regarded 
as influential but almost all of whom 
operated outside the gaze of orthodoxy 
and outside the confines of the cler-
gy on either side of the Reformation. 
Swedenborg crops up in this conversa-
tion in many ways, and the taxonomy 
of the ideas in the so-called Western 
Esoteric Traditions finds a very strong 
echo in Swedenborg’s theosophy. The 
adjective hermetic describes a figure 
using terminology and specific forms 
of thought within this long conversa-
tion from the late fifteenth century to 
present day movements and continu-
ations, most obviously associated with 
aspects of what once was called New 
Age religious currents. The adjective 
hermetic is probably more important 
for situating Swedenborg than pietist 
or Neoplatonic—two major specific 
styles of theology long associated with 
Swedenborg.

My reading is that the New Christi-
anity presented in the writings is whol-
ly integral with the history of Western 

religious thought. Swedenborg’s spe-
cialized vocabulary, which I once re-
garded as highly original, can be found 
throughout the history of Christian 
and Jewish wrestling and especially in 
hermetic discourse. The concepts of in-
flux, of correspondences, of the human 
as macrocosm and microcosm, of Jesus’s 
move to divinity occurring through a 
dynamic process on earth, of regenera-
tion as an organic process in contradis-
tinction to the vicarious atonement, of 
metaphysical complementarity of mas-

culine and femi-
nine characteriz-
ing the whole cre-
ation as a funda-
mental dynamic 
unit, of four pre-
ceding great ep-
ochs with a new 

one dawning, of even using the phrase 
New Church (capitalized), of reading 
the Book of Scripture via three inner 
spiritual levels in addition to the literal, 
of the spiritual sense not being able to 
be discerned until the Second Coming, 

of reading the Book of Nature as a map 
of divine order, among other “distinc-
tive” features of Swedenborg’s theoso-
phy are all present in the conversation 
in this world before he published the 
writings. This litany comprises foun-
dations of the New Christianity, and 
all these concepts and even specific vo-
cabulary are found in channels of dis-
course with which I would expect Swe-
denborg to have been familiar.

There are several important factors 
to note straight away: all of these con-
cepts are given a new shape in some 
way by Swedenborg; and there is no 
single source other than Swedenborg 
that encompasses all of these concepts. 
Perhaps most importantly, Swedenborg 
does not follow closely any one source 
or previous writer. He builds his own 
aeroplane of theosophy. Or, if you like, 
in the light of heaven he was able—us-
ing all the ideas, thoughts, learning, 
speculations, concepts, and insights he 
had encountered throughout his life— 
to locate conceptual frameworks and 

continues on page 151

Taking seriously what 
Swedenborg saw and 
heard in the world will 
be critical for building a 
new interest for engaging 
Swedenborg’s life, . . .

Online Course from SHS 
—Open to All!

A Survey of the Theology and History of the Old Testament

The Rev. Dr. David Fekete
Starting January 11, 2010

In Exodus 34:6-7, God says to Moses, “The LORD, the LORD, the compassionate 
and gracious God, slow to anger, abounding in love and faithfulness, maintain-
ing love to thousands, and forgiving wickedness, rebellion, and sin.” This is not 
the God many expect to find in the Old Testament. Many think that the Old 
Testament God is angry, violent, and jealous. But there is much beauty and 
power in the Old Testament that many readers miss because finding its beauty 
sometimes requires guidance. The Old Testament is a compilation of texts rep-
resenting 2,000 years of additions. As the people of Israel developed over time, 
their interpretation of holiness and of God evolved. This course is a guide for 
progressive readers to the history of the Old Testament and the development 
of its theology.

Rev. Dr. David Fekete is pastor of the Edmonton New Church Society in Alberta, 
Canada. He holds an M.T.S. from Harvard University in Religion and Culture and 
a Ph.D. from the University of Virginia in Religion and Literature. His research in-
terests are in spirituality and love, in all its varied forms.

Tuition for each seven-week class is only $150. 50% discount to the first five stu-
dents who register! For more information, please go to www.shs.psr.edu!

continued from preceding page
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not take place with any man, for 
man rises again only as to the spir-
it, but not as to the body. That 
man might know and no one 
should doubt that the Lord rose 
again with his whole body . . . . He 
showed himself in his human body 
to the disciples, saying to them, 
when they believed they saw a spir-
it: Behold, My hands and My feet, 
that it is I myself; handle me and 
see, for spirit hath not flesh and 
bones, as you see me have. And 
when he said this, he showed them 
his hands and feet, (Luke 24: 39, 
40) (Secrets of Heaven 5078).
The Bible is careful to show that 

the Lord’s state is in transition. When 
Christ first appears to Mary after the 
resurrection and she mistakes him for a 
gardener, he says to her, “Do not touch 
me, for I have not yet risen to My Fa-
ther.” Afterward he invites the disci-
ples to touch his body. As in the above 
quote to prove to the disciples further 
that he rose with his whole body, he 
told Thomas to thrust his hand into his 
side (John 20: 27–28). For the same 
purpose, in front of the disciples, he 
ate fish and honeycomb proving it had 
natural qualities (Luke 24: 41–43). He 
also “appeared to them while the door 
was shut” (John 20:19, 26); in other 
words, he walked through walls indi-
cating his body had divine qualities. It 
is also significant that after he had been 
with the disciples for some time, sud-
denly “he became invisible.” (Luke 24: 
31) The Bible is laying out the attri-
butes of the divine human so that all 
generations can know that he resur-
rected his human body.

 No human could ever do this, be-
cause it would take the infinite poten-
tial of God to penetrate the barrier be-
tween the physical and spiritual world; 
or put another way, to break the law 
that physical matter cannot enter the 
spiritual world. In Einstein’s formu-

la this is what corresponds to the infi-
nite inertia of mass. The process it took 
then, perhaps, is according to the for-
mula I just described. The resurrection 
is Christ coming into perfect union 
with God, which according to our for-
mula is v=c. In physics when the ve-
locity of mass equals the speed of light 
then theoretically mass becomes infi-
nite, but of course this is impossible, 
because in a purely natural way, this 
would mean an infinite mass would oc-
cupy all space and thereby destroy ev-
erything. (Science fiction writers have 
an alternative idea about this; they 
speculate that when a mass [a space 
ship] reaches the speed of light, it en-
ters another dimension.) In the glorifi-
cation, when Christ’s love reached the 
point of v=c, his whole self re-united 
with the infinite, that is with the One 

God. (Christ did not come to destroy 
but to fulfill.) His love for mankind be-
came so intense and internal even while 
in his body that his extension and pres-
ence became universal. He became the 
innermost of everything, and thereby 
re-established divine order from pure 
love. The Lord now had immediate in-
ternal access to everything and every-
one, from the purely corporeal to the 
purely divine. Because of this, love and 
wisdom were, are, and ever will be ex-
ponentially more available to humans. 

The form of his “infinite mass” cor-
responds well to Swedenborg’s meta-
physical idea of the grand man. Swe-
denborg writes that the Lord became 
the grand man, or the universal human. 
This means that the grand man is infi-
nite in his extension and presence and 
the whole of creation is in his “shape.” 
He is outside of space and time—occu-
pying all space and time, similar to the 

way Einstein’s formula predicts, except 
that it is fulfilled in a spiritual way. The 
shape and relationship of the whole 
universe is in the form of the grand 
man, which is a manifestation of the 
divine-human, the Lord, Jesus Christ. 
As Swedenborg says, to begin to grasp 
this we cannot think in a natural way 
but must think in a spiritual way.

 After the resurrection, the nature of 
God and his relationship toward man-
kind changed. Before incarnating, as Je-
hovah, he acted mediately through an-
gels toward man and the natural/physi-
cal level. He used angels to appear as his 
human divine. Afterward he contained 
and exercised all power from himself, 
as his own human divine. This means 
that the divine now had extension into 
the natural level by direct influx, and 
because of this inclusion of the natu-
ral level, “the whole” now burned ex-
ponentially brighter. Humans cannot 
receive love from Jehovah, the very di-
vine, directly, because it would instant-
ly destroy them; for the Lord said, “No 
man can see me and live.” Love must 
come from a body to be given and re-
ceived, and this is what Christ provid-
ed for all humanity. 

Comparing the glorification to 
Einstein’s theory can also lead 
to another understanding, and 

that is by the way the Lord resolved the 
tension between his internal and ex-
ternal state. Gard Perry has pioneered 
the insights I am about to share in far 
greater detail than I express here. His 
work has to do with the correspon-
dences between the Genesis and Exo-
dus stories in the Old Testament and 
the spiritual development of the Lord’s 
life and mind. It is wonderful to say (as 
Swedenborg says) that the story of the 
Lord’s life is contained in the Old Tes-
tament stories in the inner sense. Many 
people know this, but Gard Perry has 
studied the details of these correspon-
dences that chronicle the development 
of the Lord’s mind, body, and soul. He 

Christ and E=mc2

continued from page 141

The form of his “infinite 
mass” corresponds 
well to Swedenborg’s 
metaphysical idea of the 
grand man.

continues next page
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also studies this subject in the light of 
modern psychological developments.

Gard’s study points out that Jesus’s 
first great awakening to the infinite po-
tential of his soul 
corresponds to 
the promise made 
to Abraham by 
Jehovah that all of 
humanity would 
become his prog-
eny like the “dust of the earth.” This 
is an expression that the Lord’s love 
and wisdom for humanity, and gover-
norship over humanity would be infi-
nite in content and height. At the same 
time the Lord began to see the depth of 
humanity’s suffering. He saw the ram-
pant nature of evil of his time, the great 
suffering, cruelty, and hate of human-
ity. Humanity was in an external state 
of worship, and he would have to deal 
with this difficult circumstance. He 
knew his mission was to save human-
ity but at this point he did not know 
how. His greatest anxiety and tempta-
tion was the uncertainty over how and 
whether he could save humanity from 
the terrible schemes of the evil forces. 

I will not go into all the detail of 
Gard’s work that reveals a great deal 
more on how this was done, but it is 
important to say that it was both an 
internal work and a work done in the 
community around Jesus. By contin-
ually developing his celestial life, the 
Lord entered a state that had never 
existed before in the universe, and he 
therefore “drew” all reality with him 
and redefined it. This is because the in-
nermost is first cause, and he became 
the innermost of all humanity. This is 
how I believe he broke the law between 
the physical and the spiritual and made 
his human divine, because the very in-
nermost is by nature utterly universal 
and utterly specific. When the Lord 
became the innermost divine, he be-
came both of these. Swedenborg says 

What We Don’t Know
continued from page 141

We think of heaven as being a place 
of deep peace. There are moments in 
this world when we feel tranquil and at 
peace—perhaps at sunrise, or in a qui-
et natural setting. I remember skiing 
up in Jasper with Carol. We stopped 
and looked down at the beautiful val-
ley, and Carol said to me, “Listen—
it’s totally quiet.” 
There was no road 
noise, no clamor 
from traffic, no 
sirens. There was 
just the forest, the 
valley, and each other. That was one of 
those moments of peace that we feel 
here on earth. But even moments such 
as these fall short of the kind of peace 
that awaits us in heaven. I spoke with a 
man who had actually died for several 
minutes before being resuscitated. He 
had an experience of the afterlife. He 
told me that there is a peace and tran-
quility beyond anything we feel in this 
world. Swedenborg says the same.

Man also, as long as he lives in 
the body, cannot receive the peace 

of heaven, thus cannot perceive it, 
because his perception is in what 
is natural. In order to perceive it, 
he ought to be able as to thought 
to be elevated and withdrawn from 
the body and kept in the spirit, 
and then be with angels. Because 
I have in this way perceived the 
peace of heaven, I am able to de-
scribe it, yet not by words as it is 
in itself, because human words are 

inadequate, but 
only as it is in 
c o m p a r i s o n 
with that rest 
of mind which 
those enjoy 

who are content in God (Heaven 
and Hell 248).
And once again, this peace flows 

from God himself. God is the source 
of all heavenly peace and joy. And 
what amazes me, is that God himself 
feels joy in being united with us all in 
heaven. God feels joy that we are hap-
py, and he feels joy in being conjoined 
with everybody in heaven. This Divine 
joy is shared with everyone in heaven 
and our joy in God and God’s joy in us 

the Lord is intrinsic to everything, the 
indivisible source of all life, and that 
there is nothing so large or minute that 
there is not another form within it. 
This is why he is called the “all of every-

thing,” and why 
providence guides 
the largest to the 
minutest events 
of humanity. 

At the same 
time, while on the 
earth, the Lord 

was working in a community teach-
ing people how to be in internal wor-
ship, and not in external worship, in 
which the whole society was steeped. 
These activities on earth developed 
the new seed (remains and proprium) 

continues on page 149

from which the New Church would 
develop. 

I believe this conception of how the 
Lord worked through the innermost 
gives our limited human perception a 
glimpse of how the Lord “broke the 
barrier between the terrestrial world 
and the spiritual world” and made 
his human body divine. The inertia of 
mass in this formula includes a corre-
spondence to the condition of the hu-
man body being permeated by heredi-
tary evil. A contemplation of our very 
limited human ability to overcome this 
inertia, should give us all a great appre-
ciation for what the Lord did for us, 
and our complete inability to do it. 
Steve Sanchez is studying for an M.Div. 
at he Swedenborgian House of Studies.

continued from preceding page

By continually developing 
his celestial life, the Lord 
entered a state that had 
never existed before in the 
universe, . . .

God feels joy that we are 
happy, and he feels joy 
in being conjoined with 
everybody in heaven.
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Reviewed 
By Paul 

Zacharias

My Stroke Of 
Insight 

by Dr. Jill Taylor, 

Viking Press: 

2008.

	 Following 
Eric Allison’s 
stroke in 2008, 

Paul Zacharias and many other friends 
and family members began exploring 
ways to understand strokes and assist 
Eric along his healing path. Eric’s wife, 
Lisa Allison, and many of his parishio-
ners read and recommended this book.

This is easily one of the most fas-
cinating and inspiring books I 
have ever read, and as you will 

see, the title is a nice play on words. Dr. 
Taylor, at 37, was serving on the staff of 
the Harvard Medical School perform-
ing research and teaching young pro-
fessionals about the human brain. She 
had spent her entire adult life study-
ing how the brain functions. Then on 
Dec. 10, 1996, she suffered a massive, 
rare type of stroke in the left side of her 
brain. Within four hours she couldn’t 
walk, talk, read, write, or recall any of 
her past life. But during those first fate-
ful hours, the small portion of the sci-
entific left side of her brain that was 
still functioning kicked in and later 
on she was able to look back to ana-
lyze and describe exactly what was go-
ing on. It’s an amazing story.

This remarkable book is a chrono-
logical documentation of the physi-
cal, psychological, and spiritual jour-
ney that followed this traumatic event, 
a total of eight years. The daily, weekly, 
and monthly painstaking progress dur-
ing the first year is graphically spelled 
out. 

But first she lays the foundation by 
giving us a fairly technical description, 
with numerous illustrations, of exactly 
how the human brain functions, with 
special attention given to the contribu-
tions of the right and left hemispheres. 
Normally they work together beauti-
fully as a team. In her case, the left side 
of her brain almost totally collapsed. 
It took years for this part of her brain 
to be rebuilt, and this process required 
enormous will power and patience on 
her part, endless and varied therapies, 
a very supportive and understanding 
mother, loving friends, and a fierce de-
termination to survive. As a trained 
scientist, she was able to observe, be 
aware of, and record her thoughts and 
feelings throughout this entire journey, 
and it makes for quite a story.

The most interesting part of the 
book is when she writes about the dif-
ferences and the contributions of the 
right and left brains. During the first 
few months after the stoke she was liv-
ing almost completely out of her right 
brain, and she writes: 

Although many of us may think 
of our ourselves as thinking crea-
tures that feel, biologically we are 
feeling creatures that think. To 
the right mind no time exists oth-
er than the present moment. . . . 
the moment of now is timeless and 
abundant . . . our right mind plays 
intuitively outside the box . . . it is 
spontaneous, carefree and imagina-
tive . . . it allows our artistic juices 
to flow free without inhibition or 
judgment . . . the present moment 
is a time when everything and ev-
eryone are connected as one . . . it 
perceives the big picture, how ev-
erything is related and how we all 
join together to make up the whole 
. . . our right hemisphere sees in 
pictures and perceives the big pic-

ture. During those early weeks she 
felt that she was “fluid” and had 
no awareness of her physical body 
. . . the boundaries of my earthly 
body dissolved and I melted into 
the universe.
 On the other hand, the left side of 

the brain thinks in terms of time where-
by our moments are divided into the 
past, present, and future. It thrives on 
details and evermore details. It analyz-
es. questions, weaves facts and events 
into stories, seeks to understand every-
thing, passes judgments, plans for the 
future, and worries about the past—It 
never stops thinking! 

Of course both sides of the brain are 
essentially important for healthy living, 
but Taylor feels that most of us tend to 
give too much weight to the left brain, 
and she learned from personal experi-
ence what it is like to live more from 
the right side of the brain. 

In the absence of my left hemi-
sphere’s analytical judgment, I was 
completely entranced by the feel-
ings of tranquility, safety, blessed-
ness, euphoria, and inner peace. 
My stroke of insight is that at the 
core of my right hemisphere con-
sciousness is a commitment to ex-
press peace, joy, love, and compas-
sion to the world. My right brain 
proclaims, “I am a part of it all. 
We are brothers and sisters on this 
planet. We are here to make this 
planet a more peaceful and kind-
er place.”
Finally Taylor describes how she 

consciously discarded much of the 
negative garbage from her former life, 
bad stuff that she didn’t need any more, 
and replaced it with positive, helpful 
graces that she had experienced in the 
healing process—an amazing regenera-
tion story. 

Book Review

A Stroke of Insight from a Stricken Scientist

continues next page



the Messenger	 November 2009 147

continues on page 151

My stoke of insight would be: 
Deep internal peace is accessible to 
anyone at any time. Peace is only 
a thought away, and all we have to 
do to access it is silence the voice 
of our dominating left mind. Feel-
ing deep inner peace and sharing 
is always a choice for us. My right 
brain realizes that the essence of 
my being is eternal life.
 Swedenborg would have loved My 

Stoke of Insight.
On the last page the author lists for-

ty guidelines to keep in mind when we 
are with people who have had a serious 
stroke—very practical, down-to-earth 
helpful tips.

Today, Dr. Jill Taylor continues to 
teach, write and lecture, and is deep-

ly grateful for each 
passing day. 
The Reverend 
Paul Zacharias is 
former pastor of 
the Kitchener, On-
tario Church of the 
Good Shepherd.

continued from preceding page

A new brochure, “Why We 
Should Be Concerned About 
Christian Zionism,” by the In-

terfaith Relations Commission of the 
National Council of Churches (in 
English and Spanish) is now available 
as an educational tool for commu-
nions, congregations and other groups 
who want to share these warnings with 
their members.

Christian Zionism, while ostensi-
bly a Christian movement in support 
of Israel, actually has the opposite ef-
fect. This brochure shows Christian Zi-
onism to be  a misguided ideology that 
considers the State of Israel divinely or-
dained with the role of ushering in the 
end of history, where unconverted Jews 

 Dangers of “Christian Zionism” Cited in NCC Brochure
and Christians of “questionable status” 
will be judged by God’s wrath. In fact, 
the brochure points out, many evan-
gelical Christians and Israelis reject the 
notion.

“The danger of this 
ideology is that it is a 
manipulation of Chris-
tian scripture and teach-
ing,” said Dr. Antonios 
Kireopoulos, NCC Se-
nior Program Director 
for Interfaith Relations. 
“Unfortunately it has 
influence in American 
churches, to the point 
where many well-meaning Christians 
are swayed to support particularly de-
structive directions in U.S. foreign pol-
icy with regard to the Middle East.” 

In its narrowest form, Christian Zi-
onism advocates preserving control of 
historic Palestine, including Gaza and 
the West Bank, for the Jewish people 

alone, rejecting any peace settlement 
based on a two-state solution.

An effect of the Christian Zionist 
ideology is that Christians in the Mid-

dle East and Mus-
lims are viciously 
stereotyped. Many 
scholars have con-
cluded that the 
Christian Zion-
ist ideology has no 
roots in the tradi-
tional teachings of 
the church. The 
NCC has histori-
cally and consis-

tently supported the security needs and 
rights of both Israelis and Palestinians.

The brochure was introduced dur-
ing recent meetings of the NCC Gov-
erning Board. The brochures can be 
downloaded at www.ncccusa.org/news/
081202christianzionismbrochure.html 
and reproduced. 

Alarmed by the intensity of an-
gry and sometimes violent lan-
guage coming out of public 

meetings on health care and other is-
sues, the National Council of Church-
es Governing Board called for “civility 
in public discourse” in an open letter 
during its meetings in September.

Citing God’s call in Isaiah 1:18 to 
“reason together,” the NCC letter af-
firms the value of “vigorous, principled 
debate” but insists that the arguments 
“be tempered with a profound sense of 
the dignity and worth of each person.”

Media reports have shown angry 
demonstrations outside halls where 
President Obama has spoken. Dem-
onstrators have carried posters portray-
ing the President as Adolf Hitler or as 
a monkey.

“This clash of views demeans the 
dialogue and ultimately risks subvert-
ing the democratic process itself,” the 
Governing Board said in a statement 
that passed without dissent. “Individu-
als cannot express their best hopes and 
acknowledge their deepest fears within 
a climate of intimidation and charac-
ter assassination, and all too often this 
climate is the product of racism and 
xenophobia.”

The message calls on churches, po-
litical leaders and persons of good will 
to reflect “on the ways we might re-
store dignity and civility to the nation-
al discourse.”

Throughout its history, the ecumen-
ical movement “has provided a com-

NCC Calls for Civil Discourse
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The Swedenborg Foundation and 
Chrysalis Books announced the 
publication of Kaleido-

scope: Lenses on Reality, a collection 
of original short stories, poems, and 
essays enhanced by artwork, which fo-
cuses on perception, both physical and 
spiritual.

Writers from all walks of life share 
their poetry, short fiction, and essays 
on how life’s twists and turns affect 
how we see ourselves, each other, and 
the world. Travel through landscapes of 
prophets and visionaries, from small-
town America to the heights of the Hi-
malayas, from attics full of treasures to 
the depths of the human heart. Every 
turn of the lens offers a new view of 
the world.

The theme of this edition is intro-
duced by Robert Lawson. In an edi-
tor’s note he says,

Swedenborg said that we are 
on earth for a purpose—to exer-
cise our free will to grow into our 
unique angelhood. Truth is what 
enables us to see what is good in 
others; and he would undoubted-
ly complete the equation by say-
ing that truth and good combined 
are the whole lens—the binocu-
lars that bring into focus our spir-

itual wisdom and wholeness, giv-
ing depth to our spiritual field. In 
a series of paired pieces, the sto-
ries, essays, and poetry of Kaleido-
scope: Lenses on Reality explore this 
phenomenon of individualized 
perception.
Mr. Lawson cites Swedenborg’s ex-

planation of the way people see into 
the spiritual world.

People today have no idea what 
perception is. It is an inner feel-
ing for whether a thing is true and 
good . . . . The sensation is so clear 
for angels that it gives them aware-
ness and recognition of what is 
good, of what comes from the Di-
vine and what comes from them-
selves. In addition, perception en-
ables them to detect the character 
of anyone they meet simply from 
the person’s manner of approach 

Kaleidoscope: Lenses on Reality
Latest Chrysalis Reader Released

25 Years of Chrysalis
The Chrysalis Reader was first published by the Swedenborg Foundation in 

1985 as a journal called Chrysalis. Subscribers received three issues per year. 
In 1994, Chrysalis evolved into an annual book series entitled the Chrysalis 
Reader. Longtime readers eagerly anticipate the annual issue, and new readers 
are delighted and moved by the excellence of fiction, poetry, essays, and art.

A Chrysalis editorial brainstorming meeting on themes at Fryeburg New Church As-
sembly in 1989. L to R: George Dole, Alice Skinner, Robin Larsen, Jim Lawrence, Car-
olyn Judson, Steve Larsen, Marion Kirven, Leon Rhodes, Kate Davis (?), Sylvia Shaw, 
and Carol Lawrence.

or from a single one of his or her 
ideas. (Secrets of Heaven. paragraph 
104)
Kaleidoscope is the sixteenth edition 

of the Chrysalis Reader series published 
by Swedenborg Foundation Publishers 
and Chrysalis Books. Carol S. Lawson 
and Robert F. Lawson, editors of the 
Chrysalis Reader, present a new spiri-
tual theme in each annual publication. 
Rich illustrations, original stories, po-
ems, and essays offer an insightful, lit-
erary perspective on the place of Swe-
denborgian thought within a diversity 
of spiritual traditions.

Flannery O’Connor famously 
told us “Everything that rises must 
converge.” To truly realize the 
meaning of that phrase, take—and 
read—this issue.

	 —Dr. Craig Challender, Pro-
fessor of English, Longwood University

To purchase Kaleidoscope, contact 
the Swedenborg Foundation at www.
swedenborg.com or 800.355.3222. 
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Mysticism, Swedenborg, and Exceptional 
Mental and Spiritual States on page 4 of 
the January 2009 Messenger”]

“Anton Boisen contributed to a 
reshaping of both Christian min-
istry and theological education in 
the 20th century that continues 
today. Robert Leas gives us a won-
derful account of his sometimes 
troubling journey and the rise of 
Clinical Pastoral Education.”

—Dr. William McKinney,  
President, Pacific School of Religion

The author, Robert Leas is a Pres-
byterian minister who spent much of 
his career as a CPE supervisor. He also 
serves on the SHS Board of Trustees.

The book is available at http://
search.barnesandnoble.com/Anton-
Theophilus-Boisen/Robert-David-
Leas/e/9780929670041. 

becomes a loving circle.
The Divine of peace in heav-

en is from the Lord, existing from 
His conjunction with the angels of 
heaven . . . . From this it may be 
manifest, that peace in the heavens 
is the Divine inmostly affecting 
with blessedness every good they 
have, and giving all the joy of heav-
en; and that in its essence the Di-
vine joy of the Lord’s Divine love, 
from His conjunction with heav-
en and with every one there. This 
joy perceived by the Lord in an-
gels, and by angels from the Lord, 
is peace. From this by derivation 
angels have all that is blessed, en-
joyable, and happy, or that which 
is called heavenly joy (Heaven and 
Hell 286).
These passages are a reminder about 

just how little we can really know about 
heaven here on earth. Visionaries from 
all traditions can point to heavenly re-
alities. But they can only point. The ac-
tual experience is beyond what we can 
know here on earth. We cannot know 
the wisdom in heaven, we cannot know 
the joy in heaven, and we cannot know 
the peace of heaven. I think that spiri-
tually inclined people find a more joy-
ful life in this world than those who are 
consumed with worldly things. I think 
that spiritually inclined people find 
deeper experiences of peace. But our 
best days here are but “a blessedness 
that is hardly perceptible” compared 
to what awaits us in heaven. Mean-
while, let us try to do a good turn to 
our neighbors, and to try to make this 
one day happier for the lives we touch. 
And let us be mindful and give thanks 
to God, who gives us every good thing 
we know. And we can live in the peace 
and joy of this life, and hope for good 
things to come. 
The Reverend Dr. David Fekete is pastor 
of the Edmonton, Alberta Church of the 
Holy City.

What We Don’t Know
continued from page 145

Outskirts Press has announced 
the publication of Anton 
Theophilus Boisen: His Life, 

Work, Impact, and Theological Lega-
cy, by Robert 
Leas. This bi-
ography pro-
vides a particu-
lar life illustra-
tion of a per-
son, though 
suffering from 
a serious men-
tal disorder, 
can still make 
s i g n i f i c a n t 
contributions. Robert Leas shows the 
many aspects of a pioneer in the estab-
lishment of Clinical Pastoral Education 
as an integral part of the education and 
training of theological students and 
clergypersons of all faiths. [See “Boisen, 

Boisen Biography Published

Inscription on the inside cover of a first edition of Swedenborg’s Heaven and Hell. 
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God, “Dear God, please make it clear 
in your servant’s mind why you have 
called me to go before I get there.”

After three days of many long 
prayers, God did make it clear, but not 
with an answer. Instead, God inspired 
me to remember my favorite book by 
Swedenborg, Divine Providence, and 
the message was, 

Many people in this world at-
tribute everything to themselves 
and to their own prudence, and 
anything they cannot claim in this 
way they attribute to chance or co-
incidence. They do not realize that 
human prudence is nothing and 
that “chance” and “coincidence” 
are empty words (70:1). 
Again, God guided me to free my 

mind from my self-created trap and 
misery: I have to know it all and be able 
to see the result prior to the event.

All things in heaven and on earth 
are done in accordance with divine 
providence. We as human do not need 
to know everything, nor do we real-
istically do everything. In Sweden-
borg’s world, there is no luck or coinci-
dence—the operation of divine provi-
dence covers it all. And divine provi-
dence has one ultimate goal in its end: 

Guidance to Alberta
continued from page 152

leading and guiding us to the heavenly 
state of being. Everything that happens 
to us is a kind of training to enable, en-
courage and inspire us to grow spiritu-
ally to the end that we may experience 
God’s love for real. Our ultimate goal 
as Swedenborgians is neither to build 
an everlasting and prosperous church 
kingdom on earth nor to convert all 
humans to be Swedenborgians, but 
rather to cooperate with divine provi-
dence in expanding the reality of heav-
enly presence amongst humans and to 
be living witnesses to the power of the 
spiritual transformation.

The very first step in this amazing 
task is to grow each one of us spiritu-
ally by acquiring truth from studying 
and understanding the Word. This I 
take as my primary duty as a minister. 
My parishioners live all over Western 
Canada, but I am willing to serve by 
whatever means available in support-
ing, guiding, and inspiring spiritual 
growth.  
The Rev. Junchol Lee has recently be-
gun pastoral duties for Calgary, Alberta 
and Western Canada.

Rseprinted from the October  2009 issue 
of Conference Magazine, the newslet-
ter of the Western Canada Conference, 
where it was addressed to the members of 
that conference.

By. David J. Fekete

As Convention’s ecumenical of-
ficer, I attended the last Gov-
erning Board meeting of the 

The National Council of Churches 
in Christ of the USA (NCCCUSA), 
which met in New York City on Sep-
tember 21–22. The NCCCUSA is an 
august gathering of national represen-
tatives from 34 denominations across 
the country. There are arch-bishops, 
Catholic sisters, the Lutheran represen-
tative to the UN, and heads of com-
munion from the member bodies. It 
lends considerable credibility to have 
our denomination represented in this 
organization, and having an ecumeni-
cal officer is something our church has 
been lacking for a number of years.

We discussed many issues, includ-
ing a report from members of the 
NCCCUSA who had visited various 
churches. They found a common con-
cern facing all the churches regarding 
society’s increasing secularization. Even 
on Sundays, the churches they visited 
expressed encroachment from secular-
ization, and a diminished role of the 
church in people’s lives. Another con-
cern the churches reported was divi-
sions within the church community 
stemming from political issues. Politi-
cization tended to divide church com-
munions across denominational lines.

We also explored the nature of 
our common religious heritage. Two 
points came out in this regard. One 
was the problem of fragmentation. 
The 34 member denominations of the 
NCCCUSA have considerable difficul-
ty finding a common voice. Some de-
nominations have severed ties over is-
sues like abortion. Representatives at 
my table recalled with nostalgia the 
unified voice the NCCCUSA present-
ed 30 years ago. Related to the prob-
lem of fragmentation, the question 
was raised as to what sources we could 

draw on for our theological reflections. 
There was a feeling that the Bible had 
not been used as much as it could be, 
but even in the use of the Bible, issues 
arose. Problems of Biblical interpreta-
tion that the whole organization could 
agree on came up.

Committees presented reports for 
approval from the NCCCUSA. There 
were reports on immigration reform, 
the health care debate, peace between 
Israel and Palestine, rebuilding the 
Gulf Coast, and nuclear arms reduc-

tion, among others. 
I felt a sense of respect and collegial-

ity at the Governing Board of the Na-
tional Council of Churches in Christ 
of the USA, despite the many differ-
ent member communions. I look for-
ward to continuing to represent The 
Swedenborgian Church in the United 
States and Canada in this important 
organization.  
The Reverend David J. Fekete is the 
General Convention’s ecumenical of-
ficer in the NCCUSA.

NCC Governing Board Meeting Report



the Messenger	 November 2009 151

Passages
Confirmations
The Swedenborgian Church of San 
Francisco welcomed three new mem-
bers on October 4th, 2009: Annie 
Nesbit, Carla Hall Belmonte, and 
Heather Woods.

Deaths 
Betty Alice Osborne, long-time mem-
ber of the Calgary New Church Soci-

New Perspectives
continued from page 143

vocabulary to help him describe what 
he was seeing and understanding. 

There is no doubt in my mind that 
Swedenborg believed a profoundly full 
and rational picture of the whole had 
yet been understood. Fragments were 
lying around, but no working ma-
chine. Swedenborg clearly was not a 
member of any movement, but rath-
er a dogged seeker of truth with his 
own sense of how to move forward in 
that journey. He was not a card-carry-
ing kabbalist, Freemason, tantric-yogi, 
Behemist, Hermetist, Rosicrucian, or 
even Lutheran. But that doesn’t mean 
he didn’t know a great deal about what 
was in those cupboards, that he did not 
know many people who were, and that 
he did not read broadly in mostly het-
erodox channels of religious thought. 
And it doesn’t mean that in his “inter-
text” he wasn’t shaped by the history of 
discourse via language, concepts, and 
thought-forms, some of which were 
commonly around in various forms-
which he retooled, often dramatically, 
upon his heavenly workbench. 

It is more in keeping with every-
thing that we do know of Swedenborg 
that he investigated questions in which 
he was interested in the most penetrat-

ing fashion, and that in addition to his 
capacity to produce his thoughts at his 
desk, he also characteristically sought 
out conversation and interactions. He 
was a man who would go anywhere to 
do research and to further his projects. 
[See “Swedenborg’ the Traveller” on page 
38 of the March 2009 issue of The Mes-
senger for more on this.] To me it would 
be more surprising if he had not ex-
plored leading edge movements of re-
ligious philosophy, if he had held him-
self aloof from an engagement. That he 
would be drawn to spend the majority 
of his time outside of Sweden in the 
most freewheeling spiritual and phil-
osophical culture of that time—Lon-
don—fits with the knowledgeable and 
fearless Swedenborg whom I see in all 
the other spheres of his biography. 

Taking seriously what Swedenborg 
saw and heard in the world will be crit-
ical for building a new interest for en-
gaging Swedenborg’s life, one that will 
reveal, in aggregate with the things seen 
and heard in heaven, an immensely rich 
story that one simply cannot exhaust. 
Historians interpret history through 
several methodologies, and a promi-
nent one is biography. Any life, not 
just of the rich and famous, embodies 
cultural history in complex ways, but 
certain major biographies when done 
perceptively revise in a major way how 

ety passed away peacefully August 20, 
2009, at age 85. She is survived by four 
children and three step children. Betty 
was pre-deceased by her husband, Eric, 
in 2003.
Althea Ruben Pechenik, a dedicated 
member of the Cambridge (Massachu-
setts) Society since 1996, formerly of 
Rockville Centre, New York, died April 
13, 2009, at the age of 89. For many 
years she ran an antique jewelry shop 
in Baldwin, New York. She moved to 
Cambridge in 1996 and worked at 

the Cambridge Public Library until a 
few years before her death. She loved 
to travel and visited more than fifteen 
countries over 30 years. She was fear-
less, adventurous, and generous, and 
made friends wherever she went. Mar-
ried for almost 50 years to the late 
Benjamin, Althea is survived by her 
son Jan, her grandson Oliver, and her 
brother Elliott. Althea attended Sunday 
services faithfully and always brought a 
cheerful smile to coffee hour. She made 
many friends who miss her greatly.  

we understand the large themes of his-
tory. I believe Swedenborg’s biography 
has this potential. Swedenborg’s great 
work as a religious revelator may not 
have to be seen as either worldly-in-
formed or angelically-guided. It might 
be profoundly both, and that might be 
the most important story of all. 
This article is a condensation of the an-
nual meeting address of the Sweden-
borg Foundation given at Bryn Athyn 
College last May.

The Reverend Dr. James Lawrence is 
Dean of the Swedenborgian House 
of Studies at Pacific School of Religion 
of the Graduate Theological Union in 
Berkeley, California. In addition to Swe-
denborgian Studies, he also teaches in 
the field of the history of Christianity. 

Civil Discourse
continued from page 147

mon venue for persons to express and 
debate differing viewpoints in an at-
mosphere of mutual respect.” The mes-
sage said. “Let us make clear to our-
selves and others those marks of civility 
that represent the best of our faiths and 
that can serve as foundational to rig-
orous, honest public discourse for the 
common good.” 
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About the 
Swedenborgian Church

 Emanuel Swedenborg was born 
January 29, 1688 in Stockholm, 
Sweden. Although he never in-
tended a church denomination to 
be founded or named after him, a 
society was formed in London fif-
teen years after his death. 

American groups eventually 
founded the General Conven-
tion of Swedenborgian Churches. 
As a result of Swedenborg’s spiri-
tual questionings and insights, we 
as a church exist to encourage 
that same spirit of inquiry and 
personal growth, to respect dif-
ferences in views, and to accept 
others who may have different 
traditions. 

Swedenborg shared in his theo-
logical writings a view of God as 
infinitely loving and at the very 
center of our beings, a view of life 
as a spiritual birthing as we par-
ticipate in our own creation, and 
a view of scripture as a story of 
inner life stages as we learn and 
grow. Swedenborg said, “All reli-
gion relates to life, and the life of 
religion is to do good.” He also 
felt that the sincerest form of 
worship is a useful life.

The Swedenborgian Church of 
North America
The Messenger
11 Highland Avenue
Newtonville, MA 02460
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By Junchol Lee

The Lee family sends greetings to 
you all, and heartfelt thanks to 
all those who have kept us in 

their prayers for the safe journey from 
Cleveland, Ohio, USA, to Calgary, Al-
berta, Canada, and those who sent warm 
welcoming.

The journey was a 
long one (3100 km), 
but a safe one. Our 
good Lord certainly lis-
tens to prayers of faith-
ful ones!

In the beginning, I 
faced a big challenge be-
cause I own two cars, 
and my pregnant wife 
(Heejoung Moon) was 
not going to do the four 
consecutive days of long 
distance driving (780 
km per day; 10 hours of driving per day). 
My thanks to Heejoung’s brother, Yeon-
guk, for volunteering to drive one car all 
the way here. There is more. Our good 
Lord sent another young man, Yeonguk’s 
friend (Matthew), to join our long jour-
ney as an additional driver. I cannot even 
imagine how hard the journey might have 
been had I driven ten hours per day for 

four consecutive days. Our family can 
only thank and praise our good Lord!

A long time ago, the Chinese sage 
Confucius said, “Traveling 10,000 li 
(which is about 4000 km) is the same 
as reading 10,000 books.” I did not 
have that exact experience, but travel-

ing 3,100 km enabled 
me to undertake a deep 
reflection on the mean-
ing of my life. 

As I entered a self-re-
flective state, a question 
arose in my mind as a 
challenge, and occu-
pied my mind through-
out the journey: “Why 
are you doing this, and 
why  now?” This was a 
deeply personal ques-
tion, and critical to my 
current situation. I am a 

Korean by origin. I have lived the past 
sixteen years in the United States and 
just earned Permanent US Residency a 
few years ago. In addition, I am married 
and have a son born in the US and an-
other to be born soon. I tried, but I was 
not able to find any other answer than, 
“God told me to do so.” So I prayed to 

Receiving Guidance to Alberta
Reflection

continues on page 150


